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Foundational Theme - How to Serve the Lord with All Our Mind
Hear, O Israel: The LORD our God is one LORD:

And thou shalt love the LORD thy God with all thine heart, 

and with all thy soul, and with all thy might.

Deuteronomy 6:4-5
Structural Theme - God's Plan of Redemption for Israel in Light of the Times of the Gentiles
For mine eyes have seen thy salvation,
Which thou hast prepared before the face of all people;
A light to lighten the Gentiles, and the glory of thy people Israel.
Luke 2:30-32
INTRODUCTION TO THE BOOK OF DANIEL 
Study Notes on the Holy Scriptures supports the view of the verbal, plenary inspiration of the biblical text of the Holy Scriptures, meaning that every word originally written down by the authors in the sixty-six books of the Holy Canon were God-breathed when recorded by men, and that the Scriptures are therefore inerrant and infallible. Any view less than this contradicts the testimony of the Holy Scriptures themselves. For this reason, the Holy Scriptures contain both divine attributes and human attributes. While textual criticism engages with the variant readings of the biblical text, acknowledging its human attributes, faith in His Word acknowledges its divine attributes. These views demand the adherence of mankind to the supreme authority of the Holy Scriptures above all else. The Holy Scriptures can only be properly interpreted by the guidance of the Holy Spirit, an aspect of biblical scholarship that is denied by liberal views, causing much misunderstanding and misinterpretation of the Holy Scriptures.

The Message of the Book of Daniel - The book of Daniel holds a unique place in Old Testament prophecy in that Daniel served as a prophet of illumination for the "Times of the Gentiles" ( Luke 21:24) until the full redemption of God's people Israel. All other Old Testament prophets served the nation of Israel by prophesying its divine judgment and future restoration. Daniel stands alone as a Hebrew prophet who revealed God's divine plan of redemption for the Gentile nations upon the earth. His visions cover the time from the destruction of Jerusalem (586 B.C.) until the Second Coming of Christ, which is the redemptive period called by Jesus Christ as the "Times of the Gentiles." For this reason the book of Daniel draws more attention from modern day students of eschatology than any of the other sixteen latter prophetic books in the Old Testament. 

The book of Daniel most clearly gives us an outline of the prophetic history of the Times of the Gentiles, upon which we are thus able to organize and understand many other prophetic passages in the Scriptures regarding the New Testament Church. Daniel's prophecies are some of the most minute and detailed in all of Holy Scripture. No other book of the Old Testament speaks so clearly of the coming of the Lord Jesus Christ. Daniel not only told us that the Messiah would come, but he gives us the chronological time of His Coming. He clearly tells us of the formation of four Gentile kingdoms: the Chaldean, Persian, Greek, and Roman Empires, and their revolutions ( Daniel 2:31-45). Daniel tells us of the coming of the Messiah ( Daniel 9:24-27), about His kingdom that will fill the earth ( Daniel 2:35; Daniel 2:44), that there will be an antichrist and a Tribulation Period ( Daniel 12:1; Daniel 12:10-12), that the saints will rule and reign with Messiah ( Daniel 7:22; Daniel 7:27), of the Resurrection and Great White Throne Judgment ( Daniel 12:2), and of eternity in Heaven ( Daniel 12:3). 1] Daniel's prophecies so impacted his generation that centuries later magi from the east, who knew these prophecies, recognized the time of Jesus' birth and came to Jerusalem seeking the Messiah ( Matthew 2:1-12). The prophet Daniel serves as the brightest beacon of the Old Testament Scriptures to herald the coming of the Lord Jesus Christ into this world as "a light to lighten the Gentiles, and the glory of thy people Israel" ( Luke 2:32).

1] James A. Borland, Daniel , in The KJV Bible Commentary, ed. Edward E. Hindson and Woodrow M. Kroll (Nashville: Thomas Nelson Pub, 1994), in Libronix Digital Library System, v 21c [CD-ROM]. Bellingham, WA: Libronix Corp, 2000-2004), "Introduction: Purpose."

Introductory Material- The introduction to the book of Daniel will deal with its historical setting, literary style, and theological framework. 2] These three aspects of introductory material will serve as an important foundation for understanding God's message to us today from this divinely inspired book of the Holy Scriptures. 

2] Someone may associate these three categories with Hermann Gunkel's well-known three-fold approach to form criticism when categorizing the genre found within the book of Psalm: (1) "a common setting in life," (2) "thoughts and mood," (3) "literary forms." In addition, the Word Biblical Commentary uses "Form/Structure/Setting" preceding each commentary section. Although such similarities were not intentional, but rather coincidental, the author was aware of them and found encouragement from them when assigning the three-fold scheme of historical setting, literary style, and theological framework to his introductory material. See Hermann Gunkel, The Psalm: A Form-Critical Introduction, trans. Thomas M. Horner, in Biblical Series, vol 19, ed. John Reumann (Philadelphia, Pennsylvania: Fortress Press, 1967), 10; see also Word Biblical Commentary, eds. Bruce M. Metzger, David A. Hubbard, and Glenn W. Barker (Dallas, Texas: Word Incorporated, 1989-2007).

HISTORICAL SETTING
"We dare not divorce our study from understanding the historical setting of every passage of Scripture 

if we are going to come to grips with the truth and message of the Bible." 

(J. Hampton Keathley) 3]

3] J. Hampton Keathley, III, "Introduction and Historical Setting for Elijah," (Bible.org) [on-line]; accessed 23May 2012; available from http://bible.org/seriespage/introduction-and-historical-setting-elijah; Internet.

Each book of the Holy Scriptures is cloaked within a unique historical setting. An examination of this setting is useful in the interpretation of the book because it provides the context of the passage of Scripture under examination. The section on the historical setting of the book of Daniel will provide a discussion on its title, historical background, authorship, date and place of writing, recipients, and occasion. This discussion supports the Jewish tradition that Solomon was the primary author of the book of Proverbs , writing during his reign as king over Israel.

I. The Title
The Hebrew title for this book is " Daniel ," following the Jewish tradition of naming a prophetic book after the individual that gave the prophecies. 4] The Gospel writers Matthew and Mark were familiar with the title of the book of Daniel ( Matthew 24:15. Mark 13:14).

4] Henry B. Swete, An Introduction to Old Testament in Greek (Cambridge: University Press, 1902), 214.

Matthew 24:15, "When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:)"

Mark 13:14, "But when ye shall see the abomination of desolation, spoken of by Daniel the prophet, standing where it ought not, (let him that readeth understand,) then let them that be in Judaea flee to the mountains:"

II. Historical Background
A. The Prophetic and Historical Times of Daniel the Prophet- The prophetic ministry of Daniel covers the period of God's redemptive history from the first Babylonian captivity of the Jews in 605 B.C. ( Daniel 1:1) until the first year of the reign of Cyrus, king of Persia, in 536 B.C. ( Daniel 1:21), when the royal decree was issued for the Jews to return to Jerusalem. Thus, the book of Daniel covers the entire period of the seventy-year Babylonian Captivity of the Jews, as prophesied by Jeremiah the prophet, "And this whole land shall be a desolation, and an astonishment; and these nations shall serve the king of Babylon seventy years." ( Jeremiah 25:11). The purpose of Daniel's prophecies was to reveal to the Gentiles ( Daniel 2-7) and to the Jews ( Daniel 8-12) God's redemptive plan through the "Times of the Gentiles" ( Luke 21:24) until Israel's full restoration, which we now know includes the Church of the Lord Jesus Christ. By these visions the Lord manifested Himself to the Gentiles as all-powerful, all-knowing and the only true God of Heaven. Pharaoh, during the time of Moses, knew Him by His mighty signs and wonders because his faith was in the gods of Egypt for guidance. Nebuchadnezzar knew Him by divine dreams and visions as well as miracles because his faith was in his wise men for guidance. Although Pharaoh never bowed down to the God of Israel, King Nebuchadnezzar found it within himself to acknowledge Him as the only True God, the God of Israel.

The book of Daniel was written in during the greatest time of tragedy in Israel's history. The Gentile nations had completely destroyed northern Israel and southern Judah and these mighty kingdoms had given the credit of their success to their heathen gods. The world thought that the God of Israel has failed His people and was inferior to the gods of other religions. In this time of humiliation for the Jews in their Babylonian Captivity, God demonstrated His power through dreams and visions and signs and wonders. Thus, the book of Daniel serves to display of power between the God of Israel and heathen gods. 5]

5] Some scholars point out particular historical periods of Biblical redemption in which miracles were prominent, such as the time of: (1) Moses and the Exodus , (2) Elijah and Elisha, and (4) John the Baptist and Jesus' earthly ministry. The times of Moses and Jesus Christ correspond to the establishments of the Old and New Covenants, the time of Elijah and Elisha corresponds to Israel's times of divine judgment upon the northern Kingdom. Some scholars view the time of Daniel as a time of divine miracles as well. The prophet Daniel ministered during a period of judgment upon Israel called the Babylonian Captivity, which transitioned into the "Times of the Gentiles" ( Luke 21:24) Because God does not allow man to frustrate His great plan of redemption, He works mightily through men in these seasons of transition in order to bring about His purposes and plans.

As the book of Daniel opens, we find young Daniel living during a time of some of the greatest upheavals of ancient history. He became a victim of the first deportation of Jews to Babylon in 605 B.C, a time when world powers in this region were shifting hands from the Assyrians and Egypt to Babylon. Judah had experienced a measure of reform under the reign of Josiah (637-608 B.C.) in the recent past; but this reform was too little and too late for God's hand of judgment upon His people Israel to be withdrawn. God would orchestrate in a number of events that would lead to Israel's destruction and captivity as His prophets had warned. The great city of Nineveh fell to the Babylonians and Medes in 612 B.C, ending the rule of the Assyrian Empire. Assyrian's fall resulting in a power struggle between Egypt and Babylon, particularly over Palestine and Syria. Josiah's decision to involve himself in this emerging power struggle led to his tragic death at Megiddo in 608 B.C. ( 2 Kings 23:29 f, 2 Chronicles 35:20-24). Nabopolassar, the father of Nebuchadnezzar, had become of Babylon (626 B.C.) He had now thrown off the rule of the Assyrian Empire and by his death in 605 B.C. he had eliminated it as a ruling power. This king ushered the world into the period known as the Neo-Babylonian, or Chaldean Empire. The Jews, who has been under the rule of the Assyrian Empire and Egypt since about 670 B.C, were now faced with a new and more powerful foe. Several decisive battles lay ahead between these two great foes at Carchemish on the Euphrates, in which Babylon would eventually win, resulting in Judah's total subjection and deportation to Babylon. Around 606 B.C, after destroying the Assyrians, King Nabopolassar sent his son Nebuchadnezzar to the East to face the next menacing power, that of Egypt. His immediate assignment was to recover the city of Carchemish, which had been wrested from the empire by Necho king of Egypt. Having won this famous battle, Nebuchadnezzar proceeded to march against the governor of Phoenicia and the king of Judah, who were now considered vassals of Babylon. Leaving the upper Fertile Crescent, Nebuchadnezzar marched south and invaded the region of Judah. The book of Daniel opens at time in history, with Babylon's first invasion of Jerusalem and deportation of the Jews in 605 B.C.

Because the Jews were not willing to submit to Babylonian rule after this invasion, despite Jeremiah's warnings to do Song of Solomon , King Nebuchadnezzar was eventually forced to utterly destroy them. The destruction of the nation of Judah and its capital Jerusalem by the Babylonians came in three stages about one hundred twenty (120) years after the destruction of the northern kingdom of Israel by the Assyrians. He first attacked Palestine in 605-604 B.C, during the third year of King Jehoiakim's reign, at which time he brought Judah's king into submission and carried Daniel and his three friends captive into the land of Babylon along with some of the articles of the Temple ( 2 Kings 24:1, Daniel 1:1-6). Nebuchadnezzar was then provoked into making a second expedition to this region in 597 B.C. because of the insurrection of the King Jehoiachin. During the eighth year of Jehoiachin's reign Nebuchadnezzar carried off 10 ,000 Jewish captives, among them King Jehoiachin and the young prophet Ezekiel ( 2 Kings 24:8-20, 2 Chronicles 36:10, Ezekiel 1:1-3). The third visit to Jerusalem by the Babylonians came during the eleventh year of King Zedekiah's reign, resulted in a two-year siege of the city and the destruction of the Temple and the city of Jerusalem as well as the captivity of the king in 586 B.C. ( 2 Kings 25:1-7; Jeremiah 34:1-7; Jeremiah 39:1-7; Jeremiah 52:2-11). This Jewish king was taken to Babylon where his sons were slain before him and his eyes put out. These tragic events that befell the Jews were a result of centuries of rebellion against the God of Israel. 

As we are shown in the book of Daniel and by the other prophets, God does not leave His people without a hope and a destiny. A remnant of Israel would be saved. Daniel's ministry to the Jews continued throughout the Babylonian Captivity, coming to a close with the rebuilding of Jerusalem in 538 B.C, after a period of approximately seventy years as prophesied by Jeremiah ( Jeremiah 25:11), when King Cyrus the Great, king of the new Medo-Persian empire, began his reign with a general campaign of restoring displaced people to their homeland ( 2 Chronicles 36:22-23; Ezra 1:1-4). Although the majority of Jews never returned from exile, the Jews that did return slowly began to rebuild their land. The Temple was restored in 515 B.C. under the leadership of Ezra ( Ezra 6:15), which was about seventy years after its destruction in 587 B.C. The temple walls were rebuilt during the time of Nehemiah. As a result of their lengthy captivity the Jews underwent a number of cultural changes during their captivity. They instituted the "synagogue" as their place of worship. They now spoke the Aramaic language, which was the official language of commerce and diplomacy of their land of bondage. Thus, portions of the books of Ezra and Daniel were written in this foreign language and incorporated into the Old Testament canon.

B. The Biography of Daniel the Prophet- Daniel and his three friends were of the tribe of Judah from some of the noblest families in Jerusalem, and possibly of royal descent, since they were skilled and well educated and favored among the Hebrew captives. This is why Josephus says that Daniel was a "the kinsmen of Zedekiah their king." (Antiquities 10101) Most likely born in Jerusalem, these four young men were taken captive during the first Babylonian siege of Jerusalem in 605 B.C, and served in submission in the land of the Chaldeans under their Gentile captors all of the days of their lives. Scholars generally agree that Daniel and his friends were young men when taken captive, perhaps teenagers since they are called "children" ( Daniel 1:6), but no older than their early twenty's. Some of the early Church fathers describe Daniel as a teenager at the time of his captivity. 6] They were selected for a special three-year training period in the language and literature of the Chaldeans during the years of their early captivity. It is suggested that Daniel and his three friends were made eunuchs in the king's court because he was put under the care of Ashpenaz the master of his eunuchs. While serving in this court their excellent spirit and minds lifted them above their contemporaries. 

6] Moses Stuart gives us a list of references from the early Church fathers who refer to Daniel's youth at the time of his captivity. Ignatius says Daniel was twelve years old at the time of his captivity, "For Daniel the wise, at twelve years of age, became possessed of the divine Spirit, and convicted the elders, who in vain carried their grey hairs, of being false accusers, and of lusting after the beauty of another man"s wife." (Epistle To Magnesians 3) (ANF-1 ) Epiphanius says, "but being yet a child (νήπιος) he was brought into Babylon from Judea," (de vitis Prophetarum X) (PG 43, Colossians 404) and he says, "and the divine vengeance revealed itself unto the youth Daniel." [see Robert P. Blake and Henri de Vis, Epiphanius de Gemmis, in Studies and Documents, eds. Kirsopp Lake and Silva Lake, vol 2 (London: Christophers, 1934), 144.] Stuart notes that Chrysotom says Daniel was eighteen years old. Jerome calls him "a youth inspired by the Holy Ghost" (Letters 19), and he writes, "Daniel was but a child when he judged the elders," (Letters 149), and he writes, "Daniel and the three children lived on pulse. They were still boys and had not come yet to that frying-pan on which the king of Babylon fried the elders who were judged," (Letters 5410), and he writes, "And as a boy, Daniel judges old men and in the flower of youth condemns the incontinence of age." (Letters 581) [see NPNF 2-6] [see Moses Stuart, A Commentary on the Book of Daniel (Boston: Crocker and Brewster, 1850), 373; Albert Barnes, Notes, Critical, Illustrative, and Practical, on the Book of Daniel (New York: Leavitt and Allen, 1853), vi.]

Daniel lived and worked in the courts and councils of some of the most famous monarchies of ancient history. He ministered by his gifts of interpreting divine dreams and visions, a ministry extending until 535 B.C, about seventy years. Thus, Daniel ministered throughout the seventy-year period of Babylonian captivity by the Jews and lived to he see their return. Daniel himself chose not to return to Jerusalem after the Captivity, but chose, rather, to remain in his position of influence in Babylon. Perhaps at his age he felt it better not to attempt such a trip. But more than likely, he saw himself as a person who would be of much more assistance by entreating the needs of his people before the king of Persia. 

We have no ancient documents to verity the events of Daniel's later life, though some ancient Chaldean and Arabic writings and Oriental traditions record some events in his life that are considered by scholars to be unreliable. The writings of Josephus suggest that Daniel ministered and died in the city of Shushan or Susa as an old Prayer of Manasseh , having never returned to his homeland. Josephus says that a monument was raised to him there. (Antiquities 10111) In contrast, we do have a comment from Epiphanius, bishop of Salamis (c. A.D 315-403), saying that Daniel died in the city of Babylon. 7] This comment by Epiphanius may serve to represent the traditional view of the early Church. 8] Benjamin of Tudela claims the tomb of Daniel is located in the ancient city of Shushan. 9] Adam Clarke tells us that some Asiatic writers claim Daniel returned to Judea with Ezra , and then came back to Persia where he died in Susa. 10]

7] Epiphanius writes, "Therefore, in that place in Babylon the devout Daniel died in peace, and he was buried in the glorious, royal tomb." (de vitis Prophetarum X) (PG 43, Colossians 405)

8] August Calmet, " Daniel ," Calmet's Dictionary of the Whole Bible, eds. Charles Taylor and Edward Robinson (Boston: Crocker and Brewster, 1832), 331.

9] Benjamin of Tudela was a Jewish rabbi from Spain, who traveled extensively around the regions of Asia, Africa and Europe between A.D 1160,1173and published a book about his travels in 1543. He claims to have visited the tomb of Daniel in the ancient city of Shushan. He says, "Four miles from thence begins Khuzistan, the Elam of Scripture, a large province, which, however, is but partially inhabited, a portion of it lying in ruins. Among the latter are the remains of Shushan, the metropolis and palace of King Ahasuerus, which still contains very large and handsome buildings of ancient date. It has seven thousand Jewish inhabitants, with fourteen synagogues; in front of one of which is the sepulcher of Daniel , who rests in peace…" See The Travels of Benjamin of Tudela, in The Sacred Books and Early Literature of the East, vol 4, Medieval Hebrew, ed. Charles F. Horne (New York: Parke, Austin and Lipscomb, Inc, 1917), 415.

10] Adam Clarke also writes, "The author of the Tareekh Muntekheb says that Daniel flourished in the time of Lohorasp, king of Persia; and consequently in that of Ceresh, or Cyrus, who gave him the government of Syria; that he taught these two princes the knowledge of the true God; that he preached the true faith through the whole of the Babylonian Irak; and was, on the death of Nebuchadnezzar, sent by Bahman, (Artaxerxes Longimanus,) son of Asfendiar, who then reigned in Persia, into Judea; and that, having returned, he died at Shouster, or Susa, the capital of Persia, where he lies interred." Clarke goes on to say, "Some have supposed that the Zoroaster, or Zeradusht of the Persians, is a confused picture of the prophet Daniel. The account given by Abul Pharaje, in his fifth dynasty, may be considered favourable to this opinion. He says, ‘Zeradusht, author of the Magiouseiah Magism, or sect of the worshippers of fire, flourished in the reign of Cambasous (Cambyses); that he was a native of the province of Adherbigian, or Media, or, according to others, of Assyria; that he foretold to his disciples the coming of the Messiah, who should be pointed out by a star which should appear in the day time at his birth; that they should have the first information of his advent; that he should be born of a virgin; and that they should present him with gifts; because he is the WORD that made the heavens.' See Pococke"s Abul Pharajius, p 83of the Arabic, and 54of the Latin." [see Adam Clarke, "Introduction," in Daniel , in Adam Clarke"s Commentary, Electronic Database (Seattle, WA: Hendrickson Publishers Inc, 1996), in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000).]

III. Authorship
Hebrew tradition has always supported Daniel as the writer of his book. Thus, every Jew and Christian of earliest antiquity supported a date of writing of Daniel as being in the Babylonian and Persian periods of the sixth century B.C. in the region of Babylon. With the exception of a Neo-Platonist philosopher named Porphyry (A.D 233-304), who claimed that the book of Daniel was written by a Palestinian Jew living during the time of Antiochus Epiphanes, king of Syria (175-163 B.C.), the authorship of the book of Daniel remained essentially unchallenged until the rise of the deistic movement in the seventeenth century. Although several early Church writers, such as Eusebius of Caesarea, Apollinaris, Methodius, 11] and most notably, Jerome (de vir. ill. 81and Ep. ad Magnum, 3, Migne's ed. Ep. 70), 12] answered these fanatical claims of Porphyry, the controversy was picked up in modern times by a number of theologians. Such scholarship generally bases its claims on the rejection of the Holy Scripture's divine prophetic nature. In other words, such arguments assume the Scriptures lack the ability to predict the future through divine prophecy. However, both internal and external evidence strongly support the authorship of the book of Daniel being the prophet Daniel himself.

11] Methodius, Fragments: From the Works of Methodius Against Porphyry, in The Ante-Nicene Fathers: Translations of the Writings of the Fathers Down to A.D 325, vol 6: Fathers of the Third Century, American ed, eds. Alexander Roberts, James Donaldson, and A. Cleveland Coxe, Edinburgh: T.& T. Clark, Grand Rapids; Michigan: William B. Eerdmans Publishing Company; Oak Harbor, WA: Logos Research Systems, 1997 (electronic edition). In Libronix Digital Library System, v 21c [CD-ROM]. Bellingham, WA: Libronix Corp, 2000-2009.

12] Eusebius wrote a reply to Porphyry entitled Against Porphyry. See Eusebius, in A Select Library of Nicene and Post-Nicene Fathers of the Christian Church, Second Series, vol 1: Eusebius Pamphilus: Church History, Life of Constantine, Oration in Praise of Constantine, eds. Henry Wace and Philip Schaff (Edinburgh: T. & T. Clark, Grand Rapids; Michigan: William B. Eerdmans Publishing Company; Oak Harbor, WA: Logos Research Systems, 1997 [electronic edition]), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2009), 33 (Prolegomena: chapter 2, "The Writings of Eusebius: Catalogue of His Works: Apologetic Works").

A. Internal Evidence- Internal evidence within the Scriptures strongly supports the prophet Daniel as the author of the book of Daniel. 

1. The Book of Daniel Claims the Prophet Daniel as its Author - The prophet Daniel gives affirmation of his authorship throughout his collection of private visions (chpts 7-12).

Daniel 7:1, "In the first year of Belshazzar king of Babylon Daniel had a dream and visions of his head upon his bed: then he wrote the dream, and told the sum of the matters."

Daniel 7:28, "Hitherto is the end of the matter. As for me Daniel, my cogitations much troubled me, and my countenance changed in me: but I kept the matter in my heart."

Daniel 8:1-2, "In the third year of the reign of king Belshazzar a vision appeared unto me, even unto me Daniel, after that which appeared unto me at the first. And I saw in a vision; and it came to pass, when I saw, that I was at Shushan in the palace, which is in the province of Elam; and I saw in a vision, and I was by the river of Ulai."

Daniel 9:2, "In the first year of his reign I Daniel understood by books the number of the years, whereof the word of the LORD came to Jeremiah the prophet, that he would accomplish seventy years in the desolations of Jerusalem."

Daniel 9:20, "And whiles I was speaking, and praying, and confessing my sin and the sin of my people Israel, and presenting my supplication before the LORD my God for the holy mountain of my God;"

Daniel 10:1-2, "In the third year of Cyrus king of Persia a thing was revealed unto Daniel , whose name was called Belteshazzar; and the thing was true, but the time appointed was long: and he understood the thing, and had understanding of the vision. In those days I Daniel was mourning three full weeks."

Daniel 12:4-5, "But thou, O Daniel , shut up the words, and seal the book, even to the time of the end: many shall run to and fro, and knowledge shall be increased. Then I Daniel looked, and, behold, there stood other two, the one on this side of the bank of the river, and the other on that side of the bank of the river."

It is possible that the first six chapters, which comprise accounts of Daniel's public ministry to the kings, was composed or even compiled by another person, since Daniel is referred to in the third person throughout this section. However, it is not uncommon in ancient literature for the author to refer to himself as such. (We find the author using the third person in Xenophon's Anabasis 13] and in Caesar's Gallic Wars.) 14] This means that the author was simply placing emphasis upon the historical event rather than upon himself. We know that Daniel was also trained in the language of the Chaldeans as well as the Hebrews and could resort to either language as the situation permitted. Few Jewish authors would have been as qualified to write in both languages as the prophet Daniel. Ultimately, Jewish tradition credits the prophet Daniel with having prepared the entire book of Daniel.

13] Xenophon, The Anabasis, or Expedition of Cyrus, and the Memorabilia of Socrates, trans. J. S. Watson, in Harper's Classical Library (New York: Harper and Brothers, 1878), 1-258.

14] Julius Caesar, Caesar's Commentaries on the Gallic and Civil Wars: with the Supplimentary Books Attributed to Hirtius; Including the Alexandrian, African, and Spanish Wars, in Harper's New Classical Library (New York: Harper and Brothers, 1872).

2. The Scriptures - We can find support for Danielic authorship in other places in the Holy Scriptures.

a) The Old Testament- If we look elsewhere in the Old Testament, we find Ezekiel , Daniel's contemporary, testifying as to the authenticity of the life of Daniel ( Ezekiel 14:14; Ezekiel 14:20; Ezekiel 28:3). This supports the belief that Daniel actually lived and ministered as a man of righteousness.

Ezekiel 14:14, "Though these three men, Noah, Daniel , and Job , were in it, they should deliver but their own souls by their righteousness, saith the Lord GOD."

Ezekiel 14:20, "Though Noah, Daniel , and Job , were in it, as I live, saith the Lord GOD, they shall deliver neither son nor daughter; they shall but deliver their own souls by their righteousness."

Ezekiel 28:3, "Behold, thou art wiser than Daniel; there is no secret that they can hide from thee:"

As a side note, there are at least two other individuals found in the Old Testament by the name of Daniel , of which one was the son of King David ( 1 Chronicles 3:1). We find a Levite by that name after the Babylonian Captivity listed in the genealogies of Ezra and Nehemiah. It is very unlikely that Ezra and Nehemiah were referring to the prophet Daniel in their genealogies of chiefs and priests who served during their time of the restoration of Jerusalem.

1 Chronicles 3:1, "Now these were the sons of David, which were born unto him in Hebron; the firstborn Amnon, of Ahinoam the Jezreelitess; the second Daniel, of Abigail the Carmelitess:"

Ezra 8:1-2, "These are now the chief of their fathers, and this is the genealogy of them that went up with me from Babylon, in the reign of Artaxerxes the king. Of the sons of Phinehas; Gershom: of the sons of Ithamar; Daniel: of the sons of David; Hattush."

Nehemiah 10:1-8, "Now those that sealed were, Nehemiah , the Tirshatha, the son of Hachaliah, and Zidkijah, Seraiah, Prayer of Azariah ,, Jeremiah , Pashur, Amariah, Malchijah, Hattush, Shebaniah, Malluch, Harim, Meremoth, Obadiah , Daniel, Ginnethon, Baruch , Meshullam, Abijah, Mijamin, Maaziah, Bilgai, Shemaiah: these were the priests."

b) The New Testament- If we look in the New Testament, we find Jesus acknowledging Daniel's authorship of this book and acknowledging his office as a prophet.

Matthew 24:15, "When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:)." (also Mark 13:14)

In addition, we see that Paul's teachings on the antichrist ( 2 Thessalonians 2:3-4) draw from Daniel 7:25; Daniel 11:36-39 and his teachings on the saints judging the world ( 1 Corinthians 6:1) draw from Daniel 7:18; Daniel 7:22; Daniel 7:27. John's book of Revelation draws extensively on the book of Daniel. These two New Testament writers borrow many words and images from the book of Daniel.

3. Jewish Tradition and Canonicity - The Hebrew title for this book is " Daniel ," following the Jewish tradition of naming a prophetic book after the individual that gave the prophecies. 15] The earliest Hebrew manuscripts of the Old Testament support this ancient Jewish tradition, and thus, support the prophet Daniel as its author. The fact that the book of Daniel was accepted into the Old Testament canon serves as a testimony to the authenticity of the Danielic authorship and to an early date of writing of the book of Daniel. 

15] Henry B. Swete, An Introduction to Old Testament in Greek (Cambridge: University Press, 1902), 214.

B. External Evidence- External evidence supports the prophet Daniel as a genuine historical figure and as the author of the book of Daniel who wrote during the sixth century B.C.

1. The Septuagint (LXX) - The fact that the book of Daniel was incorporated into the second century B.C. translation of the Old Testament into the Greek language, called the LXX, testifies to its early date of writing and early acceptance into the Hebrew canon. The LXX proves that it was received into the Hebrew canon prior to the time of the Maccabeans (165 B.C.).

2. The Old Testament Apocrypha and Pseudepigrapha - We find many references to the prophet Daniel and to the events recorded in his book in the inter-biblical writings of the Old Testament Apocrypha and Pseudepigrapha. These writings support the Jewish belief that Daniel lived and prophesied in the sixth century B.C. We find the prophet Daniel and his three friends listed alongside the other living patriarchs of the Old Testament in the apocryphal book of 1Maccabees. 16] Daniel is mentioned in the book of 2Esdras (4Ezra), "The eagle, whom thou sawest come up from the sea, is the kingdom which was seen in the vision of thy brother Daniel." ( 2 Esdras 12:11) 17] We find Daniel mentioned in the books of Susanna 18] and Bel and the Dragon. 19] The story of the three Hebrew children in the fiery furnace ( Daniel 3:1-30) is reflected in The Prayer of Azariah and the Song of the Three Children. 20]

16] 1 Maccabees 2:52-60 reads, "Was not Abraham found faithful in temptation, and it was imputed unto him for righteousness? Joseph in the time of his distress kept the commandment and was made lord of Egypt. Phinees our father in being zealous and fervent obtained the covenant of an everlasting priesthood. Jesus for fulfilling the word was made a judge in Israel. Caleb for bearing witness before the congregation received the heritage of the land. David for being merciful possessed the throne of an everlasting kingdom. Elias for being zealous and fervent for the law was taken up into heaven. Ananias, Azarias, and Misael, by believing were saved out of the flame. Daniel for his innocency was delivered from the mouth of lions." [See 1 Maccabees , trans. W. O. E. Oesterley, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 1, ed. R. H. Charles, 59-124 (Oxford: Clarendon Press, 1913), 74.]

17] 4Ezra, trans. G. H. Box, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 2, ed. R. H. Charles, 542-624 (Oxford: Clarendon Press, 1913), 613.

18] Susanna , trans. D. M. Kay, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 1, ed. R. H. Charles, 638-651 (Oxford: Clarendon Press, 1913).

19] Bel and the Dragon , trans. T. Witton Davies, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 1, ed. R. H. Charles, 652-664 (Oxford: Clarendon Press, 1913).

20] The Prayer of Azariah and the Song of the Three Children, trans. W. H. Bennett, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 1, ed. R. H. Charles, 625-637 (Oxford: Clarendon Press, 1913).

3. The Dead Sea Scrolls- The discovery of the Dead Sea scrolls in the 1940's and 50's revealed that the same books of the Old Testament as we know them today were considered inspired and authoritative by the ancient Jews. Several fragments of a second-century manuscript of the book of Daniel were discovered in Qumran Cave 1, proving that it could not have a late date of writing. 21] Daniel is quoted often by secular Qumran writers since they believed in the prophetic material in his book. 22] These discoveries add additional weight to the ancient Jewish tradition of crediting the authorship of the book of Daniel to the prophet himself.

21] Cave One provided two Danielic manuscripts (1Q 71, 1Q 72), Cave Four provided five (4QDana, 4QDanb, 4QDanc, 4QDand, 4QDane), and Cave Six (6Q 7) provided one. See Harold P.Scanlin, The Dead Sea Scrolls and Modern Translations of the Old Testament (Wheaton, Ill: Tyndale House Publishers, 1993), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004).

22] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), xxvii.

4. Josephus - The ancient writer Josephus make numerous references to the prophet Daniel as a genuine figure in Jewish history. He says that Daniel was a prophet born of noble birth (Antiquities 10101). He also calls Daniel a prophet (Antiquities 10114), which title suggests that he walked in a divine, authoritative ministry with the other Old Testament prophets. Josephus reflects the traditional view of the Jewish regarding the authorship of Daniel when he called Daniel "one of the greatest of the [Old Testament] prophets" and clearly says that he wrote several books (Antiquities 10117). 23] This means that Josephus believed Daniel was the author of the book of Daniel. Josephus refers to the prophecies of Daniel telling his readers to study for themselves "the book of Daniel , which he will find among the sacred writings." (Antiquities 10104) Josephus also speaks of the fame that Daniel achieved during his lifetime among the Chaldeans as well as the Jews (Antiquities 10117). 24] Josephus tells how Jaddua the Jewish high priest (341-322 B.C.) met Alexander the Great on his march towards Jerusalem and averted his wrath against the Jews for their friendship with Darius by showing him Daniel's prophecy that a Grecian leader would overthrow the Persians (Antiquities 1185). 25]

23] Josephus writes, "But it is fit to give an account of what this man did, which is most admirable to hear, for he was so happy as to have strange revelations made to him, and those as to one of the greatest of the prophets, insomuch, that while he was alive he had the esteem and applause both of the kings and of the multitude; and now he is dead, he retains a remembrance that will never fail, for the several books that he wrote and left behind him are still read by us till this time; and from them we believe that Daniel conversed with God; for he did not only prophesy of future events, as did the other prophets, but he also determined the time of their accomplishment….Daniel wrote that he saw these visions in the Plain of Susa; and he hath informed us that God interpreted the appearance of this vision after the following manner….In the very same manner Daniel also wrote concerning the Roman government, and that our country should be made desolate by them. All these things did this man leave in writing, as God had showed them to him, insomuch that such as read his prophecies, and see how they have been fulfilled, would wonder at the honor wherewith God honored Daniel." (Antiquities 10117)

24] Josephus writes, "Now when Daniel was become so illustrious and famous, on account of the opinion men had that he was beloved of God, he built a tower at Ecbatana, in Media." (Antiquities 10117)

25] Josephus writes, "And when the Book of Daniel was showed him wherein Daniel declared that one of the Greeks should destroy the empire of the Persians, he supposed that himself was the person intended." (Antiquities 1185)

5. The Targum and Talmud- In addition, the Jewish Targum and Talmud frequently cite Danielic authority.

6. The Babylonian Talmud- The Babylonian Talmud says that the men of the great assembly wrote the books of Ezekiel , the Twelve prophets, Daniel and Esther.

"And who wrote all the books? Moses wrote his book and a portion of Bil'am , xxii.], and Job. Jehoshua wrote his book and the last eight verses of the Pentateuch beginning: "And Moses, the servant of the Lord, died." Samuel wrote his book, Judges , and Ruth. David wrote Psalm , with the assistance of ten elders, viz.: Adam the First, Malachi Zedek, Abraham, Moses, Hyman, Jeduthun, Asaph, and the three sons of Korach. Jeremiah wrote his book, Kings, and Lamentations. King Hezekiah and his company wrote Isaiah ,, Proverbs ,, Song of Solomon , and Ecclesiastes. The men of the great assembly wrote Ezekiel , the Twelve Prophets, Daniel , and the Book of Esther. Ezra wrote his book, and Chronicles the order of all generations down to himself. [This may be a support to Rabh's theory, as to which, R. Jehudah said in his name, that Ezra had not ascended from Babylon to Palestine until he wrote his genealogy.] And who finished Ezra's book? Nehemiah ben Chachalyah." (Babylonian Talmud, Tract Baba Bathra (Last Gate), 1.Mishna 5) 26]

26] Michael L. Rodkinson, New Edition of the Babylonian Talmud, vol 13 (New York: New Talmud Publishing Company, 1902), 45.

In summary, the historical, linguistic, hermeneutical and archeological evidences point to a late sixth-century date of writing for the book of Daniel , with the prophet Daniel being the most likely candidate. It is most likely that the Jews embraced Daniel as inspired and authoritative quiet early after its date of writing. Those who returned to Jerusalem from the Babylonian Captivity would have certainly accepted it as a part of the Jewish writings. It was during the time of Ezra that the canon of the Old Testament was established, which included the book of Daniel.

IV. Date
The closest we come to verifying the ancient Jewish traditional date and place of writing of the book of Daniel is found in the writings of Josephus, the first century Jewish historian. He tells us that Daniel wrote his visions while living in the plain of Susa (Antiquities 10117). This would place the date of writing in the late sixth century in the ancient land of Persia. Internal and external evidence supports an early date of writing.

A. Internal Evidence - Internal evidence supports a sixth-century date of writing.

1. The Historical Passages of Daniel Indicate an Early Date of Authorship- Regarding the dates of the writing of the book of Daniel , as with the other Major Prophets, this book is a collection of prophecies that were compile as a result of a lifetime of ministry and prophecy. The earliest event in Daniel takes place shortly after his capture and deportation to Jerusalem in 605-604 B. C. We are told in Daniel 1:21 that Daniel's public ministry continued until the first year of King Cyrus, which is date 537 B.C. We know from Daniel 10:1 that his collection of private visions was written as late at the third year of King Cyrus (535 B.C.). Thus, Daniel's ministry spanned approximately seventy years, which is the same period of the Babylonian Captivity prophesied by Jeremiah ( Jeremiah 25:12; Jeremiah 29:10). Perhaps Daniel or his assistances compiled and edited this material shortly thereafter, as Daniel was a very old man by this time, but this work would have most likely been completed by 530 B.C. if we agree that Daniel was the author of these prophecies.

The historical parts of the book of Daniel show that the author was familiar with the more important events of the time of the Exile. He was familiar with the customs and laws of the Babylonians and Persians during this period of history. This would not have been the case for a later date of writing in which the author would have been more distant from the details described in the book of Daniel. For example, the author was familiar with the events of Nebuchadnezzar's first siege of Jerusalem; recording details found nowhere else in the Old Testament ( Daniel 1:6). He was familiar with the name of the last king of Babylon, called Belshazzar and he knew the name of Darius, the first viceroy of the Medo-Persian kingdom ( Daniel 5). Daniel was familiar with the details of the customs of the king's court and of the land. Had the book of Daniel been written later, the author would have followed the historical tradition of his day and given a different, and less detailed, account of some of these historical events. As a similar case would have taken place had the four Gospels of the New Testament been written centuries later, rather than by the apostles themselves. However, the precise details of the accounts of Jesus' earthly ministry recorded in the Gospels serves as strong evidence to apostolic authorship. The same holds true for the book of Daniel.

2. Linguistic Studies Indicate Dates of Authorship - Much linguistic studies have been done in the book of Daniel. Research has been done in Greek loan words, Persian derivatives, and in its Aramaic and Hebrew morphology, vocabulary, and syntax. 

a. Greek Influence Within the Text of Daniel - Scholars are pretty well agreed that there are only three words in the Aramaic text of Daniel that were borrowed from the Greek language. Gleason L. Archer says, "All of them are musical instruments: qayteros, derived from kitharis ("lyre," "zither"); pesanterin, from psalterion ("trigon"); and sumponeyah, from symphonia ("harmony," "bagpipe"). These all occur in a list of instruments played by the royal symphony orchestra in Daniel 3:5; Daniel 3:7; Daniel 3:10; Daniel 3:15." Although Greek was not a prominent language during the sixth century B.C, there was a Greek culture in existence at this time in history that mixed with the Babylonians and Persians through ancient trade, thus, resulting in loan words. The fact that there is only a small amount of Greek influence in the book of Daniel clearly supports an early date of writing. Had Daniel been written during the time of the Maccabeans, there would have certainly been much more Greek influence. Thus, we would compare these borrowed Greek words of musical instruments found in the book of Daniel to the way in which the English language borrowed "piano" and "viola" from the Italian language. 27]

27] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House, 1976-1992), in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), "Introduction: Linguistic Arguments: Alleged Greek Loan Words."; C. F. Keil and F. Delitzsch, Daniel, in Biblical Commentary on the Old Testament, trans. James Martin, in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), "Introduction."

b. Persian Influence Within the Text of Daniel - There are about fifteen Persian derivatives pertaining to government and administration found in the Aramaic portions of the book of Daniel noted by scholars, thus supporting an early date of writing. 28] Gleason L. Archer says, "A few Persian derivatives can be found in the Hebrew portions, such as "appeden ("palace" [ Daniel 11:45], from apadana), partemim ("noblemen" [ Daniel 1:3], from fratama), patbag ("king"s portion" [ Daniel 1:5], from patibaga)." 29] Scholars suggest that the language of Daniel , Ezra and Nehemiah contains certain Aryan elements or Parsisms. This suggests that these authors lived and wrote during the Babylonian exile or under Persian rule. The Persian words that are cited are Old Persian, dating from 300 B.C. Four of these nineteen Persian words are not translated well into the Greek, which tells us that the book of Daniel had an early date of writing. 30] 

28] F. W. Farrar, Daniel , in The Expositor's Bible, ed. William R. Nicoll and Oscar L. Joseph (Grand Rapids, MI: Eerdmans, 1956), in Ages Digital Library, v 10 [CD-ROM] (Rio, WI: Ages Software, Inc, 2001), "Introduction."

29] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House, 1976-1992), in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), "Introduction: Linguistic Arguments: Alleged Greek Loan Words."

30] C. F. Keil and F. Delitzsch, Daniel, in Biblical Commentary on the Old Testament, trans. James Martin, in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), "Introduction."

c. Aramaic and Hebrew Influence Within the Text of Daniel - Comparative studies in linguistics show that the Aramaic and Hebrew contained in the book of Daniel support an early date of writing. The Hebrew diction of Daniel agrees with the language used by Ezekiel , another Old Testament writer of the exile. The Aramaic diction agrees with the Aramaic found in the book of Ezra.

B. External Evidence - External evidence supports a late sixth-century date for the writing of the book of Daniel.

1. Archaeology - The Dead Sea Scrolls- When comparing other ancient Aramaic writings to the text of Daniel , we can conclude that Daniel had an early date of writing. We can suggest from the Aramaic and Persian terms used in the book of Daniel that this work was written when Aramaic was the official government language during the fifth and sixth centuries B.C. For example, from linguistic studies of the Danielic texts of the Dead Sea Scrolls, such as those found in cave 4Q dating from the Maccabean period, we can be certain that the form of the language used in the book of Daniel predates the second century B.C. 31] Also, the discovery of the Genesis Apocryphon (1GapGen) from Qumran Cave 1gives us a third or second century B.C. manuscript containing Palestinian Aramaic. 32] Before the publication of this scroll, there was no document extant from this era. Linguistic studies of the Genesis Apocryphon now show that its morphology, vocabulary, and syntax are of a later stage of Aramaic that what is contained in the book of Daniel. 

31] Cave One provided two Danielic manuscripts (1Q 71, 1Q 72), Cave Four provided five (4QDana, 4QDanb, 4QDanc, 4QDand, 4QDane), and Cave Six (6Q 7) provided one. See Harold P.Scanlin, The Dead Sea Scrolls and Modern Translations of the Old Testament (Wheaton, Ill: Tyndale House Publishers, 1993), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004).

32] Harold P.Scanlin, The Dead Sea Scrolls and Modern Translations of the Old Testament (Wheaton, Ill: Tyndale House Publishers, 1993), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004).

2. The LXX - The Alexandrian Jews of the second century B.C. translated the Old Testament into the Greek language of their day. We find evidence in the LXX that these translators had difficulty in translating some of the technical words used in the book of Daniel. For example, Gleason L. Archer says in " Daniel 3:2 we find that the LXX translates adargazerayya ("counselors") by hypatous ("magnates"); gedaberayya ("treasurers") by dioiketas ("administrators"); and tiptaye or detaberayya ("magistrates," "judges") by the vague, general phrase tous ep exousion ("those in authority")." If the book of Daniel was a second-century writing the Alexandrian Jewish translators would not have had this difficulty. Thus, such evidence supports an early date of writing. 33]

33] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House, 1976-1992), in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), "Introduction: Linguistic Arguments: Alleged Greek Loan Words."

3. Josephus - Josephus, the Jewish historian of the first century after Christ, claims that Daniel wrote down his own prophecies, which dates the book of Daniel in the late sixth century B.C. (Antiquities 10117)

"Daniel wrote that he saw these visions in the Plain of Susa; and he hath informed us that God interpreted the appearance of this vision after the following manner….In the very same manner Daniel also wrote concerning the Roman government, and that our country should be made desolate by them." (Antiquities 10117)

V. Recipients
The first half of the book of Daniel contains the story of Daniel's public ministry to the kings of Babylon and Persia. Because Daniel 2:4 b to Daniel 7:28 was originally written in Aramaic, it is suggested that this material was initially intended for public records to the Gentile people that Daniel ministered to. The events contained in this first division of the book of Daniel are the records of his public ministry to Gentile kings. In fact, these vision, especially the one in Daniel 2:1-49, reveal God's work of redemption among the Gentile nations. The last half of his book (8-12) was written in Hebrew, which suggests that the immediate recipients would have been the Hebrew children in Captivity and those Jews who returned to Jerusalem. We find in this collection of private visions insight into God's redemptive work among the Jews from the time of their Captivity until the end of time. In fact, the angel told Daniel , "Now I am come to make thee understand what shall befall thy people in the latter days: for yet the vision is for many days." ( Daniel 10:14) The Jews would have been encouraged by these prophecies of hope and restoration of all things. However, the first chapter of Daniel was originally written in Hebrew. This suggests that this first chapter was added by the Jews while compiling these Aramaic stories in order to prepare the entire book for Jewish readers. Josephus speaks of the fame that Daniel achieved during his lifetime among the Chaldeans as well as the Jews (Antiquities 5117). 34] This gives us a legitimate reason for a portion of his book to be written in Aramaic for Chaldean readers. In Daniel 10:14 the angel told this beloved prophet that God had given him visions in order to show him what shall befall the Jews in the latter days. Thus, the Jews are considered the primary recipients of Daniel's private visions (chpts 7-12).

34] Josephus writes, "Now when Daniel was become so illustrious and famous, on account of the opinion men had that he was beloved of God, he built a tower at Ecbatana, in Media." (Antiquities 5117)

Daniel 10:14, "Now I am come to make thee understand what shall befall thy people in the latter days: for yet the vision is for many days."

VI. Occasion
During Daniel's lengthy service in government affairs, his fame spread far and wide among the Chaldeans, as well as among the Jewish exiles. As some point the Jews understood the need to compile the stories and visions of God's divine intervention in the life of this great leader. His tremendous influence upon his generation would have served as the most obvious event that occasioned the writing and compilation of the stories contained in the book of Daniel.

LITERARY STYLE (GENRE)
"Perhaps the most important issue in interpretation is the issue of genre. 

If we misunderstand the genre of a text, the rest of our analysis will be askew."

(Thomas Schreiner) 35]

35] Thomas R. Schreiner, Interpreting the Pauline Epistles, second edition (Grand Rapids, Michigan: Baker Academic, c 1990, 2011), 11.

Within the historical setting of the latter kingdom of Israel and the Babylonian Captivity, the author of the book of Daniel chose to write using the literary style of the ancient prophetic literature as well as Jewish interbiblical apocalyptic literature. Thus, the book of Daniel is assigned to two literary genre called "prophecy" and "apocalyptic literature." Included in the genre of prophecy are the three books of the Old Testament major prophets and twelve minor prophets. The book of Daniel and Revelation stand unique in the Holy Scriptures as apocalyptic literature.

The book of Daniel has a number of issues regarding its literary style that distinguish it from the other books of the Holy Scriptures: (A) it is apocalyptic literature that is unique to the Old Testament, (B) the book of Daniel uses two original languages, (C) the divine names used in the book of Daniel , and (D) the book of Daniel used in the New Testament.

A. The Book of Daniel is Apocalyptic Literature Unique to the Old Testament - The second half of the book of Daniel , portions of Ezekiel ( Ezekiel 37:1-14, Ezekiel 40:1 to Ezekiel 48:35) and of Zechariah ( Zechariah 1:7 to Zechariah 6:8) are considered the three apocalyptic writings of the Old Testament, while the book of Revelation is the only New Testament example of such literature. The Greek word "apocalypse" ( ἀποκάλυψις ς) (s 602) literally means "a disclosure, appearing, manifestation, revelation" (Strong). Webster tells us that Jewish apocalyptic literature was written from 250 B.C. to A.D 150. It provides a message of future hope and deliverance for God's people. This type of literature uses prose rather than poetry to describe visions in the form of symbolic language to give future predictions of coming events. It is symbolic, prophetic literature that is composed in times of oppression with an eschatological message. Albert Barnes notes that such symbolism used by the Jews during the period following the Babylonian Captivity may have been inspired by the many symbolic figures that were fashioned and displayed in the Chaldean and Persian Empires in which these prophets lived, for the ruins of these ancient Oriental cities abound with such images. 36] Because of its unique apocalyptic style, the book of Daniel has been grouped with both the historical as well as the prophetic divisions of the Old Testament. The Hebrew Bible places Daniel within the Writings, while the English Bible places it within the Prophets. In fact, the first part of the book is largely historical while the last part is prophetic. 

36] Albert Barnes, Daniel , in Barnes" Notes, Electronic Database (Seattle, WA: Hendrickson Publishers Inc, 1997), in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), "Introduction."

The English Bible - Regarding the arrangement of the book of Daniel in the Old Testament Scriptures, the English Bible follows the order of the ancient LXX and the Latin Vulgate that followed, which grouped the book of Daniel with the Major Prophets by placing it after the book of Ezekiel. Josephus also followed the order of the LXX when he referred to the arrangement of the Old Testament as having three divisions; (1) the five books of Moses called the Pentateuch, (2) thirteen books of the Prophets, and (3) the remaining four books that "embrace hymns to God and counsels for men for the conduct of life," which would be called the Writings, and which we call Poetry ( Psalm ,, Job ,, Proverbs , and Ecclesiastes) (Against Apion 18) 37] Gleason Archer says that Josephus' description of the thirteen books of the Prophets would have comprised "the Former Prophets, including Joshua ,, Judges -, Ruth , the two books of Samuel, the two books of Kings, the two books of Chronicles, Isaiah ,, Jeremiah -, Lamentations ,, Ezekiel ,, Daniel , the Twelve Minor Prophets as one volume (since they could all be included in one large scroll), Song of Solomon ,, Ezra -Nehemiah and Esther." 38]

37] Josephus says, "For we have not an innumerable multitude of books among us, disagreeing from and contradicting one another, [as the Greeks have,] but only twenty-two books, which contain the records of all the past times; which are justly believed to be divine; and of them five belong to Moses, which contain his laws and the traditions of the origin of mankind till his death. This interval of time was little short of three thousand years; but as to the time from the death of Moses till the reign of Artaxerxes king of Persia, who reigned after Xerxes, the prophets, who were after Moses, wrote down what was done in their times in thirteen books. The remaining four books contain hymns to God, and precepts for the conduct of human life." (Against Apion 18)

38] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn. (Grand Rapids, MI: Zondervan Pub. House, 1976-1992), in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), "Introduction."

The Hebrew Bible- In contrast to the English Bible's arrangement, the Hebrew Bible and the Masoretic Text place the book of Daniel with the major division called the Writings. The Masoretic Text, which was compiled six or seven centuries after Josephus, includes thirteen books in the division of the Writings, including the book of Daniel , and it reduces the number of its prophetic books. 

There is no question in the minds of Christian scholars that Daniel walked in the office of a prophet. However, the Jews saw Daniel , not as a prophet on the level of Isaiah , Jeremiah and Ezekiel , but rather, in the office of a government administrator, as was Ezra and Nehemiah. This would explain why the book of Daniel has been placed in different groups within the English and Hebrew Bibles. 

Conclusion- Within the scope of the Scriptures, the prophecies of Daniel center on the coming of the Messiah and God's eternal plan of redemption for mankind. My view is that the book of Daniel stands alone in the Old Testament in its characteristics in the same way the book of Revelation stands alone in the New Testament. Both are apocalyptic and both use symbols to predict important events in the future that relate to the nation of Israel as well as the Church. Thus, Daniel should be grouped with neither the Writings nor the Prophets.

B. The Book of Daniel Uses Two Original Languages- As with Ezra , which has four chapters in Aramaic, the book of Daniel is written in both Hebrew (chpts 1, 8-12) and Aramaic (chpts 2-7), which was the language used by most officials on government duty, much like English is widely used today across the world. The Aramaic language of Daniel begins at Daniel 2:4 b and continues through Daniel 7:28. Thus, we may conclude that the material written in Aramaic, which records Daniel's public ministry, was in some way made public for the people or government officials to read, but his collection of private visions, which are written in Hebrew, were very likely for personal use only, or limited to the Jewish synagogues, for no one in Daniel's day was conversant with the Hebrew language except the Jews, with a few possible exceptions. 

C. The Divine Names Used in the Book of Daniel - It is important to note that the names of God that are used in the passages of the Scriptures support the theme of these passages. In the book of Daniel the emphasis is upon the prophecies and visions of the Time of the Gentiles and the Last Days. Thus, God's names are used that emphasize His relationship to time. 

1. The High God- How great are his signs! and how mighty are his wonders! his kingdom is an everlasting kingdom, and his dominion is from generation to generation. ( Daniel 4:2-3)

2. The Ancient of Days ( Daniel 7:9; Daniel 7:13; Daniel 7:22)

D. The Book of Daniel Used in the New Testament - Although there are not many direct quotes from the book of Daniel found in the New Testament, the ones that do make a quote are important. The most familiar quotes are eschatological in nature and refer to Christ's Second Coming.

1. The Phrase "the abomination of desolation" - Perhaps the best-known phrase in the New Testament that comes from the book of Daniel is "the abomination of desolation", which the prophet Daniel referred to on three occasions.

Daniel 9:27, "And he shall confirm the covenant with many for one week: and in the midst of the week he shall cause the sacrifice and the oblation to cease, and for the overspreading of abominations he shall make it desolate, even until the consummation, and that determined shall be poured upon the desolate."

Daniel 11:31, "And arms shall stand on his part, and they shall pollute the sanctuary of strength, and shall take away the daily sacrifice, and they shall place the abomination that maketh desolate."

Daniel 12:11, "And from the time that the daily sacrifice shall be taken away, and the abomination that maketh desolate set up, there shall be a thousand two hundred and ninety days."

Jesus interpreted this event to be something that would take place during the Great Tribulation Period immediately before His Second Coming.

Matthew 24:15, "When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:)"

Mark 13:14, "But when ye shall see the abomination of desolation, spoken of by Daniel the prophet, standing where it ought not, (let him that readeth understand,) then let them that be in Judaea flee to the mountains:"

2. The Phrase "the Son of Man" - Although the phrase "the son of man" is commonly used in Hebrew poetry and especially by the prophet Ezekiel , the book of Daniel is the only book in the Old Testament to use it directly in reference to the coming of the Messiah.

Daniel 7:13, "I saw in the night visions, and, behold, one like the Son of man came with the clouds of heaven, and came to the Ancient of days, and they brought him near before him."

Although Jesus Christ used the phrase "Son of Man" often to refer to Himself, there are at least six verses in the New Testament that seem to quote Daniel 7:13 regarding the Son of man coming in clouds of glory.

Matthew 24:30, "And then shall appear the sign of the Son of man in heaven: and then shall all the tribes of the earth mourn, and they shall see the Son of man coming in the clouds of heaven with power and great glory."

Matthew 26:64, "Jesus saith unto him, Thou hast said: nevertheless I say unto you, Hereafter shall ye see the Son of man sitting on the right hand of power, and coming in the clouds of heaven."

Mark 13:26, "And then shall they see the Son of man coming in the clouds with great power and glory."

Mark 14:62, "And Jesus said, I am: and ye shall see the Son of man sitting on the right hand of power, and coming in the clouds of heaven."

Luke 21:27, "And then shall they see the Son of man coming in a cloud with power and great glory."

Also, we made suggest that two additional New Testament passages allude to Daniel 7:13.

Luke 22:69, "Hereafter shall the Son of man sit on the right hand of the power of God."

Revelation 1:7, "Behold, he cometh with clouds; and every eye shall see him, and they also which pierced him: and all kindreds of the earth shall wail because of him. Even Song of Solomon , Amen."

3. The Phrase "they shall be cast into a fiery furnace" - Jesus uses the phrase "to be cast into a fiery furnace" two times when referring to Hell. This phrase probably comes from the book of Daniel.

Daniel 3:6, "And whoso falleth not down and worshippeth shall the same hour be cast into the midst of a burning fiery furnace."

Matthew 13:42, "And shall cast them into a furnace of fire: there shall be wailing and gnashing of teeth."

Matthew 13:50, "And shall cast them into the furnace of fire: there shall be wailing and gnashing of teeth."

Other Allusions- In addition to these direct quotes from the book of Daniel , we can find a number of New Testament verses that allude to the book of Daniel. It is interesting to note that the following list of allusions all focus on the events surrounding the Second Coming of Christ.

4. Allusions to the Stone and the Great Tribulation in Matthew - The Gospel of Matthew alludes to a number of phrases spoken of in the book of Daniel. For example, we can see an allusion in Jesus' statement of a stone grinding to powder those who reject Christ to Daniel's description of the stone striking the image so that it became dust carried away as powder.

Matthew 21:44, "And whosoever shall fall on this stone shall be broken: but on whomsoever it shall fall, it will grind him to powder."

Daniel 2:34-35, "Thou sawest till that a stone was cut out without hands, which smote the image upon his feet that were of iron and clay, and brake them to pieces. Then was the iron, the clay, the brass, the silver, and the gold, broken to pieces together, and became like the chaff of the summer threshingfloors; and the wind carried them away, that no place was found for them: and the stone that smote the image became a great mountain, and filled the whole earth."

Also, when Jesus is giving His eschatological discourse in Matthew 23-24, He is talking about some of the events that Daniel prophesied would come to pass. When Jesus says that there will be great tribulation, such as was not since the beginning of the world to this time, nor ever shall be," ( Matthew 24:21) He was using the same description that is found in Daniel 12:1.

Daniel 12:1, "And at that time shall Michael stand up, the great prince which standeth for the children of thy people: and there shall be a time of trouble, such as never was since there was a nation even to that same time: and at that time thy people shall be delivered, every one that shall be found written in the book."

Matthew 24:21, "For then shall be great tribulation, such as was not since the beginning of the world to this time, no, nor ever shall be."

5. Allusions of the Antichrist in 2Thessalonians- We may see an allusion to the book of Daniel ( Daniel 7:25; Daniel 11:36) in Paul's description of the antichrist found in 2 Thessalonians 2:3-4. In both places, this person speaks boastfully and exalts himself against God. 

Daniel 7:25, "And he shall speak great words against the most High, and shall wear out the saints of the most High, and think to change times and laws: and they shall be given into his hand until a time and times and the dividing of time."

Daniel 11:36, "And the king shall do according to his will; and he shall exalt himself, and magnify himself above every god, and shall speak marvellous things against the God of gods, and shall prosper till the indignation be accomplished: for that that is determined shall be done."

2 Thessalonians 2:3-4, "Let no man deceive you by any means: for that day shall not come, except there come a falling away first, and that man of sin be revealed, the son of perdition; Who opposeth and exalteth himself above all that is called God, or that is worshipped; so that he as God sitteth in the temple of God, shewing himself that he is God."

6. Allusions in the Book of Revelation - There are many allusions in the book of Revelation to the descriptions found in Daniel. Both Daniel and John respond in a similar way to these visions. Both give similar descriptions in their visions of heaven, the final tribulation and judgment. Both books contain prophetic scrolls with seals.

a. The Response of the Writers to these Visions- We see the prophet Daniel falling down before the angel while John the apostle fell before the Lord.

Daniel 8:17-18, "So he came near where I stood: and when he came, I was afraid, and fell upon my face: but he said unto me, Understand, O son of man: for at the time of the end shall be the vision. Now as he was speaking with me, I was in a deep sleep on my face toward the ground: but he touched me, and set me upright."

Revelation 1:17, "And when I saw him, I fell at his feet as dead. And he laid his right hand upon me, saying unto me, Fear not; I am the first and the last:"

b. Both Give Similar Descriptions of Heaven, the Throne of God and Angels- We see an allusion in the similar description of the Ancient of Days in Daniel and the Risen Christ in the Apocalypse. Both have garments white as snow and a head and hair like wool.

Daniel 7:9, "I beheld till the thrones were cast down, and the Ancient of days did sit, whose garment was white as snow, and the hair of his head like the pure wool: his throne was like the fiery flame, and his wheels as burning fire."

Revelation 1:14, "His head and his hairs were white like wool, as white as snow; and his eyes were as a flame of fire;"

Both books gives similar descriptions of the throne of God, where dwells the One who lives forever and ever.

Daniel 4:34, "And at the end of the days I Nebuchadnezzar lifted up mine eyes unto heaven, and mine understanding returned unto me, and I blessed the most High, and I praised and honoured him that liveth for ever, whose dominion is an everlasting dominion, and his kingdom is from generation to generation:"

Daniel 7:9, "I beheld till the thrones were cast down, and the Ancient of days did sit, whose garment was white as snow, and the hair of his head like the pure wool: his throne was like the fiery flame, and his wheels as burning fire."

Daniel 12:7, "And I heard the man clothed in linen, which was upon the waters of the river, when he held up his right hand and his left hand unto heaven, and sware by him that liveth for ever that it shall be for a time, times, and an half; and when he shall have accomplished to scatter the power of the holy people, all these things shall be finished."

Revelation 4:2, "And immediately I was in the spirit: and, behold, a throne was set in heaven, and one sat on the throne."

Revelation 4:9, "And when those beasts give glory and honour and thanks to him that sat on the throne, who liveth for ever and ever,"

In Daniel 7:9 both have feet like brass and the voice that sounds like many waters.

Daniel 10:6, "His body also was like the beryl, and his face as the appearance of lightning, and his eyes as lamps of fire, and his arms and his feet like in colour to polished brass, and the voice of his words like the voice of a multitude."

Revelation 1:15, "And his feet like unto fine brass, as if they burned in a furnace; and his voice as the sound of many waters."

Both books refer to the number of angels around the throne as ten thousand times ten thousands.

Daniel 7:10, "A fiery stream issued and came forth from before him: thousand thousands ministered unto him, and ten thousand times ten thousand stood before him: the judgment was set, and the books were opened."

Revelation 5:11, "And I beheld, and I heard the voice of many angels round about the throne and the beasts and the elders: and the number of them was ten thousand times ten thousand, and thousands of thousands;"

Both refer to angels who lived up their hands towards heaven and swore to Him that lives forever and ever.

Daniel 12:7, "And I heard the man clothed in linen, which was upon the waters of the river, when he held up his right hand and his left hand unto heaven, and sware by him that liveth for ever that it shall be for a time, times, and an half; and when he shall have accomplished to scatter the power of the holy people, all these things shall be finished."

Revelation 10:5-6, "And the angel which I saw stand upon the sea and upon the earth lifted up his hand to heaven, And sware by him that liveth for ever and ever, who created heaven, and the things that therein are, and the earth, and the things that therein are, and the sea, and the things which are therein, that there should be time no longer:"

c. Both Give Similar Images of a Tribulation Period With Visions of Beasts- Both books refer to the testing of God's servants for ten days.

Daniel 1:12, "Prove thy servants, I beseech thee, ten days; and let them give us pulse to eat, and water to drink."

Revelation 2:10, "Fear none of those things which thou shalt suffer: behold, the devil shall cast some of you into prison, that ye may be tried; and ye shall have tribulation ten days: be thou faithful unto death, and I will give thee a crown of life."

Both books refer to all people and nations.

Daniel 3:4, "Then an herald cried aloud, To you it is commanded, O people, nations, and languages,"

Daniel 5:19, "And for the majesty that he gave him, all people, nations, and languages, trembled and feared before him: whom he would he slew; and whom he would he kept alive; and whom he would he set up; and whom he would he put down."

Revelation 5:9, "And they sung a new Song of Solomon , saying, Thou art worthy to take the book, and to open the seals thereof: for thou wast slain, and hast redeemed us to God by thy blood out of every kindred, and tongue, and people, and nation;"

Both books refer to men who worship idols of gold, silver, brass, stone and wood, which cannot see or hear.

Daniel 5:23, "But hast lifted up thyself against the Lord of heaven; and they have brought the vessels of his house before thee, and thou, and thy lords, thy wives, and thy concubines, have drunk wine in them; and thou hast praised the gods of silver, and gold, of brass, iron, wood, and stone, which see not, nor hear, nor know: and the God in whose hand thy breath Isaiah , and whose are all thy ways, hast thou not glorified:"

Revelation 9:20, "And the rest of the men which were not killed by these plagues yet repented not of the works of their hands, that they should not worship devils, and idols of gold, and silver, and brass, and stone, and of wood: which neither can see, nor hear, nor walk:"

Both refer to periods during the tribulation that will last about three and a half years.

Daniel 7:25, "And he shall speak great words against the most High, and shall wear out the saints of the most High, and think to change times and laws: and they shall be given into his hand until a time and times and the dividing of time."

Revelation 11:3, "And I will give power unto my two witnesses, and they shall prophesy a thousand two hundred and threescore days, clothed in sackcloth."

Both books refer to a beast with ten horns.

Daniel 7:7, "After this I saw in the night visions, and behold a fourth beast, dreadful and terrible, and strong exceedingly; and it had great iron teeth: it devoured and brake in pieces, and stamped the residue with the feet of it: and it was diverse from all the beasts that were before it; and it had ten horns."

Revelation 12:3, "And there appeared another wonder in heaven; and behold a great red dragon, having seven heads and ten horns, and seven crowns upon his heads." 

Both refer to a beast that cast the stars down from heaven to earth.

Daniel 8:10, "And it waxed great, even to the host of heaven; and it cast down some of the host and of the stars to the ground, and stamped upon them."

Revelation 12:4, "And his tail drew the third part of the stars of heaven, and did cast them to the earth: and the dragon stood before the woman which was ready to be delivered, for to devour her child as soon as it was born."

Both describe similar features of beasts. The one described in Revelation 13:1-2 appears to be a composite of the four individual beasts described in Daniel 7:3-6.

Daniel 7:3-6, "And four great beasts came up from the sea, diverse one from another. The first was like a lion, and had eagle"s wings: I beheld till the wings thereof were plucked, and it was lifted up from the earth, and made stand upon the feet as a Prayer of Manasseh , and a man"s heart was given to it. And behold another beast, a second, like to a bear, and it raised up itself on one side, and it had three ribs in the mouth of it between the teeth of it: and they said thus unto it, Arise, devour much flesh. After this I beheld, and lo another, like a leopard, which had upon the back of it four wings of a fowl; the beast had also four heads; and dominion was given to it."

Revelation 13:1-2, "And I stood upon the sand of the sea, and saw a beast rise up out of the sea, having seven heads and ten horns, and upon his horns ten crowns, and upon his heads the name of blasphemy. And the beast which I saw was like unto a leopard, and his feet were as the feet of a bear, and his mouth as the mouth of a lion: and the dragon gave him his power, and his seat, and great authority."

In both books a beast speaks blasphemous words against God.

Daniel 7:8, "I considered the horns, and, behold, there came up among them another little horn, before whom there were three of the first horns plucked up by the roots: and, behold, in this horn were eyes like the eyes of Prayer of Manasseh , and a mouth speaking great things."

Daniel 11:36, "And the king shall do according to his will; and he shall exalt himself, and magnify himself above every god, and shall speak marvellous things against the God of gods, and shall prosper till the indignation be accomplished: for that that is determined shall be done."

Revelation 13:5, "And there was given unto him a mouth speaking great things and blasphemies; and power was given unto him to continue forty and two months."

d. Both Give Similar Descriptions of the Throne of Judgment- Both books refer to thrones of judgment.

Daniel 7:9, "I beheld till the thrones were cast down, and the Ancient of days did sit, whose garment was white as snow, and the hair of his head like the pure wool: his throne was like the fiery flame, and his wheels as burning fire."

Revelation 20:4, "And I saw thrones, and they sat upon them, and judgment was given unto them: and I saw the souls of them that were beheaded for the witness of Jesus, and for the word of God, and which had not worshipped the beast, neither his image, neither had received his mark upon their foreheads, or in their hands; and they lived and reigned with Christ a thousand years."

Both books refer to a set of books that will be opened during the time of judgment.

Daniel 7:10, "A fiery stream issued and came forth from before him: thousand thousands ministered unto him, and ten thousand times ten thousand stood before him: the judgment was set, and the books were opened."

Revelation 20:12, "And I saw the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life: and the dead were judged out of those things which were written in the books, according to their works."

e. Both Books Refer to Prophetic Scrolls- Both refer to prophetic books, or scrolls, shut up with seals.

Daniel 12:4, "But thou, O Daniel , shut up the words, and seal the book, even to the time of the end: many shall run to and fro, and knowledge shall be increased."

Revelation 5:1, "And I saw in the right hand of him that sat on the throne a book written within and on the backside, sealed with seven seals."

THEOLOGICAL FRAMEWORK
"Scholarly excellence requires a proper theological framework." 

(Andreas Ksenberger) 39]

39] Andreas J. Ksenberger, Excellence: The Character of God and the Pursuit of Scholarly Virtue (Wheaton, Illinois: Crossway, 2011), 161.

Based upon the historical setting and literary style of the book of Daniel , an examination of the purpose, thematic scheme, and literary structure to this book of the Holy Scriptures will reveal its theological framework. This introductory section will sum up its theological framework in the form of an outline, which is then used to identify smaller units or pericopes within the book of Daniel for preaching and teaching passages of Scripture while following the overriding message of the book. Following this outline allows the minister of the Gospel of Jesus Christ to take his followers on a spiritual journey that brings them to the same destination that the author intended his readers to reach.

VII. Purpose
We can find a two-fold purpose in the writing of the book of Daniel. The book serves to reveal the sovereignty of God over all nations as He includes them in His divine plan of redemption ( Daniel 2-6). It also served to provide hope to the Jewish people as it reveals the restoration of God's people and their ultimate victory over sin and oppression ( Daniel 7-12).

A. To Reveal the Sovereignty of God Over All Nations - The book of Daniel serves more than as a historical account of the life of David or the Jewish Captivity. This book more accurately serves to reveal God's divine plan of redemption that is being worked out for His people Israel through the Gentile nations. This book reveals that by God's divine foreknowledge and providence, by His miraculous intervention, and by His Almighty power, the God of the universe is directing His divine plan of redemption for mankind through the Gentile nations. Daniel foretells that the salvation of the Gentiles will not come as an embracing and enlargement of Judaism, but as a grafting in of a tree cut off at its roots, for the Church will be established among the Gentiles after having sprung from the remnant of Israel.

In the book of Daniel , the God of Israel establishes respect from the Gentile nations and their leaders as the true God of the universe. Thus, the name "Daniel" ( דָּנִיֵּאל) (H 1840) which means, "judge of God" (Strong), "God is my Judges ," (BDB), or "God has judged," (Baker) and it reflects the theme of the book of Daniel. We can see the emphasis of God's sovereignty and judgment in the first six chapters of the book of Daniel.

B. To Reveal the Restoration of God's People - A second purpose found in the book of Daniel is seen in its references to the restoration of God's people. Although the nation of Israel is not spoken of directly in Daniel's visions, we can see the emphasis of the restoration of God's people in the last six chapters of the book of Daniel. The angel told Daniel that his private visions were revealed to help the Jews to understand what shall befall the Jews in the latter days.

Daniel 10:14, "Now I am come to make thee understand what shall befall thy people in the latter days: for yet the vision is for many days."

These prophecies gave the Jews hope that God would one day restore them to their Promised Land and their nation back to its former glory. Thus, the book of Daniel served as a message of hope and encouragement to the oppressed Jews as they returned to Judah to rebuild their nation in the sixth century. 

VIII. Thematic Scheme
A. Foundational Theme of the Books of Prophecy (How To Worship the Lord With All thy Mind) - While the book of Psalm and other Hebrew poetry move us to worship God with all of our hearts and the historical narratives and writings inspire us to serve the Lord with all of our strength, the Prophets stir us up to seek God with all our mind as they reveal to us God's eternal plan and destiny for Israel and the Gentiles. The Prophets teach us the future so that we will serve the Lord now in hope of obtaining our eternal, divine destiny. We find several examples in the New Testament as to the purpose of the books of prophecy. In 1 Peter 1:10-12, we are told that these Old Testament prophets did a mental search in order to understand the meaning of their prophecies of the future. They realized that they were speaking of events that would not happen to themselves, but to a future generation.

1 Peter 1:10-12, "Of which salvation the prophets have enquired and searched diligently, who prophesied of the grace that should come unto you: Searching what, or what manner of time the Spirit of Christ which was in them did signify, when it testified beforehand the sufferings of Christ, and the glory that should follow. Unto whom it was revealed, that not unto themselves, but unto us they did minister the things, which are now reported unto you by them that have preached the gospel unto you with the Holy Ghost sent down from heaven; which things the angels desire to look into."

One story that illustrates the theme of prophetic literature is found in the New Testament. In Acts 8:30-31 we find Philip the evangelist meeting the Ethiopian eunuch in the desert while reading the book of Isaiah. This eunuch was inspired by reading this book of prophecy to seek a deeper understanding of its meaning and of the ways of God. Philip then took the opportunity to instruct him in the ways of righteousness by faith in Christ Jesus ( Acts 8:30-31).

Acts 8:30-31, "And Philip ran thither to him, and heard him read the prophet Esaias, and said, Understandest thou what thou readest? And he said, How can I, except some man should guide me? And he desired Philip that he would come up and sit with him."

In John 12:14-16 we see how the Holy Spirit brought the Old Testament prophecies to the remembrance of the early Church so that they could understand the events that took place in the life of Jesus Christ.

John 12:14-16, "And Jesus, when he had found a young ass, sat thereon; as it is written, Fear not, daughter of Sion: behold, thy King cometh, sitting on an ass"s colt. These things understood not his disciples at the first: but when Jesus was glorified, then remembered they that these things were written of him, and that they had done these things unto him."

In these three New Testament passages, the prophetic books were used to stir up the minds of men to seek God. In other words, it inspired men to seek God with all of their minds.

1. The Central Theme of Daniel: The Times of the Gentiles - The theme of the book of Daniel is God's Plan of Redemption During the Times of the Gentiles. The book of Daniel stands alone in the Old Testament in its structure and content in much the same way that the book of Revelation is unique to the New Testament. Both are apocalyptic in nature, using symbolic figures to prophesy of future events. Daniel is structured different than the three major prophets, being similar to the books of Ezra , Nehemiah and Esther in its narrative material, while containing a large amount of prophecy. The book of Daniel takes us through the Times of the Gentiles when God divinely works in this group of people to carry out His divine plan of election and redemption. He makes mention of the Kingdom of Heaven from the view of the ages of the worldly kingdoms. Thus, the theme and prophecies of Daniel focus upon the "Times of the Gentiles" from the fall of Jerusalem until the full restoration of the nation of Israel at Christ's Second Coming. Daniel's prophecies encompass the prophecies of Isaiah , Jeremiah and Ezekiel , so that it serves as a foundational book of prophecy.

While the other thirty-eight books of the Old Testament focus upon the nation of Israel, the prophecies in the book of Daniel focus upon the period of human history called the "Times of the Gentiles" and upon the destiny of the Gentile nations from the fall of Jerusalem up until the time when the nation of Israel is fully restored at Christ's Second Coming. Thus, its primary theme is about the period of history called the "Times of the Gentiles". The fall of Jerusalem to King Nebuchadnezzar began this period of human history and it will last until the time when Christ returns again and usher the world into the thousand-year Millennial Reign. At that time Christ will rule and reign from the holy city of Jerusalem and the nation of Israel will again take center stage and be restored to its fullness. The prophet Daniel ministered directly to the Babylonian kings. As a result he was given insight into the "Time of the Gentiles." However, this Jewish Old Testament writing ministers to the Jews as well in that it tells them when their nation will be fully restored and when their Messiah will come to deliver them from the oppression of the Gentiles. Thus, we can then see the importance of Daniel's understanding of the seventy-year prophecy of Jeremiah. He understood by a vision that a temporary restoration would take place in a seventy-year period, but that a full restoration would not be accomplished until a seventy-week period was fulfilled. 

The book of Daniel weaves the theme of God's sovereign power and destiny for mankind within the revelation of the Times of the Gentiles. Despite the historical setting of the destruction of Jerusalem and enslavement of God's people, these prophecies clearly show that the God of Israel is still on the throne and determining the outcome of mankind. Thus, the foreknowledge of God the Father is the underlying theme of the Old Testament with the book of Daniel being given special emphasis upon the destiny of the Gentile nations as they are a part of God's redemptive plan for mankind.

The prophet Daniel was a contemporary of Ezekiel. While Daniel was ministering to the kings of the Gentile nations, Ezekiel was providing comfort and hope to the Jews in Babylonian captivity. If we compare their two ministries, we see that they both served to provide to the Jews a hope of future restoration. Daniel's prophecies emphasize their restoration from the time frame of the Age of the Gentiles, while Ezekiel's prophecies reveal Israel's restoration from the perspective of a clear understanding of divine judgment upon His people Israel, His pending judgment upon their enemies and their future restoration. Although Ezekiel did prophesy about the judgment of those nations surrounding Israel, his main focus reveals the rebirth and establishment of Israel, while Daniel focused upon the rise and fall of the Gentile nations. In addition, both prophets show us that all nations will one day be made subject to the Ancient of Days, the King of Kings, when Jesus Christ will rule and reign over this earth with His saints. The book of Daniel plays an important role in the books of the prophets in that it sets a framework and timelines for all other prophetic events to take place. Daniel literally predicted the year A.D 27 as the year of the Messiah's atonement. Although the prophet Isaiah , as well as King David in Psalm 22, described the coming and death of the Messiah, Daniel established the timeline for Christ's first and second Coming.

If we compare the three prophetic books of Ezekiel , Daniel and Revelation , we can make the following observations. Regarding the end-time events, Daniel addresses the Gentiles, Ezekiel addresses the Jews on these same events, and the book of Revelation addresses the Church on this subject. The book of Ezekiel was written to the people of Israel to help them persevere through their time of persecutions during the Babylonian Captivity. But the book of Revelation was addressed to the Church, and not to the Jews, to help them persevere until the end. Therefore, Ezekiel speaks of three major events that relate to the nation of Israel leading up to the ushering in of the Millennial Reign of Christ Jesus, which are the restoration of Israel (36-37), the great battle with Russia and its allies (38-39) and the rebuilding of the Temple with its institution of worship (40-48). These are the three important events that will involve Israel during these last days leading up to and through the seven-year Tribulation Period. Thus, Ezekiel tells of these end-time events from the perspective of Israel. In contrast, the book of Daniel tells of Christ's Second Coming from the perspective of the Gentile nations. Finally, the book of Revelation tells of the end-time events from the perspective of the Church. 

Finally, it is interesting to note how the prayers of the saints throughout history determined the outcome of many historical events within God's framework of His plan of redemption. This reveals the important role of God's people in shaping history for good by overcoming evil. Thus, both God and men have a role to plan in God's eternal plan of redemption for mankind.

2. The Three Major Prophets: Israel's Redemption through the Father, the Song of Solomon , and the Holy Spirit- As we study the life of the three Major Prophets, we see how each of them received a divine visitation from the Lord that launched them into their respective ministries. In these visitations, they received their unique commissions. For example, the books of Isaiah , Jeremiah and Ezekiel all have a common opening in that each one of them has an encounter with the Lord. Isaiah sees the glory of the Lord upon His majestic throne. Jeremiah was overwhelmed with the word of the Lord as it came to him with visions revealing God's judgment upon Judah and other nations. Ezekiel saw the living creatures going forth before the throne of God, exalted high in the heaven. In contrast, the twelve Major Prophets did not receive such a divine visitation in order to commission them. 

One reason why these three prophets received such a mighty visitation is understood in a comment by Kenneth Hagin, who said that when the Lord gives us a vision or a word for the future, it often precedes a trial, and is used to anchor our soul and take us through the trial. 40] If we look at the lives of the three Major Prophets, this is exactly what we see. These three men faced enormous trials and objections during their ministries. Their divine commissions certain were the anchor of their souls as it gave them strength and assurance that they were in God's will despite their difficulties. We see such dramatic encounters in the lives of Moses and Saul of Tarsus, as God gave them their divine commissions for a work that was difficult and even cost them their lives.

40] Kenneth Hagin, Following God's Plan For Your Life (Tulsa, Oklahoma: Faith Library Publications, c 1993, 1994), 118.

a) The Central Theme of Jeremiah: Israel's Redemption Through God the Father's Foreknowledge- The prophecies of Jeremiah emphasizes God the Father's divine timeline of judgment and redemption for the nation of Israel and Gentile nations, as stated in its opening passage ( Jeremiah 1:10). Jeremiah's prophecy of Israel's seventy-year captivity serves as God's remedy for divine judgment upon His people Israel before He can bring about their restoration. God also called Jeremiah to judge the nations ( Jeremiah 1:10) in preparation for the coming of the Messiah. Thus, we can see how Jeremiah's prophecies ushered in the Times of the Gentiles.

Jeremiah 1:10, "See, I have this day set thee over the nations and over the kingdoms, to root out, and to pull down, and to destroy, and to throw down, to build, and to plant."

Jeremiah also spoke of the rise and fall of Babylon and gave prophecies of other nations besides Israel. But the prophecy of Israel's seventy-year Captivity was perhaps the most important prophecy he made because it dealt with the nation of Israel and gave us a timeline of the Last Days. We find a two-fold fulfillment in this prophecy when studying Daniel 9. Jeremiah was speaking of the Jews returning to Jerusalem after a literal 70-year period. But the angel explained to Daniel that this prophecy also served as a prediction of the time of the Messiah's First and Second Coming. Thus, Jeremiah places emphasis upon God the Father's foreknowledge of Israel's redemption as well as the Gentile nations in that he shows us a time-table for God's plan of redemption. Thus, God's remedy for divine judgment is to bring about full redemption to Israel and the nations through the First and Second Coming of the Messiah. 

b) The Central Theme of Isaiah: Israel's Redemption Through Jesus the Son's Justification- The prophecies of Isaiah emphasize the cleansing of the rebellious nation of Israel, as stated in its opening verses ( Isaiah 1:2). The prophet calls them to repentance by saying, "Come now, and let us reason together, saith the LORD: though your sins be as scarlet, they shall be as white as snow; though they be red like crimson, they shall be as wool," ( Daniel 1:18). He will explain how this cleansing works later in chapters 52-53by giving them a lengthy description of Christ's sacrificial death on Calvary as a reference to Jesus' first coming. This is because the remedy for rebellion is reconciliation, and God chose Calvary as the means of reconciling Israel and the Gentiles back unto Himself. We may be able to say that Isaiah focuses upon the justification of God's people which was accomplished by Jesus' work on Calvary. 41]

41] The book of Isaiah is sometimes referred to as "the Gospel of the Old Testament" or "the Gospel of Isaiah" because the emphasis upon the redemptive work of Jesus Christ is well recognized. Literary evidence is offered by Davies and Allison, who note that half of the Old Testament quotes found in the Gospel of Matthew come from the book of Isaiah. See W. D. Davies and Dale C. Allison, A Critical and Exegetical Commentary on the Gospel According to Saint Matthew: Commentary on Matthew XIX-XXVIII, vol 3, in The International Critical Commentary (London: T. & T. Clark Ltd, 1988), 575.

In his commission, Isaiah found himself unclean before the throne of God and received cleansing by the angel from the live coals of fire being placed upon his tongue. He was then told to preach a message of conversion and healing to a rebellions people. We see this message in the preaching of Jesus Christ. Thus, in this vision we see the theme of justification.

God then told Isaiah to speak to a rebellious people that will reject his message so that they are scattered and a remnant allowed to remain ( Isaiah 6:9-13). Isaiah's prophecies were two-fold in application also. They were fulfilled by the carrying away of the Babylonian Captivity. But, they were also prophetic of the Messiah's First Coming. Thus, they had a two-fold application. Isaiah places emphasis upon Jesus' work of Calvary, which offers justification to a sinful world. Thus, the remedy for Israel's rebellion is provided for in justification through the coming Messiah.

c) The Central Theme of Ezekiel: Israel's Redemption Through the Holy Spirit's Sanctification and Future Glorification - Ezekiel emphasizes Israel's future restoration through the rebirth of the nation and building of the new temple that will allow God to once again dwell with men. At his commission the prophet Ezekiel had a vision of four creatures that were sent from the throne of God to set in motion God's divine plan of the restoration of the nation of Israel. This is why God gave to Ezekiel three major prophecies regarding the role of Israel's during the times leading up to Christ Jesus' Second Coming. He closes his prophecies by telling about God's three-fold method of restoring Israel to its fullness through (1) the restoration of the nation, (2) the battle of Armageddon and (3) the rebuilding of the Temple, for this is the method in which God has chosen to restore His people. In this vision we see the theme of glorification emphasized as Ezekiel seems to focus upon the glorification of God's people Israel at the time of Christ's second coming.

3. The Central Theme of the Twelve Minor Prophets - The twelve Minor Prophets carry the themes of the three Major Prophets. Hosea reveals the heart of God by showing His unfailing love for His people. Micah emphasizes the birth of Jesus and deliverance of God's people, and he portrays the Messiah as the Shepherd of Israel. Jonah emphasizes Jesus' resurrection after three days in the grave, and His provision of justification for the ungodly. Zechariah is the most Messianic of the twelve minor prophets, giving more prophecies of Jesus' life and passion than any of these others.


Figure 1 - Thematic Scheme of Prophet Books

IX. Literary Structure
The literary structure and outline of the book of Daniel must follow the theme of the book. It is important to note that such a breakdown of this book of the Holy Bible was not necessarily intended by the original author, but it is being used as a means of making the interpretation easier. It is hoped that this summary and outline can identify the underlying themes of the book, as well as the themes of its major divisions, sections and subsections. Then individual verses can more easily be understood in light of the emphasis of the immediate passages in which they are found. 

The book of Daniel focuses upon the public ministry of Daniel the prophet to the Gentile nations, and his private visions to the Hebrews. His public interpretation of dreams and private visions are intended to reveal God's redemptive plan for the Gentiles as well as the Jewish people through the period known as the Times of the Gentiles ( Luke 21:24). God's four-fold plan of redemption is unfolded by Paul the apostle in his epistle to the Romans as predestination, calling, justification, and glorification ( Romans 8:28-29). 

Luke 21:24, "And they shall fall by the edge of the sword, and shall be led away captive into all nations: and Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled."

Romans 8:29-30, "For whom he did foreknow, he also did predestinate to be conformed to the image of his Song of Solomon , that he might be the firstborn among many brethren. Moreover whom he did predestinate, them he also called: and whom he called, them he also justified: and whom he justified, them he also glorified."

The book of Daniel is divided into two main divisions. The first half of the book (1-6), written in Aramaic, emphasizes Daniel's ministry to the Gentile kings of Babylon and Media. In these passages he interprets two dreams and the writing on the wall for two kings. This section also includes the stories of the persecution of Daniel and his three friends. The second half (7-12) records Daniel's private visions that were not delivered to the kings under whom he served; rather, these revelations Daniel were for his people to provide them a hope that Israel will receive full redemption and restoration as a nation. The angel told Daniel that the visions were given to him so that his people would understand what would befall them in the Last Days. These visions are much more specific than in the first section of the book. This specificity is intended to reveal's Israel's role in God's grand divine plan of redemption for the nations. When we study the prophecies throughout this book, we see how the book of Daniel deals with prophecies limited to the period in history called by Jesus Christ as the "Times of the Gentiles," which covers the time from the Babylonian Captivity of Israel to the Second Coming of Jesus Christ, a period of about sixteen hundred years.

Also, note that the stories recorded in the first division (1-6) have been arranged in chronological order, and the material in the collection of private visions (7-12) has been arranged in chronological order, so that the events of the first division (1-6) do not necessarily precede the events of recorded in the second division (7-12). In contrast, the material contained in the other three Major Prophets, Isaiah , Jeremiah and Ezekiel , is not always arranged in chronological order. However, the material is arranged in order of God's plan of redemption because this arrangement takes priority over a chronological order.

Daniel's Ministry to Gentile Kings ( Daniel 1:1 to Daniel 6:28) - Daniel 1-6 contains the historical section of the book, while Daniel 7-12is called the prophetic section. Chapters 2-6 emphasize Daniel's ministry to the kings of Babylon and Media. In these passages he interprets two dreams and the writing on the wall for these Gentile kings. Note that the stories recorded in the first six chapters of the book of Daniel have been arranged in chronological order. In addition, chapters 3,6 tell of the persecutions that Daniel and his three Hebrew friends faced from the Gentiles, while chapters 2, 4,6 tell of Daniel's ministry to these Gentile kings. But the underlying theme of each of these stories is the glorification of the God of Israel.

I. Introduction: Daniel and the Babylonian Captivity (605-604 B.C) ( Daniel 1:1-21) - The opening chapter of the book of Daniel introduces the reader to Daniel's public ministry that will extend throughout the Jewish seventy-year Babylonian Captivity. Daniel 1:1-21 clearly serves as an introduction to the rest of the book. Barnes tells us the purpose of this historical passage in the book is to explain how Daniel was raised up to a place of distinction among the Babylonians. 42] From a redemptive perspective, this opening chapter reveals to the original Jewish readers that Daniel's ministry begins and ends with the Babylonian Captivity, which began at Daniel's captivity and lasted until the first year of King Cyrus the Great, covering a span of approximately seventy years as prophesied by Jeremiah. Thus, the prophet Daniel was raised up by God to minister to the Jews as well as the Gentiles for this chosen period of time. The fact that this first chapter is written in Hebrew, while the following five chapters of narrative material are written in the Aramaic language, suggests that it is addressed directly to the Jews to tell them that the God of Israel was watching over His people throughout their entire captivity. This opening Hebrew text has also let scholars to suggest that the first chapter was probably added by the Jews as a later addition to the historical section of chapters 2-6 during the compilation of the book of Daniel. The redemptive message to Israel in this passage of Scripture is that God was bringing about Israel's redemption despite the tragic circumstances they were experiencing. The book of Daniel reveals that God would restore Israel to their land after seventy years, but also that their full redemption would not take place until "seventy weeks" of years. The Lord would use this period designated at the Times of the Gentiles to bring in the Church age and graft the Gentiles into the vine of Israel.

42] Albert Barnes, Notes, Critical, Illustrative, and Practical, on the Book of Daniel (New York: Leavitt and Allen, 1853), 85.

II. Predestination: The Four Periods of the Times of the Gentiles and the Kingdom of Heaven ( Daniel 2:1-49) - Daniel 2:1-49 records the story of King Nebuchadnezzar and Daniel's amazing divine recollection of the dream and his prophetic interpretation. This dream reveals four periods of the Times of the Gentiles predestined by God in His divine foreknowledge, and the fall of the fourth kingdom through the rising dominion of the Kingdom of God. The stone symbolizes the redemptive work of Christ Jesus in establishing the Kingdom of God upon earth during the Times of the Gentiles, which will ultimately bring the downfall of Gentile dominion upon earth and the sovereign reign of Christ Jesus at His Second Coming.

The passage in Daniel 2:1-49 tells us about King Nebuchadnezzar's dream and Daniel's interpretation of it. The first act of Daniel's ministry to the Gentile kings is the interpretation of King Nebuchadnezzar's dream. This event takes place early into Nebuchadnezzar's reign as king over Babylon. It is interesting to note that a similar event occurred in the book of Genesis when Joseph interpreted Pharaoh's dream regarding future events. The Lord gives the king a dream in order to reveal to him the things that are coming to pass after him, for this was on the king's mind as he lay in bed that night. However, God only gave him insight into the history of the Gentiles, and revealed nothing about the history of Israel and of the Messiah. The Lord would reveal more about God's redemptive work among the Gentiles later in Daniel's life through dreams and visions. 

The events recorded in Daniel 2:1-49 most likely took place shortly after Daniel and his three friends had completed their three-year training course in the king's courts. This story served to confirm Daniel as a prophet of the God of Heaven and earth and to position him in the service of these Gentile kings. 

When Daniel divinely recalls and interprets King Nebuchadnezzar's dream, he operated in the gifts of the Spirit, that Isaiah , the gifts of revelation and of utterance (see 1 Corinthians 12:1-11). He operated in the gift of a word of knowledge by supernaturally recalling the details of the dream. He operated in the gift of prophecy by interpreting the dream. In Genesis 41:25-36 we have the account of Joseph interpreting Pharaoh's dream. Joseph operated in the gift of prophecy as he interpreted the dream. He operated in the gift of wisdom to explain what needed to be done as a result of the interpretation. 

It is important to interpret the rest of the symbolism found in the book of Daniel within the context of the four phases of God's plan of redemption for the Gentiles. For example, the four symbolic creatures revealed to Daniel in Daniel 7:1-18, the ram and the goat in Daniel 8:1-27, the 70-year fulfillment of Jeremiah's prophecy in Daniel 9:1-27, and the lengthy prophecy of the battles between the king of the north and the king of the south ( Daniel 11-12) should be interpreted in light of these four phases of redemptive Gentile history, understanding that the Second Coming of the Messiah would usher the world into a new era of history, bringing a close to the Times of the Gentiles. Thus, Daniel 2:1-49 lays a foundation for the prophecies in the book of Daniel.

III. Divine Calling: God Calls the Gentile Nations to Worship Him Only ( Daniel 3:1-30) - Daniel 3:1-30 records the story of Shadrach, Meshach, and Abednego's deliverance from the fiery furnace because they refused to bow down to the great image of King Nebuchadnezzar. In the fiery furnace the king sees a fourth person in appearance as the Son of Man. This story emphasizes the calling of the Gentiles to serve God through the testimony of these three brave Jews and the miracle that accompanied their proclamation that they will only worship the true and living God. As a result of their testimony and its accompanying miracle, King Nebuchadnezzar acknowledges Jehovah as the Most High God ( Daniel 3:26). The story of Shadrach, Meshach, and Abednego's deliverance from the fiery furnace records the first time that King Nebuchadnezzar has faced a power greater than himself. He now rules the known world, wielding enormous power for an individual. He now faces a call to acknowledge the God of Israel as the Almighty God, a call which he accepts by giving those who worship the God of Israel immunity in his kingdom.

These three men were tested in their faith in God. They were given a choice of either bowing down to the powers of darkness and sin and idolatry of this world or face death. In choosing death they were miraculously delivered. This story serves as a testimony of those men of faith who "quenched the violence of fire" referred to in Hebrews 11:34. The reference to the fact that the cords that bound them were burned off symbolizes how true freedom is found in Christ Jesus and not in this world's system.

Hebrews 11:33-34, "Who through faith subdued kingdoms, wrought righteousness, obtained promises, stopped the mouths of lions, Quenched the violence of fire, escaped the edge of the sword, out of weakness were made strong, waxed valiant in fight, turned to flight the armies of the aliens."

IV. Justification: God Exalts the Righteous and Humbles the Proud ( Daniel 4:1 to Daniel 6:28) - Daniel 4:1 to Daniel 6:28 records the stories of Daniel's prophetic interpretation and fulfillment of King Nebuchadnezzar's dream, which predicted his madness for a season ( Daniel 4:1-27). In this interpretation Daniel calls the king to repent and stand righteous before God in order to obtain His mercies ( Daniel 4:27). The king is struck mad in the midst of his boasting, only having his mind restored after the season predicted by Daniel's interpretation of the dream. King Nebuchadnezzar repents when his mind is restored, gives all glory to God, declaring Him true and just, and he finds God's mercy in that God restores to him his kingdom and his splendor ( Daniel 4:28-37). This story is followed by King Belshazzar's drunken pride, when his boasting is interrupted by a divine handwriting upon the wall. Daniel interprets the dream as divine judgment upon the king, only to find its fulfillment that same night in the death of the king and the fall of Babylon ( Daniel 5:1-31). Darius the Mede exalts Daniel above his other governors because of his just character. Daniel's right standing before God is tested in the lion's den and he is proven genuine. Thus, he prospers during the reigns of Darius and Cyprus ( Daniel 6:1-28).

A. Nebuchadnezzar's Second Dream (582to 575 B.C.) ( Daniel 4:1-37) - Daniel 4:1-37 gives us the story of Nebuchadnezzar's dream of the cutting of the great tree and his subsequent seven years of madness and restoration. As far as dating this particular event, scholars note that there is no Babylonian record of governmental events took place during the years of 582to 575 B.C. Thus, this is a very likely period of time for Nebuchadnezzar's madness to take place.

Daniel served the king by interpreting this second important dream for him. Both dreams that Daniel interpreted for the king brought him to a place of acknowledging the God of Israel as the true God.

B. Belshazzar's Feast and Daniel's Prophecy of Babylon's Fall (539 B.C.) ( Daniel 5:1-31) - In Daniel 5:1-31 we have the story of the great feast that Belshazzar held in his palace. Historians tell us that Belshazzar, the son of Evil-Merodach and grandson of Nebuchadnezzar, was the last king of Babylon. While the city of Babylon was under siege by Cyrus, the Persian king, Belshazzar gathered all of his leaders to a great feast, perhaps in order to strengthen their loyalty towards him. When a man's hand appeared and wrote upon the wall during the midst of the feast, the queen brought in Daniel , by now an old Prayer of Manasseh , to interpret the writing. Daniel then told the king that this was the night that the kingdom of Babylon would fall. 

C. Daniel and the Lion's Den (538-536 B.C.) ( Daniel 6:1-28) - Daniel 6:1-28 tells the famous story of Daniel being thrown into the lion's den. As the Babylonian kingdom comes to a close and the Medo-Persian Empire takes control of this region of the world, we find Daniel being placed in a strategic position of administration by the divine providence of Almighty God. The entire kingdom was divided into one hundred and twenty provinces with a prince over each one. Over these provinces King Darius appointed three chief governors, of whom Daniel was placed first. Perhaps the incoming king was wise enough to appoint Daniel in an effort to people in leadership who were already familiar with the affairs of these provinces. Thus, he found several men whose reputation qualified them for such a task.

V. Glorification: The Coming of Christ (Daniel's Private Visions) ( Daniel 7:1 too Daniel 12:13) - There are two main divisions to the book of Daniel. Daniel 1-6 is primarily narrative material and emphasizes Daniel's ministry to the kings of Babylon and Media. In these passages he interprets two dreams and the writing on the wall for two kings. This division as well contains three stories of the captivity and persecution of Daniel and his three friends. However, the visions recorded in Daniel 7-12were not for the kings. Rather, they are a collection of private visions of apocalyptic in nature that Daniel received from the Lord regarding the Time of the Gentiles and the Last Days. They were not delivered to the kings under whom he served, but were initially private in nature. Their emphasis is not on the nation of Israel; but rather, upon the fulfillment of the Times of the Gentiles. The fact that the first section was written in Aramaic and the second section in Hebrew suggests that there were initially two different intended recipients. The Babylonian Jews would have found comfort in both divisions as they saw the sovereign power of God at work in their midst and as they understood by prophecy that God had not forsaken the nation of Israel. Note that this second section has been arranged in chronological order independently of the first section's chronological arrangement.

Daniel 7-12is a collection of private visions given to Daniel concerning the future glorification of Jesus Christ and His children and the Great White Throne Judgment of the nations. The redemptive role of Jesus Christ is clearly predicted as the Son of Man comes upon the clouds and approaches the Ancient of Days ( Daniel 7:13) and He establishes the everlasting Kingdom of Heaven ( Daniel 7:14).

A. The Vision of the Four Beasts (556-555 B.C.) ( Daniel 7:1-28) - During the days of Belshazzar king of Babylon Daniel had a dream in which he saw four beasts rising out of the sea. In many passages in the Scriptures the sea represents mankind. We are told in Daniel 7:17 that the four beasts represent four kings that shall arise out of the earth, or out of the sea of people. We are told in Daniel 7:23 that the fourth beast represents the fourth kingdom. Thus, we can conclude that these beasts represent four kings and their kingdoms that are to arise out of the nations on the earth. Most commentators equate these four beasts to the same four kingdoms that Daniel interpreted in the king's dream of Daniel 2, since both visions refer to four kings that are to be overthrown by a greater and heavenly kingdom. They compare the ten horns on the fourth beast to the ten toes on the image of the man in Daniel 2. Since the image of the man in Daniel 2reveals the predestined plan of redemption for the Times of the Gentiles, its image is intended to give us an overall chronological time-line that can be followed throughout the book of Daniel , since this was the desire of the king as he fell asleep that night. Thus, it is reasonable to suggest that the images of the four beasts described in chapter 7 reveal the characteristics of these four kingdoms mentioned in Daniel 2. Another way to compare these parallel prophecies is to say that Daniel 2gives us a vision of the nations from man's perspective, while Daniel 7 gives the vision from a divine perspective.

B. The Vision of the Ram and the Hebrews -Goat (550 B.C.) ( Daniel 8:1-27) - Daniel 8:1-27 records the vision of the ram and the Hebrews -goat. The traditional view is that this vision represents the conquests of Alexander the Great, king of the Grecian Empire, over the Persians, a conquest extending down to the time of Antiochus Epiphanes, and to the calamities and desolations that he would bring upon the holy land 

C. Daniel's Intercession and the Seventy-Week Prophecy Regarding Christ's First Coming (538 B.C.) ( Daniel 9:1-27) - In Daniel 9:1-27 we have Daniel's prayer of intercession for his people Israel and the vision of the angel who came to reveal to him a greater depth of Jeremiah's prophecy of the seventy-year captivity of Israel. Within this vision we are given the date of Christ's first coming. Because Daniel had been faithful to God in showing several kings the understanding of their dreams and visions, He was going to help Daniel understand his own visions. This is the principle of sowing and reaping. Daniel has probably heard Jeremiah as a young child or teenager speaking publicly to the Jews and giving the prophecy of the seventy years of Babylonian Captivity. Whether he ever knew Jeremiah or not, when Daniel understood from Jeremiah's prophecies that his people would be in captivity for seventy years because of their sins, he began to intercede for Israel because he understood that this time was coming to an end. Thus, while he was praying God sent an angel to show Daniel the proper interpretation of Jeremiah's prophecy, that Israel's full restoration would not take place after this seventy-year period, but after the fulfillment of a seventy-week period. This meant that Israel's return after seventy years was a partial restoration. Thus, we can understand that Jeremiah's prophecy had a two-fold application in that it refers to two separate events, a partial restoration of Israel that would take place in seventy years and a full restoration that would take place in seventy weeks of years, or four hundred ninety (490) years.

D. The Vision of Future Wars Up Until Christ's Second Return (535-534 B.C.) ( Daniel 10:1 to Daniel 12:13) - Daniel 10:1 to Daniel 12:13 records Daniel's most lengthy vision about the future wars between the kings of the North and the South. The traditional interpretation of this lengthy vision is that it represents a conflict, first between Persia and Greece, and then between two kingdoms that rise up out of the Grecian Empire, the Seleucid Empire of Syria and the Ptolemaic Empire of Egypt ( Daniel 11:4-20). History records the many battles that took place. The continual wars that took place between these two powers deeply affected the Jewish people since they were situated between them. Their land would be taken and retaken in these ongoing conflicts and battles, causing many problems for them. These conflicts are believed to carry on until the time of the death of Antiochus Epiphanes, a great enemy of the Hebrew people. In Daniel 11:21-35 we are given the description of Antiochus Epiphanes and his violent acts against the Jews. 

Many scholars suggest that Daniel 11:36-45 refers to the antichrist figure that will arise during the Tribulation Period, whom Paul calls the Son of Perdition. Within this context, the king of the North would refer to Gog and his army that surrounds Jerusalem during the Battle of Armageddon, as described in Ezekiel 38-39. 

At this point the vision comes to a close with a few brief remarks about the last times and the coming of the Lord and the final Day of Judgment. Thus, the first few verses of Daniel 12tell us that this is a time of trouble, which we now call the Tribulation Period. It makes a brief refer to the Rapture of the Church and the Great White Throne Judgment.

This lengthy vision that Daniel is given takes biblical prophecy up to the Second Coming of the Messiah when the "Times of the Gentiles" will come to an end. Thus, we see how the book of Daniel deals with prophecies limited to the Times of the Gentiles. 

X. Outline of Book
The following outline is a summary of the preceding literary structure; thus, it reflects the theological framework of the book of Daniel: its purpose, its three-fold thematic scheme, and its literary structure. As a result, this outline offers sermon sections that fit together into a single message that can be used by preachers and teachers to guide a congregation or class through the book of Daniel. This journey through Daniel will lead believers into one aspect of conformity to the image of Christ Jesus that was intended by the Lord. 

Here is a proposed outline of the book of Daniel with suggested dates when these events and prophecies occurred:

I. Introduction - Daniel's Captivity (605-604 B.C)— Daniel 1:1-21
II. Predestination: The Times of the Gentiles (603-602 B.C)— Daniel 2:1-49
A. The King Condemns His Wise Men — Daniel 2:1-13 

B. The Lord Gives Daniel the Interpretation — Daniel 2:14-30— 

C. Daniel Describes the King's Dream — Daniel 2:31-35 

D. Daniel Interprets the Dream — Daniel 2:36-45
E. The King Honors Daniel — Daniel 2:46-49 

III. Divine Calling: God Calls the Gentile Nations (586 B.C.)— Daniel 3:1-30
IV. Justification: God Exalts the Righteous and Humbles the Proud — Daniel 4:1 to Daniel 6:28
A. Nebuchadnezzar's Second Dream (582to 575 B.C.)— Daniel 4:1-37
1. The King Recounts His Dream— Daniel 4:1-18
2. Daniel Interprets the Dream— Daniel 4:19-27
3. The Divine Judgment upon King Nebuchadnezzar — Daniel 4:28-33
4. The King's Restoration — Daniel 4:34-37
B. Belshazzar's Feast (539 B.C.) — Daniel 5:1-31
C. Daniel and the Lion's Den (538-536 B.C.)— Daniel 6:1-28
V. Glorification: The Coming of Christ — Daniel 7:1 to Daniel 12:13
A. The Vision of Four Beasts (556-555 B.C.)— Daniel 7:1-28
1. Daniel's Vision— Daniel 7:1-14—

2. The Interpretation of Daniel's Vision— Daniel 7:15-28
B. The Vision of the Ram & the Goat (550B.C.)— Daniel 8:1-27
C. The Vision of the 70 Weeks & Christ's 1st Return (538 B.C.)— Daniel 9:1-27
1. Daniel Intercedes for His People— Daniel 9:1-19
2. Gabriel's Prophecy of Seventy Weeks of Years— Daniel 9:20-27
D. The Vision of Future Wars & Christ's 2nd Return (535-534 B.C.)— Daniel 10:1 to Daniel 12:13
1. Introduction of the Vision— Daniel 10:1-9
2. Prophecies of the Immediate Future — Daniel 10:10 to Daniel 11:35
a) Greece's Conquest of Medo-Persia — Daniel 10:10 to Daniel 11:3
b) The Decay of the Grecian Empire — Daniel 11:4-35
i) The Wars between Egypt and Syria — Daniel 11:4-20
ii) The Reign of Antiochus Epiphanes — Daniel 11:21-35
3. Prophecies of the Distant Future — Daniel 11:36 to Daniel 12:13
a) The Antichrist — Daniel 11:36-45
b) The Great Tribulation — Daniel 12:1-13
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01 Chapter 1 

Verse 1-2 

Daniel 1:1 In the third year of the reign of Jehoiakim king of Judah came Nebuchadnezzar king of Babylon unto Jerusalem, and besieged it.
Daniel 1:1 — "In the third year of the reign of Jehoiakim king of Judah came Nebuchadnezzar king of Babylon unto Jerusalem" - Comments- King Jehoiakim, the son of Josiah, took the kingship of Judah around 608 B.C. after the death of his father Josiah and after the three-month reign of his brother Jehoahaz. Because of the wickedness of Jehoahaz, God moved upon Pharaoh-necho to replace him with his brother Eliakim as a vassal king. The Pharaoh changed his name from Eliakim ( אליקים) (H 471), meaning "whom God hath set" (Gesenius), to Jehoiakim ( יהויקים) (H 3079), meaning, "whom Jehovah has set up" (Gesenius), or "Jehovah has established" (PTW) ( 2 Kings 23:34). King Jehoiakim reigned over Jerusalem for eleven years (608-598 B.C.), serving Pharaoh during his initial years by taxing the Jews and giving him silver and gold; thus, committed much evil in God's eyes. His reign was also plagued by raiding bands from neighbouring countries as a form of divine judgment. He oppressed Jeremiah the prophet, who continually warned him of impending judgment and his eventual death at the hands of Babylon. Josephus tells us that Nebuchadnezzar came to power in Babylon during the fourth year of Jehoiakim's reign (Antiquities 1061), 44] which is confirmed by Jeremiah ( Jeremiah 46:2). He came to Jerusalem during the eighth year of Jehoiakim's reign in order to put Judah under tribute, having taken Syria in the preceding years. Jehoiakim accepted to Babylonian dominion, but after three years he rebelled ( 2 Kings 24:1), resulting in a second visit by Nebuchadnezzar to Jerusalem that is described in Daniel 1:1-2. Josephus records that Jehoiakim opened the gates of Jerusalem to receive this king a second time, during the eleventh year of his reign, expecting to have a peaceful resolution to his recent refusal to pay tribute to Babylon. Instead, Nebuchadnezzar entered the city and killed many noble people in the city, including Jehoiakim, and threw these bodies outside the city walls. Jeremiah prophesied that this king would be killed and his body thrown outside the city gates ( Jeremiah 22:18-19), which event Josephus confirmed (Antiquities 1062-3). The death of Jehoiakim would have ended his eleven year reign in Jerusalem, bringing his son Jehoiachin to power. King Jehoiakim's reign is recorded in 2 Kings 23:34 to 2 Kings 24:6 and 2 Chronicles 36:5-8.

44] Josephus says, "Now in the fourth year of the reign of Jehoiakim, one whose name was Nebuchadnezzar took the government over the Babylonians, who at the same time went up with a great army to the city Carchemish, which was at Euphrates, upon a resolution he had taken to fight with Neco, king of Egypt, under whom all Syria then was. (Antiquities 1061)

2 Kings 23:34, "And Pharaohnechoh made Eliakim the son of Josiah king in the room of Josiah his father, and turned his name to Jehoiakim, and took Jehoahaz away: and he came to Egypt, and died there."

Jeremiah 22:18-19, "Therefore thus saith the LORD concerning Jehoiakim the son of Josiah king of Judah; They shall not lament for him, saying, Ah my brother! or, Ah sister! they shall not lament for him, saying, Ah lord! or, Ah his glory! He shall be buried with the burial of an ass, drawn and cast forth beyond the gates of Jerusalem."

T. R. Hobbs tells us that the Babylonian Chronicle supports the possibility of multiple invasions by Nebuchadnezzar into Palestine during Jehoiakim's reign. Therefore, he does not take 2 Chronicles 36:6-7 as a "complete parallel" passage. He dates Jehoiakim's initial subjection to Babylon in 604/603 B.C, and rebellion about three years later (601to 598 B.C.). This is earlier than Josephus' date of subjection in the eighth year of his reign (601/600 B.C.), and rebellion in his eleventh year. 45]

45] Hobbs refers to Wiseman, Chronicles, 43-77, and Grayson, Texts from Cuneiform Sources . See T. R. Hobbs, 2 Kings , in Word Biblical Commentary: 58 Volumes on CD-Rom, vol 13, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 348.

However, many scholars believe the siege described in 2 Kings 24:1 and 2 Chronicles 36:6 refers to the same event, arguing that the sacred and royal vessels could only have been taken away one time, and that there was only one siege on Jerusalem during Jehoiakim's reign. Those who take this view date Nebuchadnezzar's invasion of Judah in 605 B.C, during the third year of Jehoiakim's reign ( Daniel 1:1-2). However, a contradiction must now be addressed; for Jeremiah dates the year of the Babylonian king's invasion into this region and his battle against Egypt as the fourth year of Jehoiakim's reign ( Jeremiah 25:1; Jeremiah 25:9; Jeremiah 46:2). A number of resolutions have been proposed. (1) Some scholars attempt to resolve these conflicting dates by saying the Babylonians followed a different dating system from Judah for the reign of kings, which called the first year of reign the accession year and the following year as the first year of reign. However, in Judah the first year of a king's reign was counted as his first year. Thus, Jeremiah's date of the fourth year of Jehoiakim's reign would be equivalent to Daniel's description of the event taking place during his third year of reign, since Daniel would be following the Babylonian method of counting, and Jeremiah the Jewish method. (2) A second resolution is to suggest that Nebuchadrezzar first seized Jerusalem in Jehoiakim's third year, and fought with the Egyptians during his fourth year of rule. (3) Keil and Delizsch disagree with both suggestions, saying that in the first option no such reckoning system is recorded in Scripture, and in the second option that Nebuchadrezzar could not have passed to Jerusalem without luring Egypt out in a battle to protect Judah as their vassal. They suggest a third alternative by interpreting Daniel 1:1 to say that Nebuchadrezzar began to "march towards Jerusalem" in the third year of Jehoiakim's reign. This allows the battle of Carchemish to take place first as a part of this march towards Judah. 46]

46] C. F. Keil and F. Delitzsch, The Book of Daniel , in Keil & Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database (Seattle, WA: Hendrickson Publishers Inc, 1996), in P.C. Study Bible, v 31 [CD-ROM]. Seattle, WA: Biblesoft Inc, 1993-2000, notes on Daniel 1:1-2.

Jeremiah 25:1, "The word that came to Jeremiah concerning all the people of Judah in the fourth year of Jehoiakim the son of Josiah king of Judah, that was the first year of Nebuchadrezzar king of Babylon;"

Jeremiah 25:9, "Behold, I will send and take all the families of the north, saith the LORD, and Nebuchadrezzar the king of Babylon, my servant, and will bring them against this land, and against the inhabitants thereof, and against all these nations round about, and will utterly destroy them, and make them an astonishment, and an hissing, and perpetual desolations."

Jeremiah 46:2, "Against Egypt, against the army of Pharaohnecho king of Egypt, which was by the river Euphrates in Carchemish, which Nebuchadrezzar king of Babylon smote in the fourth year of Jehoiakim the son of Josiah king of Judah."

"Nebuchadnezzar king of Babylon" - Zöckler says the name Nebuchadnezzar ( נְבּכַדְנֶאצַּר) (H 5019) is derived from "Nebo" ( Isaiah 46:1), a chief Chaldean god, equivalent to the god "Mercury," and "kadr" (might), and "zar" (prince). 47] Gesenius suggests the meaning of "the prince of the god Mercury; or Nebo is the prince of gods." Strong says it means, "may Nebo protect the crown" (Strong). T. R. Hobbs says it means, "may Nebo protect my boundary stone" [from the Akkadian name "Nabu-kudduriusur"], 48] and "may [the god] Nabu guard my boundary stones" (PTW). This Babylonian name has at least four other alternate spellings in the Old Testament Scriptures ( נְבוּכַדְנֶצַּר, נְבוּכַדְנֶצֹּור, נְבוּכַדְרֶאצַּר, נְבוּכַדְרֶאצֹּור) 49] These five spellings are translated into English in the KJV as "Nebuchadrezzar" 31times, and "Nebuchadnezzar" 29 times. 50] Hobbs prefers "Nebuchadrezzar," which is used in Jeremiah and Ezekiel. 51] Zöckler also tells us that "Nebuchadrezzar" more exactly matches the "rendering Nabukudurr-usur, as found in the Babylonian cuneiform inscriptions, and also to the nearly identical Persian form Nabukhadraqara, which occurs at Behistun."

47] Zckler refers us to Jules Oppert in Journal Asiatique, 1851, p 416; Expedit. en Mesopotamie, ii 257 ss. See Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 56. 

48] T. R. Hobbs, 2 Kings , in Word Biblical Commentary: 58 Volumes on CD-Rom, vol 13, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 349.

49] James Strong, The Exhaustive Concordance of the Bible: Showing Every Word of the Text of the Common English Version of the Canonical Books, and Every Occurrence of Each Word in Regular Order. electronic ed. (Ontario: Woodside Bible Fellowship, 1996), S. H 5019.

50] James Strong, The Exhaustive Concordance of the Bible: Showing Every Word of the Text of the Common English Version of the Canonical Books, and Every Occurrence of Each Word in Regular Order. electronic ed. (Ontario: Woodside Bible Fellowship, 1996), S. H 5019

51] T. R. Hobbs, 2 Kings , in Word Biblical Commentary: 58 Volumes on CD-Rom, vol 13, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 349.

Isaiah 46:1, "Bel boweth down, Nebo stoopeth, their idols were upon the beasts, and upon the cattle: your carriages were heavy loaden; they are a burden to the weary beast."

"and besieged it" - Word Study on "besiege" - Strong says the Hebrew word ( צוּר) (H 6696) is a primitive root word literally meaning, "to cramp, i.e. confine." He notes how the Scriptures use this word "in many applications, literally and figuratively, formative or hostile: adversary, assault, beset, besiege, bind (up), cast, distress, fashion, fortify, inclose, lay siege, put up in bags." The Enhanced Strong says this word is used 38 times in the Old Testament, being translated, "besiege 21, lay siege 3, distress 3, bind 2, adversaries 1, assault 1, bags 1, beset 1, cast 1, fashioned 1, fortify 1, inclose 1, bind up 1."

Daniel 1:1 — Comments - The times of the Gentiles ( Luke 21:24) was ushered into world history through the prophecies of Jeremiah , when he prophesied of the fall of Jerusalem to Babylon and the seventy-year captivity in Jeremiah 25:8-14; Jeremiah 29:8-10. The fall of Jerusalem ushered in a time when Israel's dominance subsided and the Gentile nations of Babylon, Medo-Persia, Greek, and Roman empires would rise. This time began with the fall of Jerusalem by the Babylonians. Daniel 1:1 is the last biblical event in redemption history that is dated by the calendars of the kings of the nation of Israel. At this point forward, all redemptive events recorded in the Holy Scriptures will be dated around Gentile rules ( Daniel 2:1; Daniel 7:1; Daniel 8:1; Daniel 9:1; Daniel 10:1; Daniel 11:1, Ezra 1:1; Ezra 6:3; Ezra 7:1, Nehemiah 2:1, Esther 1:1-3, Luke 2:1-2; Luke 3:1-2). Even the book of Ezekiel seems to blend the Jewish calendar with the fall of Israel by the Babylonians in his collection of prophecies.

Luke 21:24, "And they shall fall by the edge of the sword, and shall be led away captive into all nations: and Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled."

Daniel 1:2 And the Lord gave Jehoiakim king of Judah into his hand, with part of the vessels of the house of God: which he carried into the land of Shinar to the house of his god; and he brought the vessels into the treasure house of his god.
Daniel 1:2 — "And the Lord gave Jehoiakim king of Judah into his hand" - Comments- The literal Hebrew phrase "into his hand" means "into his power" (Zöckler) 52] or "under his authority." 

52] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 57.

"with part of the vessels of the house of God" - Comments - Albert Barnes suggests that part of the vessels were removed at the time of this first siege (604-605 B.C.), rather than all of them, with the intent of making Jerusalem a vassal. Had the Babylonians intended on destroying the city, they would have taken them all. 53] Additional vessels were taken away during the second siege under King Jehoiachin ( 2 Kings 24:8-16) in 597 B.C. Jeremiah prophesied that the remaining royal and sacred vessels would be taken in the third and final siege of 586 B.C. ( Jeremiah 27:19-22), in which the Temple and city of Jerusalem were destroyed.

53] Albert Barnes, Notes, Critical, Illustrative, and Practical, on the Book of Daniel (New York: Leavitt and Allen, 1853), 87.

"which he carried" - Comments- Zöckler discusses the arguments on the particular antecedents of the phrase "which he carried," whether it refers to the temple vessels only, or to King Jehoiakim and/or other captives? He notes that the Hebrew text literally reads "and he caused them to be brought away," ( וַיְבִיאֵם). 54] The Hebrew verb ( בֹּוא) (H 935) used in this verse is the hiphil (causal active), meaning Nebuchadnezzar "caused them to be carried back" to Babylon. The immediate antecedent in this sentence is the temple vessels; however, some scholars wish to include the king and/or other captives. The grammatical structure supports both antecedents; but the immediate context best supports the vessels only; for the rest of this verse states that "they" were placed in the house of his god. In addition, 2 Chronicles 36:5 tells us Jehoiakim reigned in Jerusalem for eleven years, so that he could not have been carried off to Babylon during his third year of reign over Jerusalem. Also, history does not support the view that King Jehoiakim was actually deported to Babylon, but rather killed and his body thrown outside the city gates.

54] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 57.

"into the land of Shinar" - Comments- The Hebrew word "Shin`ar" ( שִׁנְעָר) (H 8152) is used 8 times in the Old Testament, referring to "the land of Shinar" five times ( Genesis 10:10; Genesis 11:2, Isaiah 11:11, Daniel 1:2, Zechariah 5:11), "the king of Shinar" two times ( Genesis 14:1; Genesis 14:9), and it is used as "Babylonish" garment one time ( Joshua 7:21). The land of Shinar included the cities of "Babel, and Erech, and Accad, and Calneh" ( Genesis 10:10), which made up the ancient kingdom of Nimrod. Zöckler notes that the word Shinar is used outside the book of Genesis only in the "elevated language of the prophets." (i.e, Isaiah ,, Daniel , Zechariah) 55] This statement suggests to me that the prophets were fond of building their prophecies upon the ancient names given in the Table of Nations, as recorded in Genesis 10:1-32. John Goldingay suggests the use of the name Shinar in Daniel 1:2 reflects "a place of false religion, self-will, and self-aggrandizement." 56]

55] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 57.

56] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on Daniel 1:1-2.

"to the house of his god" - Comments- While the English renders this phrase "to the house of his god," the Hebrew text can be rendered, "to the house of his gods" ( בֵּית אֱלֹהָיו), thus referring to the numerous Babylonian gods, since the ancient world was largely polytheistic. 57] However, this plural reading is followed by only a few modern English translations, such as Rotherham, while the majority of translations maintain the singular "god."

57] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 56.

Rotherham, "and the Lord gave into his hand Jehoiakim king of Judah, and a part of the vessels of the house of God, and he brought them into the land of Shinar, into the house of his gods, and, the vessels, brought he into the treasure-house of his gods."

"and he brought the vessels into the treasure house of his god" - Comments - Apparently, it was an ancient custom for kings to store their spoils in the temples of their gods, thus gathering a royal treasure in these buildings ( 2 Samuel 8:11, 1 Kings 15:15, 2 Kings 12:4; 2 Kings 12:18). Since these sacred temples were often located in the most fortified areas of major cities, they made an ideal place to store valuable treasures. For example, the Greek historian Herodotus (5th century B.C.) describes a great pagan temple located within the heart of the ancient city of Babylon, in which were shrines dedicated to the gods Jupiter Belus (which scholars equate with Bel or Baal) and Zeus. 58] Goldingay believes that Nebuchadnezzar would have most likely dedicated these spoils to either Marduk, or Bel and the Dragon , since most of his ancient inscriptions refer to these two gods, with Nabu being the god his father served. 59] The confiscation of these sacred vessels of Israel and their dedication to a pagan god is an act of declaring one god's victory over the other. 60]

58] Herodotus I, Books I-II, trans. A. D. Godley, in The Loeb Classical Library, (Cambridge, Massachusetts: Harvard University Press, 1975), 225-229 (chpts 181-83).

59] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 5.

60] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on Daniel 1:1-2.

2 Samuel 8:11, "Which also king David did dedicate unto the LORD, with the silver and gold that he had dedicated of all nations which he subdued;"

1 Kings 15:15, "And he brought in the things which his father had dedicated, and the things which himself had dedicated, into the house of the LORD, silver, and gold, and vessels."

2 Kings 12:4, "And Jehoash said to the priests, All the money of the dedicated things that is brought into the house of the LORD, even the money of every one that passeth the account, the money that every man is set at, and all the money that cometh into any man"s heart to bring into the house of the LORD,"

2 Kings 12:18, "And Jehoash king of Judah took all the hallowed things that Jehoshaphat, and Jehoram, and Ahaziah, his fathers, kings of Judah, had dedicated, and his own hallowed things, and all the gold that was found in the treasures of the house of the LORD, and in the king"s house, and sent it to Hazael king of Syria: and he went away from Jerusalem."

Daniel 1:2 — Comments - The Vessels of the Temple in Jerusalem- The vessels from the Temple in Jerusalem were made during the construction of Solomon's temple in the tenth century B.C. These vessels remained in the Temple until they were removed by the Babylonians in 605-604 B.C. King Nebuchadnezzar put the vessels of the Jewish Temple into his pagan temple ( Daniel 1:2). His grandson Belshazzar later took them out and used these holy vessels for pagan celebrations ( Daniel 5:2-4), at which time he was judged by God and killed during the overthrow of Babylon by Darius the Mede ( Daniel 5:30-31). King Cyrus of Persia would later restore these sacred vessels to the Jews during their return from Babylonian Captivity ( Ezra 1:7-8). Thus, the vessels of the Temple in Jerusalem were kept in Babylon during the seventy years of Babylonian Captivity.

Daniel 5:2-4, "Belshazzar, whiles he tasted the wine, commanded to bring the golden and silver vessels which his father Nebuchadnezzar had taken out of the temple which was in Jerusalem; that the king, and his princes, his wives, and his concubines, might drink therein. Then they brought the golden vessels that were taken out of the temple of the house of God which was at Jerusalem; and the king, and his princes, his wives, and his concubines, drank in them. They drank wine, and praised the gods of gold, and of silver, of brass, of iron, of wood, and of stone."

Ezra 1:7-8, "Also Cyrus the king brought forth the vessels of the house of the LORD, which Nebuchadnezzar had brought forth out of Jerusalem, and had put them in the house of his gods; Even those did Cyrus king of Persia bring forth by the hand of Mithredath the treasurer, and numbered them unto Sheshbazzar, the prince of Judah."

Ezra 1:9-11 gives an itemized list of the vessels taken and later restored to the Temple in Jerusalem.

Ezra 1:9-11, "And this is the number of them: thirty chargers of gold, a thousand chargers of silver, nine and twenty knives, Thirty basons of gold, silver basons of a second sort four hundred and ten, and other vessels a thousand. All the vessels of gold and of silver were five thousand and four hundred. All these did Sheshbazzar bring up with them of the captivity that were brought up from Babylon unto Jerusalem."

Comments - The Temple of Bel and the Dragon -Marduk in Babylon - The pagan temple dedicated to Bel and the Dragon -Marduk 61] in the ancient city of Babylon was one of the most magnificent structures in the Babylonian Empire. Citing the ancient Babylonian historian Berosus, Josephus tells us that Nebuchadnezzar decorated this sacred temple with the riches he gathered from the nations that the Empire subdued, saying, "but then he adorned the temple of Belus, and the rest of the temples, in a magnificent manner, with the spoils he had taken in the war." (Antiquities 10111)

61] The Babylonian deity Bel and the Dragon -Marduk is mentioned in Jeremiah 50:2 as Bel and Merdoach. See Jeremiah 50:2, "Declare ye among the nations, and publish, and set up a standard; publish, and conceal not: say, Babylon is taken, Bel is confounded, Merodach is broken in pieces; her idols are confounded, her images are broken in pieces."

Daniel 1:1-2 — Comments- Parallel Passages- We read a parallel accounts to Daniel 1:1-2 in 2 Chronicles 36:6-7 and Jeremiah 46:1-2 where Nebuchadnezzar assaulted Jerusalem and carried King Jehoiakim and the vessels of the temple to Babylon.

2 Chronicles 36:5-7, "Jehoiakim was twenty and five years old when he began to reign, and he reigned eleven years in Jerusalem: and he did that which was evil in the sight of the LORD his God. Against him came up Nebuchadnezzar king of Babylon, and bound him in fetters, to carry him to Babylon. Nebuchadnezzar also carried of the vessels of the house of the LORD to Babylon, and put them in his temple at Babylon."

Jeremiah 46:1-2, "The word of the LORD which came to Jeremiah the prophet against the Gentiles; Against Egypt, against the army of Pharaohnecho king of Egypt, which was by the river Euphrates in Carchemish, which Nebuchadrezzar king of Babylon smote in the fourth year of Jehoiakim the son of Josiah king of Judah."

The fall of Jerusalem and the carrying away of the Jewish people as well as the Temple articles was prophesied by Jeremiah.

Jeremiah 20:4-5, "For thus saith the LORD, Behold, I will make thee a terror to thyself, and to all thy friends: and they shall fall by the sword of their enemies, and thine eyes shall behold it: and I will give all Judah into the hand of the king of Babylon, and he shall carry them captive into Babylon, and shall slay them with the sword. Moreover I will deliver all the strength of this city, and all the labours thereof, and all the precious things thereof, and all the treasures of the kings of Judah will I give into the hand of their enemies, which shall spoil them, and take them, and carry them to Babylon."



Verses 1-21 

Introduction: Daniel and the Babylonian Captivity (605-604 B.C) - The opening chapter of the book of Daniel introduces the reader to Daniel's public ministry that will extend throughout the Jewish seventy-year Babylonian Captivity. Daniel 1:1-21 clearly serves as an introduction to the rest of the book. Barnes tells us the purpose of this historical passage in the book is to explain how Daniel was raised up to a place of distinction among the Babylonians. 43] From a redemptive perspective, this opening chapter reveals to the original Jewish readers that Daniel's ministry begins and ends with the Babylonian Captivity, which began at Daniel's captivity and lasted until the first year of King Cyrus the Great, covering a span of approximately seventy years as prophesied by Jeremiah. Thus, the prophet Daniel was raised up by God to minister to the Jews as well as the Gentiles for this chosen period of time. The fact that this first chapter is written in Hebrew, while the following five chapters of narrative material are written in the Aramaic language, suggests that it is addressed directly to the Jews to tell them that the God of Israel was watching over His people throughout their entire captivity. This opening Hebrew text has also let scholars to suggest that the first chapter was probably added by the Jews as a later addition to the historical section of chapters 2-6 during the compilation of the book of Daniel. The redemptive message to Israel in this passage of Scripture is that God was bringing about Israel's redemption despite the tragic circumstances they were experiencing. The book of Daniel reveals that God would restore Israel to their land after seventy years, but also that their full redemption would not take place until "seventy weeks" of years. The Lord would use this period designated at the Times of the Gentiles to bring in the Church age and graft the Gentiles into the vine of Israel.

43] Albert Barnes, Notes, Critical, Illustrative, and Practical, on the Book of Daniel (New York: Leavitt and Allen, 1853), 85.

Historical Setting- The opening chapter of the book of Daniel gives us the historical setting for the life and ministry of the Jewish prophet Daniel. In 605 B.C. King Nebuchadnezzar made his first of three major campaigns into Palestine and besieged the city of Jerusalem under King Jehoiakim, the last stronghold of the nation of Judah. Many scholars believe 2 Kings 24:1 is a brief reference to this same event in the opening verses of Daniel. At that time this Babylonian king took captive many of the children of the Jewish nobles as well as the sacred articles of the Temple. In this group of captives was a young man named Daniel and his three friends Hananiah, Mishael, and Azariah. We read about the second captivity of the Jews in 597 B.C. under King Jehoiachin, the son of Jehoiakim, in 2 Kings 24:10-14. The third campaign of Nebuchadnezzar against Jerusalem in 587 B.C. ended in its total destruction. 

2 Kings 24:1, "In his days Nebuchadnezzar king of Babylon came up, and Jehoiakim became his servant three years: then he turned and rebelled against him."

2 Kings 24:10-14, "At that time the servants of Nebuchadnezzar king of Babylon came up against Jerusalem, and the city was besieged. And Nebuchadnezzar king of Babylon came against the city, and his servants did besiege it. And Jehoiachin the king of Judah went out to the king of Babylon, Hebrews , and his mother, and his servants, and his princes, and his officers: and the king of Babylon took him in the eighth year of his reign. And he carried out thence all the treasures of the house of the LORD, and the treasures of the king"s house, and cut in pieces all the vessels of gold which Solomon king of Israel had made in the temple of the LORD, as the LORD had said. And he carried away all Jerusalem, and all the princes, and all the mighty men of valour, even ten thousand captives, and all the craftsmen and smiths: none remained, save the poorest sort of the people of the land."

In Babylon Daniel and his three friends were subjected to a three-year training period in which they forced to change their names, their language, and their food. Daniel ministered to the kings of the Babylonian Empire until its fall in 539 B.C. when Belshazzar was slain and Darius the Median took control as viceroy over Babylon under Cyrus, who was then king over Persia and Media. Daniel ministered until the first year of King Cyrus' reign over all the nations, dated 536 B.C. Thus, Daniel's ministry spanned the seventy-year period of the Jew's Babylon Captivity as prophesied by Jeremiah the prophet. 

Jeremiah 29:10, "For thus saith the LORD, That after seventy years be accomplished at Babylon I will visit you, and perform my good word toward you, in causing you to return to this place."

Babylon's Efforts to Consolidate His Kingdom- Why would the king of Babylon want to bring Hebrews to his court and train them? Perhaps he felt that it would be advantageous for some bright young Hebrew men, some that were young enough to be submissive and teachable, and incorporate them into the Babylonian government. They would serve to advise the king on matter concerning the Jewish people, who would have the tendency to be rebellious and subversive. The fact that King Nebuchadnezzar did not destroy the city of Jerusalem in his first two sieges against it reveals his original intent to bring this nation into submission and use its resources for financial gain. Finally, he had to severely punish them by destroying their capital and central place of worship. These Hebrews in the king's court would hear the needs of their people and be able to advise the king accordingly, as we read in the first chapter of the book of Nehemiah. For certain Hebrews came from Jerusalem to visit Nehemiah and told him of their sad state of affairs. Nehemiah's appeal to the king brought him an opportunity to do something to help his people. Thus, the Babylonian king appears to be making every effort to consolidate his kingdom and bring stability in the opening chapter of Daniel. 



Verse 3-4 

Daniel 1:3 And the king spake unto Ashpenaz the master of his eunuchs, that he should bring certain of the children of Israel, and of the king"s seed, and of the princes; 
Daniel 1:3 — Word Study on "Ashpenaz" - The name Ashpenaz ( אַשְׁפְּנַז) (H 828) is used only one time in the Old Testament ( Daniel 1:3). There is uncertain on the meaning of this foreign name. Gesenius says the name means, "horse's nose." This individual was the chief eunuch in King Nebuchadnezzar's court (Gesenius, Strong), and possibly his prime minister. 62]

62] John Gill, Daniel , in John Gill's Expositor, in e-Sword, v 777 [CD-ROM] (Franklin, Tennessee: e-Sword, 2000-2005), comments on Daniel 1:3.

Daniel 1:4 Children in whom was no blemish, but well favoured, and skilful in all Wisdom of Solomon , and cunning in knowledge, and understanding science, and such as had ability in them to stand in the king"s palace, and whom they might teach the learning and the tongue of the Chaldeans.
Daniel 1:4 — "Children in whom was no blemish" - Comments- Barnes notes that the word "blemish" refers to physical "imperfections," and quotes 2 Samuel 14:25 as an example of Absalom's unblemished features. 63] 

63] Albert Barnes, Notes, Critical, Illustrative, and Practical, on the Book of Daniel (New York: Leavitt and Allen, 1853), 89.

Daniel 1:4 — "but well favoured" - Comments- The phrase "well favoured" literally means, "a good appearance" in the Hebrew. 

Daniel 1:4 — "and skilful in all Wisdom of Solomon , and cunning in knowledge, and understanding science, and such as had ability in them to stand in the king"s palace, and whom they might teach the learning and the tongue of the Chaldeans" - Comments- In addition to their physical appearance, young men were sought of superior intellectual abilities. Scholars suggest that Daniel and his three friends were most likely of royal descent of the tribe of Judah because from Daniel 1:3 the group taken captive were skilful and well educated and of royal lineage.

2 Samuel 14:25, "But in all Israel there was none to be so much praised as Absalom for his beauty: from the sole of his foot even to the crown of his head there was no blemish in him."

Daniel 1:4 — Comments- John Gill and Zöckler refer to a number of ancient sources and modern scholars to support the view that kings of antiquity often chose the strongest, comeliest, and tallest of youth to serve in their courts. 64] 

64] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 59; and John Gill, "Introduction," in Daniel, in John Gill's Expositor, in OnLine Bible, v 20 [CD-ROM] (Nederland: Online Bible Foundation, 1992-2005), notes on Daniel 1:4.

Daniel 1:3-4 — Comments - The Children of Israel- Daniel 1:3-4 tells us of the carrying away of Daniel and his three friends to Babylon. The event of the carrying away of the sons of Israel into the kingdom of Babylon was prophesied by Isaiah to King Hezekiah one hundred years earlier (c 700 B.C.) (see 2 Kings 20:16-18, Isaiah 39:5-7). Moses spoke of this event in more general terms when listing the curses that God will bring upon His people Israel as a form of divine judgment ( Deuteronomy 28:32-33).

2 Kings 20:16-18, "And Isaiah said unto Hezekiah, Hear the word of the LORD. Behold, the days come, that all that is in thine house, and that which thy fathers have laid up in store unto this day, shall be carried into Babylon: nothing shall be left, saith the LORD. And of thy sons that shall issue from thee, which thou shalt beget, shall they take away; and they shall be eunuchs in the palace of the king of Babylon."

Isaiah 39:5-7, "Then said Isaiah to Hezekiah, Hear the word of the LORD of hosts: Behold, the days come, that all that is in thine house, and that which thy fathers have laid up in store until this day, shall be carried to Babylon: nothing shall be left, saith the LORD. And of thy sons that shall issue from thee, which thou shalt beget, shall they take away; and they shall be eunuchs in the palace of the king of Babylon."

Deuteronomy 28:32-33, "Thy sons and thy daughters shall be given unto another people, and thine eyes shall look, and fail with longing for them all the day long: and there shall be no might in thine hand. The fruit of thy land, and all thy labours, shall a nation which thou knowest not eat up; and thou shalt be only oppressed and crushed alway:"

Young men were more teachable than older men. The old men had their cities and families destroyed and would have been rebellious, and women took a more passive role in the Oriental societies. These young men were to be shaped and molded as a group of ethnic leaders representing the nations under Babylon that could communicate with their people about the issues regarding Babylonian rule. The king could present them as mediators in disputes and offer a friendly face to represent the Empire before its subject nations, hopefully enhancing peaceful relationships.

Barnes tells us that it was a common oriental practice, ancient and modern, to place eunuchs in the royal courts and in the homes of the wealthy. 65] Therefore, it is believed that Daniel and his three friends were made eunuchs at the time of their deportation to Babylon. The popular belief that Daniel and his friends were made eunuchs in the king's court, suggested since the time of Josephus (Antiquities 10101), is based upon Daniel 1:3 and Isaiah 39:5-7. However, Zckler does not believe there is enough evidence to justify this commonly held view, since the text does not directly make this statement. 66]

65] Albert Barnes, Notes, Critical, Illustrative, and Practical, on the Book of Daniel (New York: Leavitt and Allen, 1853), 88.

66] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 58.



Verse 5-6 

Daniel 1:5 And the king appointed them a daily provision of the king"s meat, and of the wine which he drank: so nourishing them three years, that at the end thereof they might stand before the king. 
Daniel 1:5 — "And the king appointed them a daily provision of the king"s meat, and of the wine which he drank" - Comments- We read in Daniel 1:8 that Daniel and his three friends chose to abstain from the king's provision and rather ate vegetables and drank water. This is because Daniel and the Jews understood a biblical diet. The king's diet consisted of rich, fatty foods, such as the meat referred to in this verse. Such foods are not healthy when eaten on a regular basis. We can compare this rich diet to our modern day culture. One medical doctor described rich foods as those foods that are traditionally eaten on festive occasions. For example, on Easter Americans eat eggs, on Halloween candy, on Thanksgiving turkey, and at Christmas ham. These are rich, processed foods that are in a class called delicacies. This is the type of foods that the king would have eaten and offered those in his court. But Daniel chose more healthy foods, which we know today to be vegetables and other natural, non-processed foods. In addition, it is interesting to note that Daniel lived to be a very old man. Perhaps his healthy diet played a large role in this fact.

Daniel 1:5 — "so nourishing them three years, that at the end thereof they might stand before the king" - Comments- Zöckler quotes two ancient sources that would explain how youth were trained for a three year period, ages fourteen to seventeen, in preparation to serve before the king. He refers to Plato's comments that Persian youth began training at the age of fourteen (Alcibiades 1121.E), 67] and to Xenophon's statement that no youth could serve the king before the age of seventeen (Cyropaedia 28-9). 68] He finds this coincidence too remarkable to leave unnoticed. 69]

67] Plato writes, "When the boys are seven years old they are given horses and have riding lessons, and they begin to follow the chase. And when the boy reaches fourteen years he is taken over by the royal tutors, as they call them there: these are four men chosen as the most highly esteemed among the Persians of mature age, namely, the wisest one, the justest one, the most temperate one, and the bravest one." See Plato, Plato: Charmides, Alcibiades I & II, Hipparchus, The Lovers, Theages, Minos, Epinomis, trans. W. R. M. Lamb, in The Loeb Classical Library, eds. T. E. Page, E. Capps, W. H. D. Rouse, L. A. Post, and E. H. Warmington (London: William Heinemann Ltd, c 1927, 1964), 167.

68] Xenophon writes, "These exercises the boys practise till they are sixteen or seventeen years of age, when they enter the class of young men." See Xenophon, The Cyropaedia, or Institutes of Cyprus, and the Hellenics, or Greacian History, trans. J. S. Watson and Henry Dale (London: George Bell and Sons, 1880), 6.

69] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures trans. James Strong (New York: Charles Scriber's Sons, 1876), 59.

Daniel 1:6 Now among these were of the children of Judah, Daniel , Hananiah, Mishael, and Azariah:
Daniel 1:6 — Word Study on "children" - The Hebrew word for "children" ( בֵּן) (H 1121) used in Daniel 1:4; Daniel 1:6 properly denotes someone during the age of childhood up to manhood, and is also used in the broadest sense throughout the Old Testament to refer to members of a particular group. The Enhanced Strong says it is found 4906 times in the Scriptures, being translated in the KJV as " Song of Solomon 2978, children 1568, old 135, first 51, Prayer of Manasseh 20, young 18, young + 0124117, child 10, stranger 10, people 5, misc 92." It may be properly translated "boys, lads or youth." As mentioned above in the introduction, 70] comments made by some of the early Church fathers lead us to believe these four "children of Judah" were teenagers.

70] See above Introduction: The Life of the Prophet Daniel , by Gary Everett.
Word Study on "Daniel" - The name Daniel ( דָּנִאֵל) (H 1840) means, "God's Judges ," i.e, "one who delivers judgment in the name of God" (Gesenius), "God is judging," or "judge of God" (Strong), "God is my judge" (PTW). Strong says this name is derived from "Dan" ( דָּן) (H 1835), meaning " Judges ," and ( אֵל) (H 410), a contraction of ( אֱלֹהִים) (H 430), meaning "God." Thus, it is possible that this name reflects the theme of the book of Daniel.

Word Study on "Hananiah" - The name Hananiah ( חֲנַנְיָה) (H 2608) means, "whom Jehovah gave" (Gesenius), "God has favored" (Strong), "Jehovah is gracious," (PTW). Strong says this name is derived from ( חָנַן) (H 2603), meaning "gracious," and ( יָהּ) (H 3050), a contraction of ( יְהוִה) (H 3050), meaning "YHWH."

Word Study on "Mishael" - The name Mishael ( מִישָׁאֵל) (H 4332) means, "God is strong," or "who (is) that which God is" (Gesenius), "who is what God is" (Strong, PTW). Strong says this name is derived from ( מִי) (H 4310), meaning "who," ( שֶׁ), a contraction of ( אֲשֶׁר) (834), meaning "which," and ( אֵל) (H 410), a contraction of ( אֱלֹהִים) (H 430), meaning "God."

Word Study on "and Azariah" - The name Azariah ( עֲזַרְיָה) (H 5838) means, "whom Jehovah aids" (Gesenius), "YHWH has helped" (Strong, PTW). This name is derived from ( עָזַר) (H 5826), meaning "to help," and ( יָהּ) (H 3050), a contraction of ( יְהוִה) (H 3050), meaning "YHWH."



Verses 7-12 

Daniel 1:7 Unto whom the prince of the eunuchs gave names: for he gave unto Daniel the name of Belteshazzar; and to Hananiah, of Shadrach; and to Mishael, of Meshach; and to Prayer of Azariah , of Abednego.
Daniel 1:7 — Word Study on "Belteshazzar" - The name Belteshazzar ( בֵּלְטְשַׁאצַּר) (H 1095) means, "prince whom Bel favors" (Gesenius), "lord of the straitened's treasure" (BDB), or "protect his life" (PTW).

Word Study on "Shadrach" - The name Shadrach ( שַׁדְרַךְ) (H 7714) means, "little friend of the king; and rejoicing in the way" (Gesenius), "royal," or "the great scribe" (BDB), or "servant of (the god) Sin" (PTW).

Word Study on "Meshach" - The name Meshach ( מֵישַׁךְ) (H 4335) means "guest of a king" (Gesenius, BDB), or "the shadow of the prince, who is this?" (PTW). 

Word Study on "Abednego" - The name Abednego ( עֲבֵד נְגֹו) (H 5664) means "servant of Nebo" (BDB), or "servant of Nego; servant of Ishtar" (PTW).

Comments- It becomes obvious that these four men's Hebrew names reflected their God, YHWH, while their Babylonian names are given to honor their heathen gods. Nebuchadnezzar states this fact in Daniel 4:8, "But at the last Daniel came in before me, whose name was Belteshazzar, according to the name of my god, and in whom is the spirit of the holy gods: and before him I told the dream, saying,"

Daniel 1:8 But Daniel purposed in his heart that he would not defile himself with the portion of the king"s meat, nor with the wine which he drank: therefore he requested of the prince of the eunuchs that he might not defile himself.
Daniel 1:8 — Comments- Keep in mind that in pagan cultures partaking of festive foods meant partaking of the idol worship that was associated with such feasts. It is very likely that the food offered to Daniel and his three friends had gone through an idolatrous ritual with the gods of the Babylonians. These young Jewish men had been taught and disciplined in their Hebrew faith to eat only clean foods. Such heathen foods would be considered ceremonially unclean or defiled, and these foods may have been unhygienic as well. Therefore, Daniel's request was for the purpose of remaining undefiled as well as healthy.

Daniel 1:8 — Comments- Partaking of the king's food can be a type of partaking of worldly living. The king wanted to renew their minds ( Daniel 1:4), but because of their stance, God Himself gave them wisdom ( Daniel 1:17, Romans 12).

Daniel 1:9 Now God had brought Daniel into favour and tender love with the prince of the eunuchs. 
Daniel 1:9 — "Now God had brought Daniel into favour and tender love" - Comments - Daniel was a man with a pure heart and he walked in love and kindness towards others. Proverbs 3:3-4 tell us that such a man will reap the reward of obtaining favor with both God and man.

Proverbs 3:3-4, "Let not mercy and truth forsake thee: bind them about thy neck; write them upon the table of thine heart: So shalt thou find favour and good understanding in the sight of God and man."

"with the prince of the eunuchs" - Comments- The fact that Daniel was under the care of the prince of the eunuchs suggests to many Bible scholars that Daniel was made to be a eunuch. 

Daniel 1:10 And the prince of the eunuchs said unto Daniel , I fear my lord the king, who hath appointed your meat and your drink: for why should he see your faces worse liking than the children which are of your sort? then shall ye make me endanger my head to the king. 
Daniel 1:11 Then said Daniel to Melzar, whom the prince of the eunuchs had set over Daniel , Hananiah, Mishael, and Prayer of Azariah ,
Daniel 1:11 — Word Study on "Melzar" - PTW says the name "Melzar" means, "The overseer."

Daniel 1:12 Prove thy servants, I beseech thee, ten days; and let them give us pulse to eat, and water to drink.
Daniel 1:12 — Word Study on "pulse" - Holladay says this word means, "vegetables." Webster says that pulse is "leguminous plants, or their seeds, as beans, pease, etc."

Daniel 1:12 — Comments- Later in Daniel's life he will go on a three-week fast and abstain from meats and wines again. 

Daniel 10:3, "I ate no pleasant bread, neither came flesh nor wine in my mouth, neither did I anoint myself at all, till three whole weeks were fulfilled."



Verses 13-21 

Daniel 1:15 And at the end of ten days their countenances appeared fairer and fatter in flesh than all the children which did eat the portion of the king"s meat.
Daniel 1:15 — Comments - The fair countenances of the Jewish children after ten days may have been a miracle in such a short period of time, but it is certainly true that abstinence from rich, fatty foods and partaking of healthy fruits and vegetables helps clear the skin.

Daniel 1:17 As for these four children, God gave them knowledge and skill in all learning and wisdom: and Daniel had understanding in all visions and dreams.
Daniel 1:17 — Scripture References- Note:

Proverbs 14:35, "The king"s favour is toward a wise servant: but his wrath is against him that causeth shame."

Daniel 1:18 Now at the end of the days that the king had said he should bring them in, then the prince of the eunuchs brought them in before Nebuchadnezzar.
Daniel 1:18 — Comments- According to Daniel 1:5 these young men were trained for three years before standing before the king.

Daniel 1:19 And the king communed with them; and among them all was found none like Daniel , Hananiah, Mishael, and Azariah: therefore stood they before the king.
Daniel 1:20 And in all matters of wisdom and understanding, that the king enquired of them, he found them ten times better than all the magicians and astrologers that were in all his realm.
Daniel 1:20 — "he found them ten times better than all the magicians and astrologers that were in all his realm" - Comments- Daniel 1:20 describes Daniel and his three friends "ten times better in wisdom and understanding than the king's magicians and astrologers. Although the literal translation Isaiah , "ten times," some scholars translate this phrase as an idiom to mean a rounded number, which is equivalent to "time after time," thus "numerous times." This is how the NAB translates this phrase.

NAB, "yet your father cheated me and changed my wages time after time. God, however, did not let him do me any harm."

We can see this same phrase used as an idiom in other passages in the Scriptures:

Numbers 14:22, "Because all those men which have seen my glory, and my miracles, which I did in Egypt and in the wilderness, and have tempted me now these ten times, and have not hearkened to my voice;"

Nehemiah 4:12, "And it came to pass, that when the Jews which dwelt by them came, they said unto us ten times, From all places whence ye shall return unto us they will be upon you."

The number ten represents a counting system that is based on ten units. Thus, the number ten can also represent the numerical system, as well as the concept of many times. 

Illustration: Jesus told Peter that we are to forgive seventy seven times. 

Matthew 18:22, "Jesus saith unto him, I say not unto thee, Until seven times: but, Until seventy times seven."

In this passage, Jesus did not literally mean that we were to forgive only seventy seven times, but that we were to forgive as often as was necessary to forgive, which is many times.

Illustration: A children"s book on the characters in the Sesame Street children"s program had a photo with these actors and puppets standing in a group. Mixed with this crowd were the letters of the alphabet and one number. It was interesting to note that the number 10 was chosen to be used in this photo in order to represent all of the numbers used in the Sesame Street program because of the same reasons listed above. 

Daniel 1:21 And Daniel continued even unto the first year of king Cyrus.
Daniel 1:21 — Comments- Daniel 1:21 says that he continued until the first year of King Cyrus. The importance of this date is that it was the official end of Israel's Babylonian Captivity; for in the first year of Cyrus, king of Persia, the proclamation went forth that officially ended the seventy-year period of the Babylonian Captivity (See 2 Chronicles 36:22-23). Daniel would have been in his 80's or 90's at this time, having been a teenager when carried into captivity. Note that Daniel continued to have visions after this time, because a great vision was revealed to Daniel in the third year of King Cyrus ( Daniel 10:1). Thus, this date seems to be a reference to the end of his public ministry to the Gentiles.

2 Chronicles 36:22-23, "Now in the first year of Cyrus king of Persia, that the word of the LORD spoken by the mouth of Jeremiah might be accomplished, the LORD stirred up the spirit of Cyrus king of Persia, that he made a proclamation throughout all his kingdom, and put it also in writing, saying, Thus saith Cyrus king of Persia, All the kingdoms of the earth hath the LORD God of heaven given me; and he hath charged me to build him an house in Jerusalem, which is in Judah. Who is there among you of all his people? The LORD his God be with him, and let him go up."

02 Chapter 2 
Verses 1-13 

The King Condemns His Wise Men for Failing to Recall His Dream - In Daniel 2:1-13 we have the opening setting of King Nebuchadnezzar's dream. Upon waking from his troublesome dream the king immediately consults all of his wise me for assistance in order to recall his dream. However, no one in his kingdom could do such a thing. These wise men then counsel the king that "there is none other that can shew it before the king, except the gods, whose dwelling is not with flesh." ( Daniel 2:11) It is amazing how God sets up and divinely orchestrates a situation so that He gets the glory and His servants are rewarded. When Daniel does step forward to give the king a description of his dream with its interpretation, the king has already been convinced that only God could reveal it to Prayer of Manasseh , for the wise men had told him that such a task was beyond man's ability. Thus, the king immediately gives God the glory and rewards Daniel as well.
Daniel 2:1 And in the second year of the reign of Nebuchadnezzar Nebuchadnezzar dreamed dreams, wherewith his spirit was troubled, and his sleep brake from him.

Daniel 2:1 — "And in the second year of the reign of Nebuchadnezzar" - Comments- We know that young Daniel and his three friends were taken to Babylon in the third year of King Jehoiakim (605-604 B.C.).

Daniel 1:1, "In the third year of the reign of Jehoiakim king of Judah came Nebuchadnezzar king of Babylon unto Jerusalem, and besieged it."

We are told in Jeremiah 25:1 that the fourth year of Jehoiakim was the first year of Nebuchadnezzar (604-603 B.C.).

Jeremiah 25:1, "The word that came to Jeremiah concerning all the people of Judah in the fourth year of Jehoiakim the son of Josiah king of Judah, that was the first year of Nebuchadrezzar king of Babylon;"

In addition, we are told by Josephus that Nebuchadnezzar went out on his first expedition to conquer Egypt while his father was still reigning. While pursuing his enemies in western Asia his father died (Antiquities 10111). 71] Thus, the reference to the second year of the reign of Nebuchadnezzar may not have been the second year of Daniel's captivity, but a few years later.

71] Josephus says, "Now when king Nebuchadnezzar had reigned forty-three years, he ended his life. He was an active Prayer of Manasseh , and more fortunate than the kings that were before him. Now Berosus makes mention of his actions in the third book of his Chaldaic History, where he says thus: "When his father Nebuchodonosor [Nabopollassar] heard that the governor whom he had set over Egypt, and the places about Coelesyria and Phoenicia, had revolted from him, while he was not himself able any longer to undergo the hardships [of war], he committed to his son Nebuchadnezzar, who was still but a youth, some parts of his army, and sent them against him. So when Nebuchadnezzar had given battle, and fought with the rebel, he beat him, and reduced the country from under his subjection, and made it a branch of his own kingdom; but about that time it happened that his father Nebuchodonosor [Nabopollassar] fell ill, and ended his life in the city Babylon, when he had reigned twenty-one years;" (Antiquities 10111)

Depending upon how a king's reign is counted, Daniel had been in Babylon at least two years and perhaps three, having finished his three years of required training ( Daniel 1:5) when King Nebuchadnezzar had the dream that is recorded in chapter 2. The king had this dream around 603-602 B.C.

"Nebuchadnezzar dreamed dreams, wherewith his spirit was troubled, and his sleep brake from him" - Comments - Although Daniel interpreted one dream for King Nebuchadnezzar, the king had been receiving many troublesome dreams. Perhaps these dreams were the same, repeating themselves, dreams that left a deep impression upon the king when he awoke. 

Daniel 2:2 Then the king commanded to call the magicians, and the astrologers, and the sorcerers, and the Chaldeans, for to shew the king his dreams. So they came and stood before the king.
Daniel 2:2 — Comments- People of all ages are seeking to know and understand the future. They seek counsel from the ways of this world and Satan's supernatural realm. This goes on today.

Daniel 2:4 Then spake the Chaldeans to the king in Syriack, O king, live for ever: tell thy servants the dream, and we will shew the interpretation.
Daniel 2:4 — Comments- The phrase "in Syriack" means, "in the Aramaic language." Some scholars, such as F. F. Bruce, understand the phrase "in Syriack" as more of a marginal note rather a part of the original text informing the reader that the text is about to turn from the Hebrew language to Aramaic. 72] This language will make up the book of Daniel from Daniel 2:4 b to Daniel 7:28. The Hebrew language will be not be used again until Daniel 8:1.

72] F. F. Bruce, The Books and the Parchments (Old Tappan, New Jersey: Fleming H. Revell Company), 1963, 51.



Verses 1-28 

Daniel's Ministry to Gentile Kings - Daniel 1-6 contains the historical section of the book, while Daniel 7-12is called the prophetic section. Chapters 2-6 emphasize Daniel's ministry to the kings of Babylon and Media. In these passages he interprets two dreams and the writing on the wall for these Gentile kings. Note that the stories recorded in the first six chapters of the book of Daniel have been arranged in chronological order. In addition, chapters 3,6 tell of the persecutions that Daniel and his three Hebrew friends faced from the Gentiles, while chapters 2, 4,6 tell of Daniel's ministry to these Gentile kings. But the underlying theme of each of these stories is the glorification of the God of Israel.



Verses 1-49 

Predestination: The Four Periods of the Times of the Gentiles and the Kingdom of Heaven (Daniel Interprets King Nebuchadnezzar's First Dream) (603-602 B.C) - Daniel 2:1-49 records the story of King Nebuchadnezzar and Daniel's amazing divine recollection of the dream and his prophetic interpretation. This dream reveals four periods of the Times of the Gentiles predestined by God in His divine foreknowledge, and the fall of the fourth kingdom through the rising dominion of the Kingdom of God. The stone symbolizes the redemptive work of Christ Jesus in establishing the Kingdom of God upon earth during the Times of the Gentiles, which will ultimately bring the downfall of Gentile dominion upon earth and the sovereign reign of Christ Jesus at His Second Coming.

The passage in Daniel 2:1-49 tells us about King Nebuchadnezzar's dream and Daniel's interpretation of it. The first act of Daniel's ministry to the Gentile kings is the interpretation of King Nebuchadnezzar's dream. This event takes place early into Nebuchadnezzar's reign as king over Babylon. It is interesting to note that a similar event occurred in the book of Genesis when Joseph interpreted Pharaoh's dream regarding future events. The Lord gives the king a dream in order to reveal to him the things that are coming to pass after him, for this was on the king's mind as he lay in bed that night. However, God only gave him insight into the history of the Gentiles, and revealed nothing about the history of Israel and of the Messiah. The Lord would reveal more about God's redemptive work among the Gentiles later in Daniel's life through dreams and visions. 
The events recorded in Daniel 2:1-49 most likely took place shortly after Daniel and his three friends had completed their three-year training course in the king's courts. This story served to confirm Daniel as a prophet of the God of Heaven and earth and to position him in the service of these Gentile kings. 
When Daniel divinely recalls and interprets King Nebuchadnezzar's dream, he operated in the gifts of the Spirit, that Isaiah , the gifts of revelation and of utterance (see 1 Corinthians 12:1-11). He operated in the gift of a word of knowledge by supernaturally recalling the details of the dream. He operated in the gift of prophecy by interpreting the dream. In Genesis 41:25-36 we have the account of Joseph interpreting Pharaoh's dream. Joseph operated in the gift of prophecy as he interpreted the dream. He operated in the gift of wisdom to explain what needed to be done as a result of the interpretation. 

It is important to interpret the rest of the symbolism found in the book of Daniel within the context of the four phases of God's plan of redemption for the Gentiles. For example, the four symbolic creatures revealed to Daniel in Daniel 7:1-18, the ram and the goat in Daniel 8:1-27, the 70-year fulfillment of Jeremiah's prophecy in Daniel 9:1-27, and the lengthy prophecy of the battles between the king of the north and the king of the south ( Daniel 11-12) should be interpreted in light of these four phases of redemptive Gentile history, understanding that the Second Coming of the Messiah would usher the world into a new era of history, bringing a close to the Times of the Gentiles. Thus, Daniel 2:1-49 lays a foundation for the prophecies in the book of Daniel.

Outline - Here is a proposed outline:

1. The King Condemns His Wise Men — Daniel 2:1-13 

2. The Lord Gives Daniel the Interpretation — Daniel 2:14-30 — 

3. Daniel Describes the King's Dream — Daniel 2:31-35 

4. Daniel Interprets the Dream — Daniel 2:36-45
5. The King Honors Daniel — Daniel 2:46-49 

God Reveals His Time-line of Redemption to the Jews, the Gentiles, and the Church - We know from 1 Corinthians 10:32 that God's plan of redemption for mankind involved three people-groups. He began with the Jews, then moved to the Gentiles and finally created the Church out of the Gentile nations.
1 Corinthians 10:32, "Give none offence, neither to the Jews, nor to the Gentiles, nor to the church of God."
Each of the groups of people plays an important role in man's redemption. To each one of them has been revealed God's time-line to work redemption through them. When I first began to study end-time prophecy I looked for a single passage of Scripture that gave me an outline, or structure of end-time prophecy. I did not find one comprehensive time-line, but rather, three separate time-lines, one for each people-group. Daniel 2:1-49 gives us the time-line of God's redemptive plan for the Gentile nations with the vision of the image made up of different types of metals. In addition, Daniel 9:1-27 gives a time-line for the Jews, which is explained in the Seventy-Week Prophecy. We have to go to the New Testament to find the time-line for the Church, which Jesus gave to us in His Eschatological Discourse of Matthew 24:1-46.
God revealed this time-line to King Nebuchadnezzar because he was asking for an understanding of the future events that related to him and his kingdom ( Daniel 2:29). Thus, God showed him the "Times of the Gentiles" in which there will be four periods involving four earthly kingdoms. Later in Daniel's ministry the angel Gabriel visited him and revealed to him the interpretation of Jeremiah's seventy-year prophecy of Israel's Babylonian Captivity. This was revealed because Daniel was seeking to know what was going to take place in the future for His people. When Jesus was leaving the Temple for the last time, His disciples asked Him about the future events of His Second Coming ( Matthew 24:3). This is why He explained to them the events leading up to the end of the Church Age.
Royal Dreams in Biblical and Extra-biblical Literature - God spoke to men by dreams and visions throughout the Holy Scriptures. On a number of occasions, the Scriptures give the account of dreams He gave to kings for divine guidance, such as Abimelech ( Genesis 20:3-7), Pharaoh ( Genesis 41:1-8), Solomon ( 1 Kings 3:5-15), and Nebuchadnezzar ( Daniel 2:1). While the Lord spoke directly to Abimelech and Solomon in a dream, He gave Pharaoh and Nebuchadnezzar symbolic dreams with a message that revealed the future of the kingdom. Accounts of such royal dreams are not limited to biblical literature. The Greek historian Herodotus (484-425 B.C.) records the symbolic dreams of Median and Persians rulers and how they sought wise men for the interpretation (1107-8, 209-10; 330; 712-19).

Illustration- How often the Lord has given to me spiritual dreams while sleeping that give me understanding. If I do a lot of late night Bible study, I have the Lord speak to me more often in the night. King Nebuchadnezzar had a dream in the night. Daniel explained to him that it was because the king had been meditating on what would take place in the future. God spoke to him in the night season to show him. Unfortunately, the king was too undisciplined to write down his dream, so he forgot the dream and needed the ministry of Daniel to recall his dream and to interpret it. Even Daniel had to sleep on it so that God would reveal it to him in a night vision ( Daniel 2:19). Daniel had to get into the presence of God in order to hear the voice of God. This is why Daniel told the king that he had been with God and this is why he had the revelation of the dream and its interpretation. 



Verses 14-30 

The Lord Gives Daniel the Interpretation of the Dream - In Daniel 2:14-30 the Lord gives Daniel the interpretation of the king's dream.

Daniel 2:20 Daniel answered and said, Blessed be the name of God for ever and ever: for wisdom and might are his:
Daniel 2:20 — Comments- The king's dream of which Daniel received the interpretation reveals God in His infinite wisdom and might, far above all kings of the earth. 

Daniel 2:21 And he changeth the times and the seasons: he removeth kings, and setteth up kings: he giveth wisdom unto the wise, and knowledge to them that know understanding:
Daniel 2:21 — "And he changeth the times and the seasons" - Comments- The king's dream of which Daniel received the interpretation reveals how God was changing the times and seasons of man's history in order to fulfill His divine plan of redemption. The time of Israel's preeminence in history was ending and the "Times of the Gentiles" ( Luke 21:24) was being ushered in. This dream reveals the kings and the kingdoms that would rise and fall during the Times of the Gentiles.

Luke 21:24, "And they shall fall by the edge of the sword, and shall be led away captive into all nations: and Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled."

God can literally change time and seasons on earth. We have several dramatic examples in the Old Testament. 

A. Illustrations of times:

1. God changed the calendar.

Exodus 12:2, "This month shall be unto you the beginning of months: it shall be the first month of the year to you." 

2. God stopped the sun and moon.

Joshua 10:12-13, "Then spake Joshua to the LORD in the day when the LORD delivered up the Amorites before the children of Israel, and he said in the sight of Israel, Sun, stand thou still upon Gibeon; and thou, Moon, in the valley of Ajalon. And the sun stood still, and the moon stayed, until the people had avenged themselves upon their enemies." 

3. God moved back time.

2 Kings 20:11, "And Isaiah the prophet cried unto the LORD: and he brought the shadow ten degrees backward, by which it had gone down in the dial of Ahaz."

B. Illustration of seasons:

1. Aaron"s almond rod budded almonds.

2. Isaac reaped 100-fold during a famine.

3. Elijah prayed on Mt. Carmel for rain.

4. God brings rain and drought. 

Daniel 2:21 — Comments - Daniel 2:1-49 places emphasis upon God's predestined plan of redemption for the Gentiles. Thus, Daniel's comments in Daniel 2:21 regarding the fact that God changes times and seasons, and removes kings and sets up kings reflects God divinely orchestrates and predestines the "Times of the Gentiles."

Illustration- Daniel 2:21 not only refers to the divine changing of the times and seasons of God's plan for the redemption of mankind, but it also refers to the fact that God divinely appoints for us as His children certain times and seasons on our spiritual journey. I have seen God's hand divinely changing the seasons, or types of ministry, in my life on a number of occasions. After having helped start a church in my hometown from 1985-88, the Lord spoke to my heart to return to Fort Worth and finish my seminary training. I moved back to Fort Worth in 1988 after receiving a word from the Lord and multiple dreams. I took the job that He divinely gave to me and worked faithfully. After four years as a maintenance man at an apartment complex while finishing my master's degree, I felt that a change was about to come. I waited and within weeks was promoted as a supervisor in the same company. I worked this job for four years while learning how to manage a company under a godly businessman who taught me many principles of management. In 1997, after eight wonderful years with this company, I had four dreams of being interviewed by my pastor and his colleague. I also felt restless on my job that I had enjoyed and prospered in for so many years. Within a few weeks, I was called to my pastor's office and asked to go to the mission field. All of these seasons of change in my life have been orchestrated by God. This is the way that we enter into God's plan for our lives. We should learn how to wait upon the Lord and let Him guide us through our particular times and seasons.

Daniel 2:20-21 — "Blessed be the name of God for ever and ever: for wisdom and might are his. And he changeth the times and the seasons: he removeth kings, and setteth up kings" - Comments- Daniel is about to interpret the king's dream by describing a great statue which represents the kingdoms that are going to rule over the earth. These empires are Babylon, Media-Persia, Greece and finally Rome. Bible scholars suggest that the fall of the nation of Israel and the rule of Babylon ushered in the "times of the Gentiles," which refers to the period in human history when the world is ruled by Gentile nations. Thus, Daniel is speaking prophetically in Daniel 2:20-21 about the changes in times and seasons which God, in His infinite wisdom and might, is about to implement as a part of His divine plan of redemption. Within the context of Daniel this statement in Daniel 2:20-21 refers to the fact that the time of the Gentiles has begun. This phrase is placed beside the phrase "He removes kings and sets up kings," suggesting that these times and seasons will be determined by the change of kings and kingdoms, as revealed in the interpretation of this dream. Note Jesus' reference to the "Times of the Gentiles." Jesus described it in the plural as "times" because there are four kingdoms that make up this period of divine history. 

Luke 21:24, "And they shall fall by the edge of the sword, and shall be led away captive into all nations: and Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled."

Daniel 2:22 He revealeth the deep and secret things: he knoweth what is in the darkness, and the light dwelleth with him.
Daniel 2:22 — Comments- The king's dream of which Daniel received the interpretation reveals deep and secret things of God regarding His plan of redemption for mankind.

Daniel 2:23 I thank thee, and praise thee, O thou God of my fathers, who hast given me wisdom and might, and hast made known unto me now what we desired of thee: for thou hast now made known unto us the king"s matter.
Daniel 2:23 — Comments- Daniel expresses his thankfulness for God revealing these things to him in a night vision.

Daniel 2:26 The king answered and said to Daniel , whose name was Belteshazzar, Art thou able to make known unto me the dream which I have seen, and the interpretation thereof?
Daniel 2:26 — Comments - The king wanted more than an interpretation. He demanded that the wise man reveal his dream prior to its interpretation as evidence of a divine interpretation.

Daniel 2:28 But there is a God in heaven that revealeth secrets, and maketh known to the king Nebuchadnezzar what shall be in the latter days. Thy dream, and the visions of thy head upon thy bed, are these;
Daniel 2:28 — Comments - Daniel was careful to give the Lord glory in all situations.

Daniel 2:29 As for thee, O king, thy thoughts came into thy mind upon thy bed, what should come to pass hereafter: and he that revealeth secrets maketh known to thee what shall come to pass.
Daniel 2:30 But as for me, this secret is not revealed to me for any wisdom that I have more than any living, but for their sakes that shall make known the interpretation to the king, and that thou mightest know the thoughts of thy heart.


Verses 31-35 

Daniel Describes the King's Dream - Comments- In Daniel 2:31-35 the prophet Daniel described the dream that the king was given in the night from God. He could not have known the dream had it not been divinely revealed to him. This would be the word of knowledge operating in Daniel's life.

Daniel 2:31 Thou, O king, sawest, and behold a great image. This great image, whose brightness was excellent, stood before thee; and the form thereof was terrible. 
Daniel 2:31 — Comments- The fact that this image is in the shape of a man reveals to us that these kingdoms are built by man and not by God.

Daniel 2:34 Thou sawest till that a stone was cut out without hands, which smote the image upon his feet that were of iron and clay, and brake them to pieces. 
Daniel 2:34 — Comments- The Hebrew allows the text to say that this stone struck the feet of this great image, rather than another part of its body. This wording is used in some modern translations. 

BBE, "While you were looking at it, a stone was cut out, but not by hands, and it gave the image a blow on its feet, which were of iron and earth, and they were broken in bits."

NIV, "While you were watching, a rock was cut out, but not by human hands. It struck the statue on its feet of iron and clay and smashed them."

We know that the stone cut without hands represents the Kingdom of God. The rock that crushed the image was cut out of the mountain without man's hands ( Daniel 2:45). This means that God will intervene in the history of mankind and do a divine work of judgment and redemption. The kingdom that is set up by God refers to the Church ( Daniel 2:44). Jesus told Peter that upon this rock He would build His Church and the gates of hell would not prevail against it ( Matthew 16:18). We see this final kingdom prevailing in these last days over the earth. 

If the stone struck this image in its feet, which had ten toes, it would indicate the period in history in which this event took place. The ten toes represent the ten kings that will rise up during the Great Tribulation and persecute the Church. It is at the close of this seven-year period that Christ will strike these earthly kingdoms and bring an end to what is called the "Times of the Gentiles" by ushering the world into the Millennial Reign of Christ. This is exactly how Daniel gives the interpretation of the dream. In Daniel 2:44 he says that this stone will strike during the days of these kings and set up His kingdom.

Daniel 2:44, "And in the days of these kings shall the God of heaven set up a kingdom, which shall never be destroyed: and the kingdom shall not be left to other people, but it shall break in pieces and consume all these kingdoms, and it shall stand for ever."

Thus, we can say that it represents the Second Coming of the Lord Jesus Christ at the end of the seven-year Tribulation Period when He will return and set up His Kingdom on earth and rule and reign from Jerusalem. The "time of the Gentiles" will end shortly with the seven-year Tribulation period after which Jesus will rule His kingdom from the city of Jerusalem. The rock will have crushed these other kingdoms with the Sword of His mouth and the Church will rule and reign with Him with a rod of iron to subdue rebellious nations. 

Daniel 2:35 Then was the iron, the clay, the brass, the silver, and the gold, broken to pieces together, and became like the chaff of the summer threshingfloors; and the wind carried them away, that no place was found for them: and the stone that smote the image became a great mountain, and filled the whole earth. 


Verses 36-45 

Daniel Interprets the Dream - In Daniel 2:36-45 the prophet Daniel gives the interpretation of King Nebuchadnezzar's dream. Many Bible scholars believe that these kingdoms symbolized in this image represent the "Times of the Gentiles," referred to in Luke 21:24 and Romans 11:25, a period of history in which follows the failure of the kingdom of Israel and precedes the restoration of the nation of Israel. 

Luke 21:24, "And they shall fall by the edge of the sword, and shall be led away captive into all nations: and Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled."

Romans 11:25, "For I would not, brethren, that ye should be ignorant of this mystery, lest ye should be wise in your own conceits; that blindness in part is happened to Israel, until the fulness of the Gentiles be come in."

It is important to note that today the world is still on the "Roman" calendar. The years that we record were made under the Roman Empire. Thus, in this sense we can say that we are still in the period of the Roman Empire. But we also have to acknowledge that influences of the previous cultures have trickled down to us through the centuries. It is as if each of these four Gentile empires have mixed with one another and have built upon one another to form the various world views that are in the world today. We have the mindset of Western civilization, which has been influenced by the Roman and Greek cultures. We have the Middle Eastern mindset that has been influenced by the Babylonian culture and Oriental cultures. These two world views are in conflict today as they try to live side by side in an increasingly smaller world brought together through technology and the media.

The head of gold represented the kingdom of Babylon which would rule for seventy years and fall at the hands of Darius the Mede in 539 B.C. ( Daniel 2:37-38). The breast and arms of silver represented the second kingdom of the Medes and Persians ( Daniel 2:39). Thus, this double kingdom was represented by two arms. This empire would rule for about 200 years and fall under the hands of Alexander the Great in 331 B.C. The belly and thighs of brass represent the third kingdom of Greece ( Daniel 2:39). The Grecian Empire ruled the world for 134years and fell to the Romans in 197 B.C. The fourth kingdom of iron legs represents the kingdom of the Roman Empire. The two legs and two feet symbolize that the Roman Empire will be divided into the East and West ( Daniel 2:41). The length of the legs may represent the lengthy duration of this fourth empire. The Roman Empire lasted approximately five hundred years and fell from within and was overrun by barbarians.

Many scholars suggest that the feet and ten toes represent the revived Roman Empire, but we clearly live today under the Roman calendar that was created during the time of this ancient Empire. The number ten represents the concept of many in the Old Testament, perhaps representing the many nations that will fall under the influence of Roman culture prior to the consummation of the "times of the Gentiles." ( Luke 21:24) The feet and toes made up of part clay and part iron represent two civilizations that are unable to exist peacefully together. Some scholars interpret this as the Western Christian and capitalistic culture coming into conflict with the Eastern cultures of Islam, Hindu, and Buddha religions. Others give different interpretations. The ten toes may represent the ten kings who are prophesied to arise out of the old Roman Empire, perhaps from Europe ( Daniel 7:24, Revelation 17:12).

Extra-biblical Literature Portraying Historical Periods Using the Symbolism of Precious Metals - The book of Daniel was not the first ancient writing to characterize people groups using precious metals. John Goldingay says the earliest testimony is found in the writing of the Greek poet Hesiod (f. c 750 to 650 B.C.), who divided the ages of humanity into five periods using the symbols of gold, silver, bronze, and iron to portray their characteristics similar to Daniel's interpretation of King Nebuchadnezzar's dream. 73] Goldingay says such analogies are also found in ancient Zoroastrian literature. For example, the ancient Persian texts of the Bahman Yasht (c. A.D 6th century) 74] and the Denkard (c. A.D 10th century) 75] describe four periods of human history symbolized by gold, silver, steel, and that mixed with iron. Although these two texts were written in the medieval period, they are believed to reflect religious Zoroastrian beliefs of a much earlier time. 76]

73] Hesiod writes, "First of all the deathless gods who dwell on Olympus made a golden race of mortal men who lived in the time of Cronos when he was reigning in heaven…then they who dwell on Olympus made a second generation which was of silver and less noble by far. It was like the golden race neither in body nor in spirit…Zeus the Father made a third generation of mortal men, a brazen race, sprung from ash-trees; and it was in no way equal to the silver age, but was terrible and strong…Zeus the son of Cronos made yet another, the fourth, upon the fruitful earth, which was nobler and more…And again far-seeing Zeus made yet another generation, the fifth, of men who are upon the bounteous earth…For now truly is a race of iron, and men never rest from labour and sorrow by day, and from perishing by night…" (Works and Days 106-201) See Hesiod: The Homeric Hymns and the Homerica, trans. Hugh G. Evelyn-White, in The Loeb Classical Library, eds. T. E. Page, E. Capps, and W. H. D. Rouse (London: William Heinemann, 1920), 10-17.

74] The text reads, "Aûharmazd spoke to Zaratûst the Spitâmân thus: ‘That root of a tree which thou sawest, and those four branches, are the four periods which will come. That of gold is when I and thou converse, and King Vistâsp shall accept the religion, and shall demolish the figures of the demons, but they themselves remain for. .. concealed proceedings. And that of silver is the reign of Ardakhshir the Kayân king (Kal shah), and that of steel is the reign of the glorified (anôshakrûbân) Khûsrô son of Kêvâd, and that which was mixed with iron is the evil sovereignty of the demons with dishevelled hair of the race of Wrath, and when it is the end of the tenth hundredth winter (satô zim) of thy millennium, O Zaratûst the Spitâmân!"" (Bahman Yasht 13-5) See E. W. West, Pahlavi Texts, part 1, in The Sacred Books of the East, vol 5, ed. F. Max Müller (Oxford: Clarendon Press, 1880), 192-193.

75] The text reads, "The seventh fargard, T-ve-urvt, is about the exhibition to Zaratst of the nature of the four periods in the millennium of Zaratst. First, the golden, that in which Aharmazd displayed the religion to Zaratst. Second, the silver, that in which Vistsp received the religion from Zaratst. Third, the steel, the period within which the organizer of righteousness, Atrpd son of Mraspend, was born. Fourth, the period mingled with iron is this, in which is much propagation of the authority of the apostate and other villains, as regards the destruction of the reign of religion, the weakening of every kind of goodness and virtue, and the disappearance of honour and wisdom from the countries of Irn." (Denkard 981-5) See E. W. West, Pahlavi Texts, part 4, in The Sacred Books of the East, vol 37, ed. F. Max Mller (Oxford: Clarendon Press, 1892), 180-181.

76] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 40.

Figurative Meaning of the Number "Ten" in Scripture- The Hebrew phrase "ten times" ( פְּעָמִ֔ים עֶ֣שֶׂר) is used several times in the Old Testament, being made up of two words, "ten" ( עֶשֶׂר) (H 6235), and "times" ( פַּעַם) (H 6471). Although the literal translation Isaiah , "ten times," John Gill understands the phrase "ten times" in Numbers 14:22 as an idiom to mean a rounded number, which is equivalent to "time after time," thus "numerous times." He says that although the Jews counted ten literal occasions when Israel tempted the Lord during the wilderness journeys, Aben Ezra gives this phrase a figurative meaning of "many times." 77] T. E. Espin adds to the figurative meaning of Numbers 14:22 by saying that Israel had tempted the Lord to its fullness, so that the Lord would now pass judgment upon them, even denying them access into the Promised Land, which is clearly stated in the next verse. 78]

77] John Gill lists ten literal occasions, "twice at the sea, Exodus 14:11; twice concerning water, Exodus 15:23; twice about manna, Exodus 16:2; twice about quails, Exodus 16:12; once by the calf, Exodus 32:1; and once in the wilderness of Paran, Numbers 14:1, which last and tenth was the present temptation." John Gill, Numbers , in John Gill's Expositor, in e-Sword, v 777 [CD-ROM] (Franklin, Tennessee: e-Sword, 2000-2005), comments on Numbers 14:22.

78] E. T. Espin and J. F. Thrupp, Numbers , in The Holy Bible According to the Authorized Version (A.D 1611), with an Explanation and Critical Commentary and a Revision of the Translation, by Bishops and Clergy of the Anglican Church, vol 1, part 1, ed. F. C. Cook (London: John Murray, 1871), 702.

We can see the same phrase "ten times" used as an idiom in several passages in the Scriptures:

Genesis 31:7, "And your father hath deceived me, and changed my wages ten times; but God suffered him not to hurt me."

Numbers 14:22, "Because all those men which have seen my glory, and my miracles, which I did in Egypt and in the wilderness, and have tempted me now these ten times, and have not hearkened to my voice;"

Nehemiah 4:12, "And it came to pass, that when the Jews which dwelt by them came, they said unto us ten times, From all places whence ye shall return unto us they will be upon you."

The NAB translates this phrase in Genesis 31:7 as "time after time."

NAB, "yet your father cheated me and changed my wages time after time. God, however, did not let him do me any harm."

The number ten represents a counting system that is based on ten units. Thus, the number ten can be interpreted literally to represent the numerical system, or it can be given a figurative meaning to reflect the concept of multiple occurrences.

Illustration- Jesus told Peter that we are to forgive seventy seven times ( Matthew 18:22). In this passage, Jesus did not literally mean that we were to forgive only seventy seven times, but that we were to forgive as often as was necessary to forgive, which is many times.

Matthew 18:22, "Jesus saith unto him, I say not unto thee, Until seven times: but, Until seventy times seven."

Thus, the ten toes probably carry the figurative meaning of many kingdoms under the control of the Roman Empire.

Daniel 2:39 And after thee shall arise another kingdom inferior to thee, and another third kingdom of brass, which shall bear rule over all the earth. 
Daniel 2:40 And the fourth kingdom shall be strong as iron: forasmuch as iron breaketh in pieces and subdueth all things: and as iron that breaketh all these, shall it break in pieces and bruise. 
Daniel 2:39-40 — Comments- The Decreasing Values of the Metals of the Image- Note the fact that the metals found in the image have a decreasing value as it goes from head to toes, but the metals also have an increasing strength. Daniel said that the succeeding kingdoms would be inferior to the first in wealth, power and size. However, the fourth kingdom would make up for its inferiority by its fierceness and brutality throughout its domain.

The Roman Empire was known for its brutality towards those under its dominion, particularly the Jewish nation. Josephus describes horrors experienced by his Jewish brother during the destruction of Jerusalem in A.D 70 (War of the Jews).

Daniel 2:43 And whereas thou sawest iron mixed with miry clay, they shall mingle themselves with the seed of men: but they shall not cleave one to another, even as iron is not mixed with clay. 
Daniel 2:43 — Comments - The fourth kingdom holds a distinct characteristic from the other three kingdoms in that it becomes a melting pot of diverse cultures. The Roman Empire fits this characteristic in that it was a mixed culture from the beginning of the Empire, and it has dispersed its distinctive culture into modern times throughout all of the nations of the world. For example, the world today adheres to a Roman calendar, a Roman clock, and follows similar governmental structures.

Daniel 2:44 And in the days of these kings shall the God of heaven set up a kingdom, which shall never be destroyed: and the kingdom shall not be left to other people, but it shall break in pieces and consume all these kingdoms, and it shall stand for ever. 
Daniel 2:44 — Comments - The fifth kingdom is the Kingdom of Heaven, established upon the earth at Jesus' First Coming and its members being the New Testament Church.



Verses 46-49 

The King Honors Daniel - In Daniel 2:46 the king responses to Daniel's interpretation by honoring him. He gave him great power in his kingdom.

Daniel 2:47 The king answered unto Daniel , and said, Of a truth it Isaiah , that your God is a God of gods, and a Lord of kings, and a revealer of secrets, seeing thou couldest reveal this secret.

Daniel 2:47 — Comments - According to Ira Price, ancient Babylonian inscriptions record King Nebuchadnezzar referring to his pagan god Merodach ( Mark -duk) as "the great lord," "the exalted governor," king of the heavens and the earth," and "the supreme god." 79] Thus, King Nebuchadnezzar was a very religious individual, being careful to give credit to the gods whom he worshipped.

79] Ira M. Price, "Merodach," in A Dictionary of the Bible, vol 3, ed. James Hastings (New York: Charles Scribner's Sons, 1901), 347.

03 Chapter 3 
Verses 1-30 

Divine Calling: God Calls the Gentile Nations to Worship Him Only (The Golden Image and Fiery Furnace) (586 B.C.) - Daniel 3:1-30 records the story of Shadrach, Meshach, and Abednego's deliverance from the fiery furnace because they refused to bow down to the great image of King Nebuchadnezzar. In the fiery furnace the king sees a fourth person in appearance as the Son of Man. This story emphasizes the calling of the Gentiles to serve God through the testimony of these three brave Jews and the miracle that accompanied their proclamation that they will only worship the true and living God. As a result of their testimony and its accompanying miracle, King Nebuchadnezzar acknowledges Jehovah as the Most High God ( Daniel 3:26). The story of Shadrach, Meshach, and Abednego's deliverance from the fiery furnace records the first time that King Nebuchadnezzar has faced a power greater than himself. He now rules the known world, wielding enormous power for an individual. He now faces a call to acknowledge the God of Israel as the Almighty God, a call which he accepts by giving those who worship the God of Israel immunity in his kingdom.

These three men were tested in their faith in God. They were given a choice of either bowing down to the powers of darkness and sin and idolatry of this world or face death. In choosing death they were miraculously delivered. This story serves as a testimony of those men of faith who "quenched the violence of fire" referred to in Hebrews 11:34. The reference to the fact that the cords that bound them were burned off symbolizes how true freedom is found in Christ Jesus and not in this world's system.

Hebrews 11:33-34, "Who through faith subdued kingdoms, wrought righteousness, obtained promises, stopped the mouths of lions, Quenched the violence of fire, escaped the edge of the sword, out of weakness were made strong, waxed valiant in fight, turned to flight the armies of the aliens."

Historical Setting- This chapter is not dated as are many of the other stories and visions found in the book of Daniel. We know that the historical section of chapters 1-6 are placed in chronological order from the dates of many of these chapters. We can conclude that the story of the king's golden image should follow the story of his dream of such an image found in the second chapter. We can conclude that the story of the king's humbling experience in the fourth chapter would come after the story of his prideful attempt to have men worship him, as recorded in chapter 3. Thus, we can logically place this story of Daniel 3:1-30 between 603-602 B.C. and 582to 575 B.C. We can also note that the LXX places this story in the eighteenth year of King Nebuchadnezzar's reign, which was the year he took Jerusalem (586 B.C.). 

Note that the prophet Daniel is not mentioned in this story of the Golden Image and Fiery Furnace. Perhaps Daniel had been assigned to another city, or was simply not present during this event.

Daniel 3:1 Nebuchadnezzar the king made an image of gold, whose height was threescore cubits, and the breadth thereof six cubits: he set it up in the plain of Dura, in the province of Babylon.

Daniel 3:1 — Comments- The fact that the king is building such a great image of gold after having a dream of a similar image suggests that his dream gave the inspiration to build this structure.
Daniel 3:5 That at what time ye hear the sound of the cornet, flute, harp, sackbut, psaltery, dulcimer, and all kinds of musick, ye fall down and worship the golden image that Nebuchadnezzar the king hath set up:
Daniel 3:5 — Comments- It is interesting to compare the similarity of this story to the one in Revelation 4-5, 7, and 11in which worship accompanies praise to God. We know that this Prayer of Manasseh -made worship of Nebuchadnezzar was an inspiration of Satan and that Satan was attempting to imitate heavenly worship around the throne of God. 

Daniel 3:17 If it be Song of Solomon , our God whom we serve is able to deliver us from the burning fiery furnace, and he will deliver us out of thine hand, O king.
Daniel 3:17 — Comments- These three men were not doubting if God could save them; but they were saying if it is in God"s plan and will to save them, then their God is able to deliver them.

Daniel 3:25 He answered and said, Lo, I see four men loose, walking in the midst of the fire, and they have no hurt; and the form of the fourth is like the Son of God.
Daniel 3:25 — Comments - A number of modern English versions translate the phrase "the Son of God" in Daniel 3:25 as "a son of the gods" (ASV, BBE, NIV, RSV, YLT). This phrase could then be interpreted figuratively as it is done so in Genesis 6:2; Genesis 6:4 and Job 1:6; Job 2:1; Job 38:7 to refer to the angels as "sons of God." The king would have seen an angelic being in the fiery furnace, which is called a "son of God," rather than the pre-incarnate Christ, as some commentators have suggested. This interpretation is supported by the king's statement in Daniel 3:28, which refers to this being as an angel. He said, "Blessed be the God of Shadrach, Meshach, and Abednego, who hath sent his angel ( מַלְאָךְ) and delivered his servants that trusted in him…" The Hebrew word ( מַלְאָךְ) (H 4398) with the suffix הּ is used twice in the Old Testament ( Daniel 3:28; Daniel 6:22). However, it is essentially the same word as ( מַלְאָךְ) (H 4397), which is the Hebrew word that is commonly used for "angel" throughout the Old Testament.

Daniel 3:28, "Then Nebuchadnezzar spake, and said, Blessed be the God of Shadrach, Meshach, and Abednego, who hath sent his angel, and delivered his servants that trusted in him, and have changed the king"s word, and yielded their bodies, that they might not serve nor worship any god, except their own God."

Daniel 6:22, "My God hath sent his angel, and hath shut the lions" mouths, that they have not hurt me: forasmuch as before him innocency was found in me; and also before thee, O king, have I done no hurt."

In contrast, when Daniel has a vision of Christ Jesus coming in the clouds in chapter 7, he refers to him as "the Son of Man" ( Daniel 7:13).

Daniel 7:13, "I saw in the night visions, and, behold, one like the Son of man came with the clouds of heaven, and came to the Ancient of days, and they brought him near before him."

Daniel 3:26 Then Nebuchadnezzar came near to the mouth of the burning fiery furnace, and spake, and said, Shadrach, Meshach, and Abednego, ye servants of the most high God, come forth, and come hither. Then Shadrach, Meshach, and Abednego, came forth of the midst of the fire.
Daniel 3:26 — Comments - The king of Babylon recognized the God of Israel as the "Most High God," a title that reflected the highest view of the God of Israel in the midst of a polytheistic culture.

Daniel 3:29 Therefore I make a decree, That every people, nation, and language, which speak any thing amiss against the God of Shadrach, Meshach, and Abednego, shall be cut in pieces, and their houses shall be made a dunghill: because there is no other God that can deliver after this sort.
Daniel 3:28-29 — Comments- King Nebuchadnezzar and Polytheism- The ancient Oriental mindset of these people was polytheistic. King Nebuchadnezzar decrees in Daniel 3:28-29 that the God of Shadrach, Meshach, and Abednego was the greatest Deliverer that he had ever encountered. For this king had defeated many people groups whose gods did not deliver them from his hands. But the king did not state that this was the only God in heaven. It was not until the king had spent seven years as a beast in the field and his mind restored that he acknowledged the God of Israel as the everlasting God and the King of Heaven ( Daniel 4:1-3; Daniel 4:34-37).

Daniel 3:30 Then the king promoted Shadrach, Meshach, and Abednego, in the province of Babylon.
04 Chapter 4 
Verses 1-28 

Justification: God Exalts the Righteous and Humbles the Proud - Daniel 4:1 to Daniel 6:28 records the stories of Daniel's prophetic interpretation and fulfillment of King Nebuchadnezzar's dream, which predicted his madness for a season ( Daniel 4:1-27). In this interpretation Daniel calls the king to repent and stand righteous before God in order to obtain His mercies ( Daniel 4:27). The king is struck mad in the midst of his boasting, only having his mind restored after the season predicted by Daniel's interpretation of the dream. King Nebuchadnezzar repents when his mind is restored, gives all glory to God, declaring Him true and just, and he finds God's mercy in that God restores to him his kingdom and his splendor ( Daniel 4:28-37). This story is followed by King Belshazzar's drunken pride, when his boasting is interrupted by a divine handwriting upon the wall. Daniel interprets the dream as divine judgment upon the king, only to find its fulfillment that same night in the death of the king and the fall of Babylon ( Daniel 5:1-31). Darius the Mede exalts Daniel above his other governors because of his just character. Daniel's right standing before God is tested in the lion's den and he is proven genuine. Thus, he prospers during the reigns of Darius and Cyprus ( Daniel 6:1-28).



Verses 1-37 

Nebuchadnezzar's Second Dream (582to 575 B.C.) - Daniel 4:1-37 gives us the story of Nebuchadnezzar's dream of the cutting of the great tree and his subsequent seven years of madness and restoration. As far as dating this particular event, scholars note that there is no Babylonian record of governmental events took place during the years of 582to 575 B.C. Thus, this is a very likely period of time for Nebuchadnezzar's madness to take place.

Daniel served the king by interpreting this second important dream for him. Both dreams that Daniel interpreted for the king brought him to a place of acknowledging the God of Israel as the true God.

Outline - Here is a proposed outline:

1. The King Recounts His Dream — Daniel 4:1-18
2. Daniel Interprets the Dream — Daniel 4:19-27
3. The Divine Judgment upon King Nebuchadnezzar — Daniel 4:28-33
4. The King's Restoration — Daniel 4:34-37
The King's Mental Illness- Some scholars suggest that King Nebuchadnezzar's illness was a mental illness known to medical science as lycanthropy, in which a person imagines himself to be an animal, and upon their recovery from insanity, is able to remember the events during their illness. 80] The king's fall and restoration is a great example of how God is able to use a person who has fallen into sin and is willing to come back to God. After this king was restored, he gave an anointed testimony of God's greatness, which caused many people to place their faith and trust in God.

80] E. B. Pusey writes, "It is now conceded that the madness of Nebuchadnezzar agrees with the description of a rare sort of disease, called Lycanthropy, from one form of it, of which our earliest notice is in a Greek medical writer of the 4th century after our Lord, in which the sufferer retains his consciousness in other respects, but imagines himself to be changed into some animal, and Acts , up to a certain point, in conformity with that persuasion." See E. B. Pusey, Daniel the Prophet: Nine Lectures, Delivered in the Divinity School of the University of Oxford (Oxford: James Parker and Company, 1865), 428-429.

We find a similar judgment in Romans 1:16-32 when Paul the apostle describes the testimony of God's divine wrath upon mankind. As men progress into sin He turns them over to a reprobate mind until they are entirely depraved. Because they do not repent as King Nebuchadnezzar repented, God turns them over unto deeper degrees of depravity. This human depravity becomes the testimony for other men of God's divine judgment and wrath against all ungodliness and unrighteousness of men.

The Watchers - Word Study on "a watcher" - Gesenius says the Hebrew word "watcher" ( עִיר) (H 5894) means, "a guard, a watcher, a name of angels in the later Hebrew, from their guarding the souls of men." Strong says it means, "a watcher, an angel (as guardian)," and comes from the primitive root word ( עוּר) (H 5782), which means, "to wake, raise up, stir up, lift up." The Enhanced Strong says it is used 3times in the Old Testament, being translated in the KJV as "watcher 3." The Hebrew word is only found in this passage in Daniel 4:13; Daniel 4:17; Daniel 4:23.

Daniel 4:13, "I saw in the visions of my head upon my bed, and, behold, a watcher and an holy one came down from heaven;"

Daniel 4:17, "This matter is by the decree of the watchers, and the demand by the word of the holy ones: to the intent that the living may know that the most High ruleth in the kingdom of men, and giveth it to whomsoever he will, and setteth up over it the basest of men."

Daniel 4:23, "And whereas the king saw a watcher and an holy one coming down from heaven, and saying, Hew the tree down, and destroy it; yet leave the stump of the roots thereof in the earth, even with a band of iron and brass, in the tender grass of the field; and let it be wet with the dew of heaven, and let his portion be with the beasts of the field, till seven times pass over him;"

Comments- Scholars believe that this "watcher" was an angelic being from sent heaven together with another angelic being called "a holy one" ( Daniel 4:13; Daniel 4:23) to give a decree to men from the throne of God. We read about watchers in the apocryphal literature, which was written during the inter-biblical period. In the books of 1Enoch (15; 201), 81] 2Enoch (71-5, 181), 82] The Book of Jubilees (415, 22; 721; 83; 105), 83] and The Book of Adam and Eve, 84] these watchers were angels who were sent down from heaven to guide men in the ways of righteousness. Scholars believe that it is some of these watchers who took for themselves wives from the daughters of men in Genesis 6:4, and thus invoked the Flood upon mankind during the time of Noah.

81] 1Enoch, trans. R. H. Charles, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 2, ed. R. H. Charles, 163-281 (Oxford: Clarendon Press, 1913), 188, 201.

82] 2Enoch, trans. R. H. Charles, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 2, ed. R. H. Charles, 425-469 (Oxford: Clarendon Press, 1913), 433, 439.

83] The Book of Jubilees, trans. R. H. Charles, in The Apocrypha and Pseudepigrapha of the Old Testament in English With Introductions and Critical and Explanatory Notes to the Several Books, vol 2, ed. R. H. Charles, 1-82 (Oxford: Clarendon Press, 1913), 19, 20, 24, 25, 28.

84] S. C. Malan, The Book of Adam and Eve, also Called the Conflict of Adam and Eve with Satan (London: Williams and Norgate, 1882).

Genesis 6:4, "There were giants in the earth in those days; and also after that, when the sons of God came in unto the daughters of men, and they bare children to them, the same became mighty men which were of old, men of renown."

Daniel 4:1-18 — The King Recounts His Dream - In Daniel 4:1-18 King Nebuchadnezzar recounts his dream.

Daniel 4:2 I thought it good to shew the signs and wonders that the high God hath wrought toward me.
Daniel 4:2 — Comments - The king of Babylon recognized the God of Israel as the "Most High God," a title that reflected the highest view of the God of Israel in the midst of a polytheistic culture.

Daniel 4:8 But at the last Daniel came in before me, whose name was Belteshazzar, according to the name of my god, and in whom is the spirit of the holy gods: and before him I told the dream, saying,
Daniel 4:8 — Comments - Daniel had previously interpreted the dream of Nebuchadnezzar ( Daniel 2:1-49). He was now recognized by the king as the chief of the magicians ( Daniel 4:9). Yet, he was called in last of all those summoned to interpret the king's dream. The biblical text does not give the reason for Daniel's late summons, with all the magicians summoned before him.

Daniel 4:9 O Belteshazzar, master of the magicians, because I know that the spirit of the holy gods is in thee, and no secret troubleth thee, tell me the visions of my dream that I have seen, and the interpretation thereof.
Daniel 4:15 Nevertheless leave the stump of his roots in the earth, even with a band of iron and brass, in the tender grass of the field; and let it be wet with the dew of heaven, and let his portion be with the beasts in the grass of the earth:
Daniel 4:15 — "even with a band of iron and brass" - Comments- Many variety of trees will sprout new branches from the stump or even the roots when the trunk is cut down. An iron band wrapped around the stump would prevent such sprouts from growing.

Daniel 4:19-27 — Daniel Interprets the Dream - In Daniel 4:19-27 the prophet Daniel interprets the king's dream.

Daniel 4:23 And whereas the king saw a watcher and an holy one coming down from heaven, and saying, Hew the tree down, and destroy it; yet leave the stump of the roots thereof in the earth, even with a band of iron and brass, in the tender grass of the field; and let it be wet with the dew of heaven, and let his portion be with the beasts of the field, till seven times pass over him;
Daniel 4:23 — Comments - The analogy of a great tree providing shelter for the animals is used a number of times in Scriptures. Note a similar analogy in Ezekiel 17:22-24 of a great tree providing shade and shelter for animals.

Ezekiel 17:22-24, "Thus saith the Lord GOD I will also take of the highest branch of the high cedar, and will set it; I will crop off from the top of his young twigs a tender one, and will plant it upon an high mountain and eminent: In the mountain of the height of Israel will I plant it: and it shall bring forth boughs, and bear fruit, and be a goodly cedar: and under it shall dwell all fowl of every wing; in the shadow of the branches thereof shall they dwell. And all the trees of the field shall know that I the LORD have brought down the high tree, have exalted the low tree, have dried up the green tree, and have made the dry tree to flourish: I the LORD have spoken and have done it."

In the New Testament, Jesus tells the Parable of the Mustard Seed in which the seed grew into a great that provided shade and shelter for birds. This tree represents the Kingdom of Heaven.

Mark 4:31-32, "It is like a grain of mustard seed, which, when it is sown in the earth, is less than all the seeds that be in the earth: But when it is sown, it groweth up, and becometh greater than all herbs, and shooteth out great branches; so that the fowls of the air may lodge under the shadow of it."

Daniel 4:27 Wherefore, O king, let my counsel be acceptable unto thee, and break off thy sins by righteousness, and thine iniquities by shewing mercy to the poor; if it may be a lengthening of thy tranquillity.
Daniel 4:27 — Comments- In Daniel 4:27 Daniel , or Belteshazzar, as he is called in this passage, warns the king of his sins in hopes that God would show him mercy and repent of such judgment upon him. We find God repenting of such in the lives of kings Hezekiah and Josiah. In 2 Kings 20:1-11 God extended the king's life by fifteen years because he humbled himself before God. God delayed His divine judgment upon the people of Judah because of the repentance of King Josiah ( 2 Chronicles 34:19-28).

Daniel 4:28-33 — The Divine Judgment upon King Nebuchadnezzar - Daniel 4:28-33 describes the condition of King Nebuchadnezzar when he fell under God's divine judgment and lost his sanity for a period of six years. The question must be asked as to why God judged King Nebuchadnezzar in this manner. We do know that the word of God had been proclaimed to the king through Daniel and his three Hebrew friends, so that he had no excuse for his ignorance of the ways of God. Romans 1:19-32 tells us that when a person deliberately turns from the truth unto a lie, God turns him over to a reprobate mind. Perhaps this is the divine law that was at work in turning King Nebuchadnezzar over to the mind of a beast for seven years of judgment. A similar passage in Job 12:24-25 tells us that God "takes away the heart of the chief of the people." 

Job 12:24-25, "He taketh away the heart of the chief of the people of the earth, and causeth them to wander in a wilderness where there is no way. They grope in the dark without light, and he maketh them to stagger like a drunken man."

Illustration- I find it interesting to compare my life with King Nebuchadnezzar in respect to divine judgment. The period of seven years reflects divine interaction, with the seventh year being the year of restoration, similar to the Sabbatical year under the Mosaic Law. I was raised in church and saved at the age of seven years old. However, there was a six year period in my life that I backslide, between the ages of fifteen and twenty-one years old. Years later when reading about King Nebuchadnezzar's restoration in the seventh years, I realized that I came to my senses and returned to the Lord in my seventh year. Perhaps the Lord deals with His people today in such time frames.

Daniel 4:31 While the word was in the king"s mouth, there fell a voice from heaven, saying, O king Nebuchadnezzar, to thee it is spoken; The kingdom is departed from thee. 
Daniel 4:31 — Comments - The voice of God the Father spoke from Heaven to mankind on a number of occasions. God spoke to King Nebuchadnezzar when he took his mind from him for a season ( Daniel 4:31). God spoke from Heaven at the water baptism of His Son Jesus Christ ( Matthew 3:17, Mark 1:11, Luke 3:22). God spoke to the disciples on the Mount of Transfiguration ( Matthew 17:5, Mark 9:7, Luke 9:35-36, 2 Peter 1:17-18). God spoke to Jesus when He rode into Jerusalem before His Passion ( John 12:28-29). Jesus spoke to Paul from Heaven on the road to Damascus ( Acts 9:3-7).

Daniel 4:34-37 — The King's Restoration - Comments- In Daniel 4:34-37 King Nebuchadnezzar describes his wonder recovery from six years of insanity.

Daniel 4:34 And at the end of the days I Nebuchadnezzar lifted up mine eyes unto heaven, and mine understanding returned unto me, and I blessed the most High, and I praised and honoured him that liveth for ever, whose dominion is an everlasting dominion, and his kingdom is from generation to generation:
Daniel 4:34 — Comments- In Daniel 4:34 king Nebuchadnezzar's mind returned to him after God turned his mind into a beast of the field for seven years ( Daniel 4:34). We find other examples in Scripture where God hid things from men's minds. For example, God hid the Shunammite's request from Elisha ( 2 Kings 4:27). Jesus said that God the Father had hidden the Gospel from the wise and prudent, and revealed them unto babes ( Matthew 11:25, Luke 10:21; Luke 19:42, John 12:40). The disciples did not understand Jesus' graphic descriptions of His future Passion because "this saying was hid from them" ( Luke 18:34). The two on the road to Emmaus did not recognize Jesus until "their eyes were opened" ( Luke 24:16; Luke 24:31). Jesus then appeared to the Twelve and "opened he their understanding, that they might understand the scriptures" ( Luke 24:31; Luke 24:45).

Bill Wiese tells the story of how the Lord took him to hell and back so that he would tell others that hell is a real place. His journey began when he was dropped into a prison cell inhabited by two large demons. He says, "I did not know how I had arrived there. The fact that I knew God was kept from my mind. This was explained to me later by the Lord Himself. In retrospect, I know that there are several scriptures indicating that God does sometimes hide things from man's mind." 85] In other words, Jesus sent Bill Wiese to hell with the mind that he was a sinner who had never known the Lord as his Saviour. Jesus returned and took Wiese out of hell, at which time his mind and memory were restored.

85] Bill Wiese, 23Minutes in Hell (Lake Mary, Florida: Charis House, c 2006), 9.

Daniel 4:34, "And at the end of the days I Nebuchadnezzar lifted up mine eyes unto heaven, and mine understanding returned unto me, and I blessed the most High, and I praised and honoured him that liveth for ever, whose dominion is an everlasting dominion, and his kingdom is from generation to generation:"

Matthew 11:25, "At that time Jesus answered and said, I thank thee, O Father, Lord of heaven and earth, because thou hast hid these things from the wise and prudent, and hast revealed them unto babes."

Luke 10:21, "In that hour Jesus rejoiced in spirit, and said, I thank thee, O Father, Lord of heaven and earth, that thou hast hid these things from the wise and prudent, and hast revealed them unto babes: even Song of Solomon , Father; for so it seemed good in thy sight."

Luke 18:34, "And they understood none of these things: and this saying was hid from them, neither knew they the things which were spoken."

Luke 19:42, "Saying, If thou hadst known, even thou, at least in this thy day, the things which belong unto thy peace! but now they are hid from thine eyes."

Luke 24:16, "But their eyes were holden that they should not know him."

Luke 24:31, "And their eyes were opened, and they knew him; and he vanished out of their sight."

Luke 24:45, "Then opened he their understanding, that they might understand the scriptures,"

John 12:40, "He hath blinded their eyes, and hardened their heart; that they should not see with their eyes, nor understand with their heart, and be converted, and I should heal them."

05 Chapter 5 

Verses 1-31 

Belshazzar's Feast and Daniel's Prophecy of Babylon's Fall (539 B.C.) - In Daniel 5:1-31 we have the story of the great feast that Belshazzar held in his palace. Historians tell us that Belshazzar, the son of Evil-Merodach and grandson of Nebuchadnezzar, was the last king of Babylon. While the city of Babylon was under siege by Cyrus, the Persian king, Belshazzar gathered all of his leaders to a great feast, perhaps in order to strengthen their loyalty towards him. When a man's hand appeared and wrote upon the wall during the midst of the feast, the queen brought in Daniel , by now an old Prayer of Manasseh , to interpret the writing. Daniel then told the king that this was the night that the kingdom of Babylon would fall. 

Historical Background- It is popularly believed that the fall of Babylon referred to in Daniel 5:30 refers to the story of Cyrus taking Babylon by leading the Persian army under the city wall after the Euphrates River had been diverted, allowing to enter an otherwise impenetrable fortress, and being led by Gobryas and Gadatas (Herodotus, Histories 1190-191, Xenophon Cyropaedia 751-33). 86] That very night in 539 B.C. Belshazzar was slain and Darius the Median took control as viceroy under Cyrus, king of the Media-Persian Empire. This new empire would dominate the world for around two hundred (200) years until its defeat at the hands of Alexander the Great in 331 B.C.

86] Herodotus, The Histories of Herodotus, trans. Henry Cary (New York: D. Appleton and Company, 1899), 74-75; Xenophon, The Cyropaedia, or Institutions of Cyrus, and the Hellenics, or Grecian History, trans. J. S. Watson and Henry Dale (London: George Bell and Sons, 1880), 220-225.

Evil-Merodach- It is interesting to note that we have no record in the book of Daniel of Daniel ministering during the reign of Evil-Merodach, the son of Nebuchadnezzar and father of Belshazzar. Perhaps at the death of Nebuchadnezzar, Evil-Merodach his son retired his father's administrative staff and appointed his own loyal officials. This is often the case during the change of leadership and it was a practice in Persia in the recent centuries. However, the queen and wife of Belshazzar remembered the man Daniel and how God worked through him to interpret such divine events and sent for him.

The Pride of Belshazzar - In stark contrast to King Nebuchadnezzar's humility and glorification of the God of Daniel as recorded in the immediately passage of Scripture, King Belshazzar bursts onto the scene in an expression of the same pride that brought his grandfather low through divine judgment. When Daniel is called in to interpret the handwriting on the wall, he will refer to the pride of Nebuchadnezzar, his divine judgment in the form of madness, and his restoration and glorification of the Most High God. Belshazzar himself will be judged that same night by God through the overthrow of Babylon by the Medes and the death of the king. Thus, the story of Belshazzar's pride and destruction is part of a continuous story within Daniel 4-6 that emphasizes God's standard of righteousness for the Gentile nations.

Daniel 5:1 Belshazzar the king made a great feast to a thousand of his lords, and drank wine before the thousand. 
Daniel 5:1 — Comments- Goldingay says, "The last actual Chaldean king, Nabonidus, ‘entrusted the kingship' in 539 b.c. to his son Bçl-ðar-uṣur during his ten-year absence from Babylon, returning as the threat from Cyrus grew." 87]

87] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on .

Daniel 5:11 There is a man in thy kingdom, in whom is the spirit of the holy gods; and in the days of thy father light and understanding and Wisdom of Solomon , like the wisdom of the gods, was found in him; whom the king Nebuchadnezzar thy father, the king, I say, thy father, made master of the magicians, astrologers, Chaldeans, and soothsayers; 
Daniel 5:11 — Comments- Regarding the phrase "king Nebuchadnezzar thy father," according to ancient extra-biblical historians Belshazzar was actually the son of Nabonidus and the grandson of Nebuchadnezzar was the grandfather of Belshazzar. Archer tells us that it was common to refer to one's more distant ancestor as father also. We find this done in may passages of Scriptures ( Genesis 28:13; Genesis 32:9). We can read in the Black Obelisk inscription of Shalmaneser III that Jehu is referred to as the son of Omri, who was his distant ancestor. We can also find this in Egyptian writings. 88]

88] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), "Introduction: 7 Special Problems: c. Alleged historical inaccuracies: 4) "King" Belshazzar and his relationship to Nabonidus."

Genesis 28:13, "And, behold, the LORD stood above it, and said, I am the LORD God of Abraham thy father, and the God of Isaac: the land whereon thou liest, to thee will I give it, and to thy seed;"

Genesis 32:9, "And Jacob said, O God of my father Abraham, and God of my father Isaac, the LORD which saidst unto me, Return unto thy country, and to thy kindred, and I will deal well with thee:"

Daniel 5:22 And thou his Song of Solomon , O Belshazzar, hast not humbled thine heart, though thou knewest all this; 
Daniel 5:22 — Comments- It appears that God held Belshazzar more accountable than his father Nebuchadnezzar for understanding the ways of God that has been revealed to him. His father had not known of the God of Israel until Daniel has revealed Him to the king. Now God is holding Belshazzar responsible for this revelation and insight into the righteous ways of God. 

Daniel 5:23 But hast lifted up thyself against the Lord of heaven; and they have brought the vessels of his house before thee, and thou, and thy lords, thy wives, and thy concubines, have drunk wine in them; and thou hast praised the gods of silver, and gold, of brass, iron, wood, and stone, which see not, nor hear, nor know: and the God in whose hand thy breath Isaiah , and whose are all thy ways, hast thou not glorified: 
Daniel 5:25 And this is the writing that was written, MENE, MENE, TEKEL, UPHARSIN. 
Daniel 5:25 — "MENE, MENE, TEKEL, UPHARSIN" - Comments- The Aramaic reads ( ופרסין תקל מנא מנא). F. F. Bruce tells us that these were common Aramaic words, indicating various weights.

He says the word "Mene" is used in other Semitic languages, being derived from the verb menah (Hebrew "manah", Adkkadian "manu"). The Greeks borrowed this word and it became "mna" or "mina" in the New Testament, and is translated as "pound" in English.

He says the word "Tekel" is found as "sheqel" or "shekel" in Hebrew, which is also a measure of weight in the Old Testament. In Babylonia and Assyria sixty shekels equaled one maneh. In Palestine, fifty shekels equaled one maneh.

He says the word "Upharsin" also refers to a measure of weight. The "U" is a form of the conjunction ( ו) meaning "and." The word "pharsin" is the plural form of "peres" ( פרס), which means "a division." Thus, it carries the meaning of half-minas. 

However, these words carry the Aramaic meaning, "numbered, weighed, divided," which fits the context of this passage. 89]

89] F. F. Bruce, The Books and the Parchments (Old Tappan, New Jersey: Fleming H. Revell Company), 1963, 52.

Daniel 5:26 This is the interpretation of the thing: MENE God hath numbered thy kingdom, and finished it. 
Daniel 5:26 — Word Study on "MENE" - Strong says the Aramaic word "Mene" ( מְנֵא) (H 4484) literally means, "numbered," and comes from the Aramaic verb ( מְנָא) (H 4483), which means, "to count, to appoint," thus, "to number, to ordain, to set." This Aramaic word "MENE" is used only three times in the Old Testament, with all three uses being found here in Daniel 5:25-26. 

Comments- The word "MENE" is repeated to emphasize the fact that God's Word is certain.

Daniel 5:26 — Word Study on "hath numbered" - Strong says the Aramaic word "numbered" ( מְנָא) (H 4483) means, "to count, to appoint," thus, "to number, to ordain, to set." 

Daniel 5:26 — "God hath numbered thy kingdom, and finished it" - Comments- That Isaiah , God has determined the number of years that this kingdom should last. Jeremiah prophesied that Babylon would exist seventy years and that He would judge the kingdom of the Chaldeans after using them to judge Judah ( Jeremiah 25:1; Jeremiah 25:11-12; Jeremiah 27:6-7).

Jeremiah 25:1, "The word that came to Jeremiah concerning all the people of Judah in the fourth year of Jehoiakim the son of Josiah king of Judah, that was the first year of Nebuchadrezzar king of Babylon;"

Jeremiah 25:11-12, "And this whole land shall be a desolation, and an astonishment; and these nations shall serve the king of Babylon seventy years. And it shall come to pass, when seventy years are accomplished, that I will punish the king of Babylon, and that nation, saith the LORD, for their iniquity, and the land of the Chaldeans, and will make it perpetual desolations."

Jeremiah 27:6-7, "And now have I given all these lands into the hand of Nebuchadnezzar the king of Babylon, my servant; and the beasts of the field have I given him also to serve him. And all nations shall serve him, and his Song of Solomon , and his son"s Song of Solomon , until the very time of his land come: and then many nations and great kings shall serve themselves of him."

Daniel 5:27 TEKEL Thou art weighed in the balances, and art found wanting. 
Daniel 5:27 — Word Study on "TEKEL" - Strong says the Aramaic word ( תְּקַל) (H 8625) literally means, "to balance," and comes from the Aramaic verb ( שָׁקַל) (H 8254), which means "to suspend, or poise", thus, "to pay, to receive, to spend, to weigh." From this same Hebrew verb comes the familiar word "shekel," Aramaic ( שֶׁקֶל) (H 8255), translated, "shekel" in the KJV, which is used as a common unit of measuring weight throughout the Old Testament. This Aramaic word is used only three times in the Old Testament, with all three uses being found here in Daniel 5:25; Daniel 5:27.

Daniel 5:27 — Word Study on "weighed" - Strong says the Aramaic word ( תְּקַל) (H 8625) literally means, "to balance."

Daniel 5:27 — Word Study on "wanting"- Strong says the Aramaic word ( חַכִּיר) (H 2627) means, "deficient, wanting," and corresponds to the Aramaic verb ( חָסֵר) (H 2637), which means, "to lack." We can see the meaning of this word in Psalm 62:9.

Psalm 62:9, "Surely men of low degree are vanity, and men of high degree are a lie: to be laid in the balance, they are altogether lighter than vanity."

Daniel 5:27 — "Thou art weighed in the balances, and art found wanting" - Comments- F. F. Bruce reads, "You are weighed in the balances and found to be under weight." 90]

90] F. F. Bruce, The Books and the Parchments (Old Tappan, New Jersey: Fleming H. Revell Company), 1963, 52.

Daniel 5:28 PERES Thy kingdom is divided, and given to the Medes and Persians. 
Daniel 5:28 — Word Study on "PERES" - Strong says the Aramaic word ( פְּרַס) (H 6537) means, "to split up, to divide." The Enhanced Strong says it is used 3times in the Old Testament, being translated in the KJV as "UPHARSIN 1, PEREH 1, divided 1." Note in the Aramaic text that "PERES" ( פרס) is the singular of "UPHARSIN" ( פרסין), which has the same spelling as "Persians" ( פרס), which word is found in this same verse. Thus, there appears to be a play on words.

Daniel 5:28 — Word Study on "divided" - Strong says the Aramaic word ( פְּרַס) (H 6537) means, "to split up, to divide," and corresponds to the Hebrew verb ( פָּרַס) (H 6536), which means, "to break in pieces, to split, to distribute." The Enhanced Strong says it is used 14times in the Old Testament, being translated in the KJV as "divide 9, parteth 2, deal 1, hoofs 1, tear 1." The word ( פְּרַס) (H 6537) is used only three times in the Old Testament. All three uses are found in this passage, the other two being found in Daniel 5:25, "UPHARSIN" and in Daniel 5:28 "PERES."

Daniel 5:29 Then commanded Belshazzar, and they clothed Daniel with scarlet, and put a chain of gold about his neck, and made a proclamation concerning him, that he should be the third ruler in the kingdom. 
Daniel 5:30 In that night was Belshazzar the king of the Chaldeans slain. 
Daniel 5:31 And Darius the Median took the kingdom, being about threescore and two years old.
Daniel 5:31 — Comments- Darius the Mede, the son of Ahasuerus (Xerxes) of the seed of the Medes, reigned briefly from 538 to 536 B.C. ( Daniel 9:1). (This is not a reference to Darius the Persian who was the third successor to Cyrus the Great.) Scholars say that at the death of Belshazzar ( Daniel 5:30), Darius "received the kingdom" of Babylon by being made king, or viceroy, over the kingdom of the Chaldeans under Cyrus the king of Persia ( Daniel 5:31). Thus, Daniel 6:28 suggests that Darius and Cyrus ruled at the same time. This is supported by the fact that the name "Darius" never occurs in any ancient documents outside of the book of Daniel. We can conclude that Darius was probably never the king over the entire Persian Empire.

Daniel 6:28, "So this Daniel prospered in the reign of Darius, and in the reign of Cyrus the Persian."

Daniel 9:1, "In the first year of Darius the son of Ahasuerus, of the seed of the Medes, which was made king over the realm of the Chaldeans;"

When we go to extra-biblical sources, we find that the Greek historians credit the takeover to Cyrus the Persian. 91] Herodotus (484-425 B.C.), the Greek historian, tells us that Cyrus led an army of Medes and Persians to Babylon and captured the city after diverting a water channel of the Euphrates river, with the dried river allowing entrance into the city by night (see Herodotus 1191). 92] Xenophon (430-354 B.C.), a later Greek historian, also records the fall of Babylon, but includes the story of two of Cyrus' skilled generals Gadatas and Gobryas, who orchestrating the assault (Cyropaedia 751-34). 93] Josephus tells us that Darius the king of Media was a relative of Cyrus the Great, king of Persia, and that together they took over the Babylonian kingdom from Belshazzar. 

91] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, ed. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), "Introduction: 7 Special Problems: c. Alleged historical inaccuracies: 5) The ‘legendary' Darius the Mede."

92] See Herodotus 1191in Herodotus I, Books I-II, trans. by A. D. Godley, in The Loeb Classical Library, eds. T. E. Page, E. Capps, and W. H. D. Rouse (Cambridge, Massachusetts: Harvard University Press, 1975), 238-241.

93] See Xenophon Cyropaedia 751-34in The Cyropaedia, or Institutions of Cyrus, and the Hellenics, or Grecian History, trans. J. S. Watson and Henry Dale (London: George Bell and Sons, 1880), 220-225.

"When Evil-Mcrodach was dead, after a reign of eighteen years, Niglissar his son took the government, and retained it forty years, and then ended his life; and after him the succession in the kingdom came to his son Labosordacus, who continued in it in all but nine months; and when he was dead, it came to Baltasar, who by the Babylonians was called Naboandelus; against him did Cyrus, the king of Persia, and Darius, the king of Media, make war; and when he was besieged in Babylon, there happened a wonderful and prodigious vision." (Antiquities 10112)

"And this is the end of the posterity of king Nebuchadnezzar, as history informs us; but when Babylon was taken by Darius, and when Hebrews , with his kinsman Cyrus, had put an end to the dominion of the Babylonians, he was sixty-two years old. He was the son of Astyages, and had another name among the Greeks. Moreover, he took Daniel the prophet, and carried him with him into Media, and honored him very greatly, and kept him with him; for he was one of the three presidents whom he set over his three hundred and sixty provinces, for into so many did Darius part them." (Antiquities 10115)

It would not have been uncommon for Cyrus the Persian to appoint a prominent Mede as viceroy over a part of his kingdom in order to reward loyalty and keep unity in the region. We know that many noble Medes were employed as officials, satraps and generals. This is very likely how Darius the Mede gained the description as taking the kingdom in Daniel 5:31. Since there is record of a man named Gubaru who appears as the governor of Babylonia and of Ebir-nari (the western domains under Chaldean sovereignty) in tablets dated from the fourth to the eighth year of Cyrus (535-532 B.C.), some scholars suggest that Gubaru took the title as "Dar eyawes" or "Darius" during his rule as viceroy under King Cyrus. 94]

94] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), "Introduction: 7 Special Problems: c. Alleged historical inaccuracies: 5), The ‘legendary' Darius the Mede."

06 Chapter 6 

Verses 1-28 

Daniel and the Lion's Den (538-536 B.C.) - Daniel 6:1-28 tells the famous story of Daniel being thrown into the lion's den. As the Babylonian kingdom comes to a close and the Medo-Persian Empire takes control of this region of the world, we find Daniel being placed in a strategic position of administration by the divine providence of Almighty God. The entire kingdom was divided into one hundred and twenty provinces with a prince over each one. Over these provinces King Darius appointed three chief governors, of whom Daniel was placed first. Perhaps the incoming king was wise enough to appoint Daniel in an effort to people in leadership who were already familiar with the affairs of these provinces. Thus, he found several men whose reputation qualified them for such a task.

Illustration- It is important to understand that God had a purpose in allowing Daniel to experience the lion's den. Juanita Bynum says that "God will speak things to us in the lion's den that he will not say to us on the mountain tops." 95] This event established Daniel in the kingdom with a level of respect and influence that he could have gained in no other way. It positioned his ministry to have more effect during his lifetime had he not going through the lion's den.

95] Juanita Bynum, Weapons of Power, on Trinity Broadcasting Network (Santa Ana, California, July 2008), television program.

Daniel 6:24 And the king commanded, and they brought those men which had accused Daniel , and they cast them into the den of lions, them, their children, and their wives; and the lions had the mastery of them, and brake all their bones in pieces or ever they came at the bottom of the den.
Daniel 6:24 — Comments- Daniel 6:24 reveals how ferocious the lions were whose mouths the Lord shut while Daniel was in the den. Note a modern day story of such an event recorded in the nation of Iraq by the leader's chief executioner. In this story we see how horrible it was to witness lions devouring victims.

"Set in woodland southwest of Baghdad, the huge presidential compound of Radwaniyah has been variously described as a palace, a death camp and a secret center for the development of weapons of mass destruction. A former Iraqi army colonel who calls himself Abu Ahmad knows what really went on there. He cannot forget the day four years ago when he took two young students to Radwaniyah on the orders of Uday Hussein (son of Saddam Hussein, leader of Iraq). Ahmad was Uday's chief executioner. Last week, as Iraqis celebrated the death of his former boss and his equally savage younger brother Qusay, he nervously revealed a hideous story. His instructions that day in 1999 were to arrest the two 19-year-olds on the campus of Baghdad's Academy of Fine Arts and deliver them at Radwaniyah. On arrival at the sprawling compound, he was directed to a farm where he found a large cage. Inside, two lions waited. They belonged to Uday. Guards took the two young men from the car and opened the cage door. One of the victims collapsed in terror as they were dragged, screaming and shouting, to meet their fate. Ahmad watched as the students frantically looked for a way of escape. There was none. The lions pounced. ‘I saw the head of the first student literally come off his body with the first bite and then had to stand and watch the animals devour the two young men. By the time they were finished there was little left but for the bones and bits and pieces of unwanted flesh,' he recalled last week. He felt horror and disbelief but showed no emotion. ‘It was simply forbidden. Any slight show of disagreement, fear, anger, repulsion or disapproval could be noted against you. Even punished. You had to watch and pretend all was fine.'" 96]

96] The Sunday New Vision, 3August 2003, Kampala, Uganda.

Daniel 6:28 So this Daniel prospered in the reign of Darius, and in the reign of Cyrus the Persian.
Daniel 6:28 — Comments - Darius the Mede, the son of Ahasuerus (Xerxes) of the seed of the Medes, reigned briefly from 538 to 536 B.C. ( Daniel 9:1). Cyrus the Great reigned over Babylon and the Medo-Persian Empire from 338-329 B.C, a period of nine years. He reigned as co-regent with his uncle King Darius the Mede, who reigned over the Medes, for the first two years. Cyrus was killed in battle in 329 B.C. Because Daniel was taken captive in the third year of the reign of Jehoiakim king of Judah (605 B.C.) ( Daniel 1:1), he must have been an old man by the time Cyrus conquered Babylon in 329 B.C. The date of Daniel's death is not recorded.

07 Chapter 7 

Verses 1-13 

Glorification: The Coming of Christ (Daniel's Private Visions) - There are two main divisions to the book of Daniel. Daniel 1-6 is primarily narrative material and emphasizes Daniel's ministry to the kings of Babylon and Media. In these passages he interprets two dreams and the writing on the wall for two kings. This division as well contains three stories of the captivity and persecution of Daniel and his three friends. However, the visions recorded in Daniel 7-12were not for the kings. Rather, they are a collection of private visions of apocalyptic in nature that Daniel received from the Lord regarding the Time of the Gentiles and the Last Days. They were not delivered to the kings under whom he served, but were initially private in nature. Their emphasis is not on the nation of Israel; but rather, upon the fulfillment of the Times of the Gentiles. The fact that the first section was written in Aramaic and the second section in Hebrew suggests that there were initially two different intended recipients. The Babylonian Jews would have found comfort in both divisions as they saw the sovereign power of God at work in their midst and as they understood by prophecy that God had not forsaken the nation of Israel. Note that this second section has been arranged in chronological order independently of the first section's chronological arrangement.

Daniel 7-12is a collection of private visions given to Daniel concerning the future glorification of Jesus Christ and His children and the Great White Throne Judgment of the nations. The redemptive role of Jesus Christ is clearly predicted as the Son of Man comes upon the clouds and approaches the Ancient of Days ( Daniel 7:13) and He establishes the everlasting Kingdom of Heaven ( Daniel 7:14).



Verses 1-14 

Daniel's Vision - Daniel 7:1-14 gives a description of Daniel's night vision, while the interpretation is given to him in Daniel 7:15-28.

Daniel 7:1 In the first year of Belshazzar king of Babylon Daniel had a dream and visions of his head upon his bed: then he wrote the dream, and told the sum of the matters.
Daniel 7:1 — Comments - Historical Background- Nebuchadnezzar, the grandfather of Belshazzar and father of Nabonidus, ruled the Babylonian Empire from 604-561 B.C. Gleason Archer dates the first year of Belshazzar's reign in 556-555 B.C. as coregent with his father Nabonidus, 99] while John Goldingay gives a date of 550 B.C. 100] Belshazzar will be the last ruler of the Babylonian Empire, with the city of Babylon falling to the Medes and Persians later under the leadership of Darius the Mede and Cyrus the Persian in 539 B.C. 

99] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), notes on Daniel 7:1.

100] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on Daniel 9:24.

Comments - When the Lord gives me a message through a divine dream, its details remain vivid when I wake up. I have learned to write down the dream and meditate upon it.

Daniel 7:2 Daniel spake and said, I saw in my vision by night, and, behold, the four winds of the heaven strove upon the great sea.
Daniel 7:3 And four great beasts came up from the sea, diverse one from another.
Daniel 7:3 — Comments- The sea represents the nations of the earth ( Revelation 17:15).

Revelation 17:15, "And he saith unto me, The waters which thou sawest, where the whore sitteth, are peoples, and multitudes, and nations, and tongues."

Daniel 7:4 The first was like a lion, and had eagle"s wings: I beheld till the wings thereof were plucked, and it was lifted up from the earth, and made stand upon the feet as a Prayer of Manasseh , and a man"s heart was given to it.
Daniel 7:4 — "The first was like a lion" - Comments- Jeremiah made a reference to the king of Babylon both as a lion ( Jeremiah 4:7; Jeremiah 50:44) and as an eagle within the same passage ( Jeremiah 49:19-22); thus a lion-eagle parallel is described by Jeremiah as Babylon. 

Jeremiah 4:7, "The lion is come up from his thicket, and the destroyer of the Gentiles is on his way; he is gone forth from his place to make thy land desolate; and thy cities shall be laid waste, without an inhabitant."

Jeremiah 49:19, "Behold, he shall come up like a lion from the swelling of Jordan against the habitation of the strong: but I will suddenly make him run away from her: and who is a chosen Prayer of Manasseh , that I may appoint over her? for who is like me? and who will appoint me the time? and who is that shepherd that will stand before me?"

Jeremiah 49:22, "Behold, he shall come up and fly as the eagle, and spread his wings over Bozrah: and at that day shall the heart of the mighty men of Edom be as the heart of a woman in her pangs."

Jeremiah 50:44, "Behold, he shall come up like a lion from the swelling of Jordan unto the habitation of the strong: but I will make them suddenly run away from her: and who is a chosen Prayer of Manasseh , that I may appoint over her? for who is like me? and who will appoint me the time? and who is that shepherd that will stand before me?"

"and had eagle"s wings" - Comments - Ezekiel compares Babylon to an eagle ( Ezekiel 17:3; Ezekiel 17:11-12).

Ezekiel 17:3, "And say, Thus saith the Lord GOD A great eagle with great wings, longwinged, full of feathers, which had divers colours, came unto Lebanon, and took the highest branch of the cedar:"

Ezekiel 17:11-12, "Moreover the word of the LORD came unto me, saying, Say now to the rebellious house, Know ye not what these things mean? tell them, Behold, the king of Babylon is come to Jerusalem, and hath taken the king thereof, and the princes thereof, and led them with him to Babylon;"

"I beheld till the wings thereof were plucked, and it was lifted up from the earth, and made stand upon the feet as a Prayer of Manasseh , and a man"s heart was given to it" - Comments - It is possible that a reference is made here to the humbling of King Nebuchadnezzar and the restoration of his mind and his kingdom as recorded in Daniel 4:1-37. In his humbling, the Scripture says his heart was changed from a man's to a beast. Thus, a man's heart was restored unto the king, as described in the phrase "and a man"s heart was given to it."

Daniel 4:16, "Let his heart be changed from man"s, and let a beast"s heart be given unto him; and let seven times pass over him."

Daniel 7:4 — Comments -The Lion- The traditional view is to interpret the lion in Daniel 7:4 as a symbol of Babylonian Empire since the 4-kingdom motif is borrowed from chapter 2. In fact, the description of this creature most closely parallels King Nebuchadnezzar in Daniel 4:1-37. 101] 

101] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 148.

However, some modern scholars suggest that these four beasts of Daniel's vision represent modern nations that will play a vital role in world events leading up the Christ's Second Coming. For example, the official animal symbol of Great Britain is the lion. It is not uncommon to see this nation referred to as a lion in the secular media. However, in this vision this lion has eagle's wings. The eagle may serve as the symbol of the United States of America. Thus, many scholars believe that these wings represent the fact that the USA emerged out of the nation of Great Britain. The plucking of these wings represents the breaking away of the USA from its mother country. The fact that this beast stood upon its feet as a man and was given a man's heart suggests that this nation was characterized as a country that defended human rights. Great Britain and the USA have the reputation of helping poor and oppressed nations. Note how the book of Daniel uses the language of the heart of a man in Daniel 4:16. 

Daniel 4:16, "Let his heart be changed from man"s, and let a beast"s heart be given unto him; and let seven times pass over him."

Daniel 7:5 And behold another beast, a second, like to a bear, and it raised up itself on one side, and it had three ribs in the mouth of it between the teeth of it: and they said thus unto it, Arise, devour much flesh.
Daniel 7:5 — Comments- The Bear- The most popular view by scholars is to interpret the bear as a symbol of the Greek empire. For example, Archer says the bear represented the Medo-Persian federation and that the three ribs correspond to the three major conquests of this empire: (1) Lydia, captured around 740 B.C.; (2) Babylon, captured in 539 B.C.; (3) Egypt, annexed by Cambyses around 525 B.C. 102]

102] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), notes on Daniel 7:5.

As less popular view is to interpret these four beasts to represent four nations that arise during the Great Tribulation period immediately preceding the Second Coming. For example, some scholars see the bear as a symbol of the nation of Russia. The modern, secular media has often represented Russia with the bear. Irvin Baxter, Jr. suggests that the vision of the bear raising itself up on one side symbolizes the fact that Russia has raised itself against those nations beside its borders. He goes on to say that the three ribs in the bear's mouth could represent three of these nations, Manchuria, Mongolia and Sinkiang, which Russia took from China by means of nineteenth century treaties and have been a contention between these two nations since. The command to arise and devour much flesh is perhaps seen in Russia's efforts to spread communism across the world, but especially in the end-time prophecies of Gog and Magog who wage wars against Israel. 103]

103] Irvin Baxter, Jeremiah , A Message for the President, (Richmond, Indiana: Endtime, Inc, 1986), chapter 3.

Daniel 7:6 After this I beheld, and lo another, like a leopard, which had upon the back of it four wings of a fowl; the beast had also four heads; and dominion was given to it.
Daniel 7:6 — Comments- The Leopard - The most popular view by scholars is to interpret the leopard as a symbol of the Greek empire. For example, Archer says the leopard represents the Greek empire with its rapid growth under Alexander the Great (334-330 B.C.). The four heads represent the division of his domains into four subdivisions after his death: the Seleucid, the Ptolemaic, the Thrace-Asia Minor domain of Lysimachus, and the Macedonian-Greco merger maintained by Antipater and his son Cassander. 104]

104] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), notes on Daniel 7:6.

As less popular view is to interpret these four beasts to represent four nations that arise during the Great Tribulation period immediately preceding the Second Coming. For example, Irvin Baxter, Jr. suggests that the leopard symbolizes the nation of Germany. The four wings represent the swiftness by which it has carried out its modern wars, known during the World Wars as "Blitzkrieg." The four heads represent the number of times in history in which this nation will rise and fall. In recent history, Germany has been on the side of the aggressor during three major wars: the Franco-German War of 1870, during World War 1and World War 2. These three periods in its history are known as Germany's First, Second and Third Reich, the third being Hitler's regime. Germany has since rebuilt after each of these wars and has again become a dominating power in Europe. It has become Europe's strongest economy. This modern Germany has been referred to as the Fourth Reich. Baxter suggests that this Fourth Reich will reach its full power in association with the European Common Market. He also quotes from the February 20, 1975 edition of The German Tribune, which discusses one of Germany's new and formidable military tanks called "Leopard Tanks." This tank has become the number one tank being used in the NATO forces. 105]

105] Irvin Baxter, Jeremiah , A Message for the President, (Richmond, Indiana: Endtime, Inc, 1986), chapter 3.

Daniel 7:7 After this I saw in the night visions, and behold a fourth beast, dreadful and terrible, and strong exceedingly; and it had great iron teeth: it devoured and brake in pieces, and stamped the residue with the feet of it: and it was diverse from all the beasts that were before it; and it had ten horns.
Daniel 7:8 I considered the horns, and, behold, there came up among them another little horn, before whom there were three of the first horns plucked up by the roots: and, behold, in this horn were eyes like the eyes of Prayer of Manasseh , and a mouth speaking great things.
Daniel 7:7-8 — Comments- The Beast- The fourth beast introduced in Daniel 7:7-8 is popularly compared to the beast described in Revelation 13-20. Both beasts are described in prophetic, apocalyptic-style literature ( Daniel , Revelation). Both of these creatures arise out of the sea ( Daniel 7:2-3, Revelation 13:1). Both have ten horns ( Daniel 7:7, Revelation 13:1), which represent ten kings ( Daniel 7:24, Revelation 17:12-13). Both speak with great pomp and blasphemies against God ( Daniel 7:8; Daniel 7:25, Revelation 13:5-6). Both make war with the saints of God ( Daniel 7:25, Revelation 13:7). Both are defeated by God and thrown into flames ( Daniel 7:11, Revelation 17:14; Revelation 20:10), and the kingdoms given to the Son of Man or the Lamb ( Daniel 7:13-14, Revelation 14:1). The emphasis made concerning both of these beasts is their terrible ferocity and ten horns, which represent ten kings. The fact that these ten horns were on one beast symbolizes the union of these ten kings and their nations. Because of these many similarities and the context in which they are introduced in biblical prophecy, both beasts are most commonly interpreted by scholars to represent the Roman Empire.

The beast of Daniel 7 is generally associated with the image seen in Nebuchadnezzar's dream in chapter 2. For example, Archer says that this beast represents the Roman Empire with its widespread power that ruled with an iron fist. He notes that the ten horns correspond to the ten toes on Nebuchadnezzar"s image in chapter 2. These ten horns represent the rise of the Roman Empire in the last days from which the Antichrist will arise, who is represented by the little horn that arises and uproots three of the ten horns. 106] The little horn that arises and plucks up three horns may refer to the Antichrist, the dictator that will speak with great power and blasphemy during the Great Tribulation.

106] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), notes on Daniel 7:8.

Figurative Meaning of the Number "Ten" in Scripture- The Hebrew phrase "ten times" ( פְּעָמִ֔ים עֶ֣שֶׂר) is used several times in the Old Testament, being made up of two words, "ten" ( עֶשֶׂר) (H 6235), and "times" ( פַּעַם) (H 6471). Although the literal translation Isaiah , "ten times," John Gill understands the phrase "ten times" in Numbers 14:22 as an idiom to mean a rounded number, which is equivalent to "time after time," thus "numerous times." He says that although the Jews counted ten literal occasions when Israel tempted the Lord during the wilderness journeys, Aben Ezra gives this phrase a figurative meaning of "many times." 107] T. E. Espin adds to the figurative meaning of Numbers 14:22 by saying that Israel had tempted the Lord to its fullness, so that the Lord would now pass judgment upon them, even denying them access into the Promised Land, which is clearly stated in the next verse. 108]

107] John Gill lists ten literal occasions, "twice at the sea, Exodus 14:11; twice concerning water, Exodus 15:23; twice about manna, Exodus 16:2; twice about quails, Exodus 16:12; once by the calf, Exodus 32:1; and once in the wilderness of Paran, Numbers 14:1, which last and tenth was the present temptation." John Gill, Numbers , in John Gill's Expositor, in e-Sword, v 777 [CD-ROM] (Franklin, Tennessee: e-Sword, 2000-2005), comments on Numbers 14:22.

108] E. T. Espin and J. F. Thrupp, Numbers , in The Holy Bible According to the Authorized Version (A.D 1611), with an Explanation and Critical Commentary and a Revision of the Translation, by Bishops and Clergy of the Anglican Church, vol 1, part 1, ed. F. C. Cook (London: John Murray, 1871), 702.

We can see the same phrase "ten times" used as an idiom in several passages in the Scriptures:

Genesis 31:7, "And your father hath deceived me, and changed my wages ten times; but God suffered him not to hurt me."

Numbers 14:22, "Because all those men which have seen my glory, and my miracles, which I did in Egypt and in the wilderness, and have tempted me now these ten times, and have not hearkened to my voice;"

Nehemiah 4:12, "And it came to pass, that when the Jews which dwelt by them came, they said unto us ten times, From all places whence ye shall return unto us they will be upon you."

The NAB translates this phrase in Genesis 31:7 as "time after time."

NAB, "yet your father cheated me and changed my wages time after time. God, however, did not let him do me any harm."

The number ten represents a counting system that is based on ten units. Thus, the number ten can be interpreted literally to represent the numerical system, or it can be given a figurative meaning to reflect the concept of multiple occurrences.

Illustration- Jesus told Peter that we are to forgive seventy seven times ( Matthew 18:22). In this passage, Jesus did not literally mean that we were to forgive only seventy seven times, but that we were to forgive as often as was necessary to forgive, which is many times.

Matthew 18:22, "Jesus saith unto him, I say not unto thee, Until seven times: but, Until seventy times seven."

Thus, the ten horns representing ten kings probably carry the figurative meaning of many kings.

Daniel 7:9 I beheld till the thrones were cast down, and the Ancient of days did sit, whose garment was white as snow, and the hair of his head like the pure wool: his throne was like the fiery flame, and his wheels as burning fire.
Daniel 7:9 — "I beheld till the thrones were cast down, and the Ancient of days did sit" - Word Study on "cast down" - Gesenius and the TWOT say the Hebrew word ( רְמָה) (H 7412) literally means, "to cast, to throw." Goldingay translates it as "set in place." 109]

109] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 142.

For this reason, most modern English versions translate this phrase to mean that thrones were set in place for judgment.

ASV reads, "I beheld till thrones were placed."

Rotherham, "I continued looking, until that, thrones, were placed."

RSV, "As I looked, thrones were placed."

In contrast, this phrase can be understood as the overthrow of those rulers opposed to God.

YLT, "I was seeing till that thrones have been thrown down."

However, the context of this passage of Scripture best supports the idea that these thrones represent the judgment being given to the saints of God ( Daniel 7:22).

Daniel 7:22, "Until the Ancient of days came, and judgment was given to the saints of the most High; and the time came that the saints possessed the kingdom."

Comments - We find a similar description of the thrones being set up at the Great White Throne Judgment in Revelation 20:4, "And I saw thrones, and they sat upon them, and judgment was given unto them: and I saw the souls of them that were beheaded for the witness of Jesus, and for the word of God, and which had not worshipped the beast, neither his image, neither had received his mark upon their foreheads, or in their hands; and they lived and reigned with Christ a thousand years."

"whose garment was white as snow, and the hair of his head like the pure wool" - Comments - We see a similar description of the Lord Jesus Christ in Revelation 1:14 His head and his hairs were white like wool, as white as snow; and his eyes were as a flame of fire;

Revelation 1:14, "His head and his hairs were white like wool, as white as snow; and his eyes were as a flame of fire;"

"his throne was like the fiery flame, and his wheels as burning fire" - Comments - The flame of fire and the wheels are described in Ezekiel's vision of the four living creatures as they came forth from the throne of God ( Ezekiel 1:4-28). The wheel represents eternity, an aspect of this dream reflect in the name "Ancient of Days."

Ezekiel 1:4, "And I looked, and, behold, a whirlwind came out of the north, a great cloud, and a fire infolding itself, and a brightness was about it, and out of the midst thereof as the colour of amber, out of the midst of the fire."

Ezekiel 1:15, "Now as I beheld the living creatures, behold one wheel upon the earth by the living creatures, with his four faces."

Daniel 7:10 A fiery stream issued and came forth from before him: thousand thousands ministered unto him, and ten thousand times ten thousand stood before him: the judgment was set, and the books were opened.
Daniel 7:9-10 — "A fiery stream issued and came forth from before him: thousand thousands ministered unto him, and ten thousand times ten thousand stood before him" - Comments - John the apostle describes the innumerable multitudes around the throne of God in Revelation 5:11, "And I beheld, and I heard the voice of many angels round about the throne and the beasts and the elders: and the number of them was ten thousand times ten thousand, and thousands of thousands;"

One million angels ministered at God's throne, while ten million stood before Him in worship. No human throne is able to compare to God's majesty and glory.

"the judgment was set, and the books were opened" - Comments- The Great White Throne Judgment- The judgment of the Ancient of Days referred to in Daniel 7:9-10 is most likely the Great White Throne Judgment in which God will open the books and judge the nations ( Revelation 20:11-15).

Revelation 20:11-15, "And I saw a great white throne, and him that sat on it, from whose face the earth and the heaven fled away; and there was found no place for them. And I saw the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life: and the dead were judged out of those things which were written in the books, according to their works. And the sea gave up the dead which were in it; and death and hell delivered up the dead which were in them: and they were judged every man according to their works. And death and hell were cast into the lake of fire. This is the second death. And whosoever was not found written in the book of life was cast into the lake of fire."

Daniel 7:11 I beheld then because of the voice of the great words which the horn spake: I beheld even till the beast was slain, and his body destroyed, and given to the burning flame.
Daniel 7:11 — Comments- The judgment of the beast in Daniel 7:11 most likely refers to the time at the end of the Great Tribulation in which Jesus Christ will appear in the sky and destroy the beast and its armies surrounding Jerusalem and cast him into the lake of fire ( Revelation 19:20).

Revelation 19:20, "And the beast was taken, and with him the false prophet that wrought miracles before him, with which he deceived them that had received the mark of the beast, and them that worshipped his image. These both were cast alive into a lake of fire burning with brimstone."

Daniel 7:12 As concerning the rest of the beasts, they had their dominion taken away: yet their lives were prolonged for a season and time.
Daniel 7:12 — Comments- Apparently, the other three beasts, the lion, the bear and the leopard, will be nations that are allowed to continue their identity and existence after Jesus comes and sets up His throne upon earth. However, all dominion will be given unto the Lord of Lord and King of Kings and He will rule and reign with a rod of iron from the holy city Jerusalem. Thus, these other nations will have their dominion taken away from them during the Millennial Reign of Christ. This verse seems to give us a description of how the world will be governed during the Millennial Reign. Nations will be permitted to exist as long as they submitted to the rule of Jesus Christ from Jerusalem. 

Daniel 7:13 I saw in the night visions, and, behold, one like the Son of man came with the clouds of heaven, and came to the Ancient of days, and they brought him near before him.
Daniel 7:13 — Comments - Daniel stood before God's throne in his full human weakness. He understood human depravity and God's unspeakable majesty. For someone like the son of man coming in clouds of glory and standing before God's throne must have puzzled Daniel , because such a man would have been perfect and righteous before God. Daniel must have pondered on who this man would be in biblical prophecy.

Daniel 7:13 portrays the Messiah riding on a cloud. The eschatological passages of the New Testament tell us that Jesus Christ will come to earth a second time riding upon a cloud ( Matthew 24:30; Matthew 26:64, Mark 13:26; Mark 14:62, 1 Thessalonians 4:17, Revelation 1:7). This cloud of heaven may be likened to a royal chariot, horse or palanquin upon which ancient kings often rode. These royal vehicles were often preceded by forerunners, men who ran before the king to announce his coming. We see such a scene when Elijah ran before Ahab's chariot ( 1 Kings 18:46). The Song of Solomon 3:6-11 describes a wedding processional with the bride in a royal palanquin perfumed with spices ( Daniel 3:6; Daniel 3:9-10), accompanied by sixty valiant men armed with swords ( Daniel 3:7-8) approaching Jerusalem.

Daniel 7:13, "I saw in the night visions, and, behold, one like the Son of man came with the clouds of heaven, and came to the Ancient of days, and they brought him near before him."

Matthew 24:30, "And then shall appear the sign of the Son of man in heaven: and then shall all the tribes of the earth mourn, and they shall see the Son of man coming in the clouds of heaven with power and great glory."

Matthew 26:64, "Jesus saith unto him, Thou hast said: nevertheless I say unto you, Hereafter shall ye see the Son of man sitting on the right hand of power, and coming in the clouds of heaven."

Mark 13:26, "And then shall they see the Son of man coming in the clouds with great power and glory."

Mark 14:62, "And Jesus said, I am: and ye shall see the Son of man sitting on the right hand of power, and coming in the clouds of heaven."

1 Thessalonians 4:17, "Then we which are alive and remain shall be caught up together with them in the clouds, to meet the Lord in the air: and so shall we ever be with the Lord."

Revelation 1:7, "Behold, he cometh with clouds; and every eye shall see him, and they also which pierced him: and all kindreds of the earth shall wail because of him. Even Song of Solomon , Amen."

1 Kings 18:46, "And the hand of the LORD was on Elijah; and he girded up his loins, and ran before Ahab to the entrance of Jezreel."

Daniel 7:14 And there was given him dominion, and glory, and a kingdom, that all people, nations, and languages, should serve him: his dominion is an everlasting dominion, which shall not pass away, and his kingdom that which shall not be destroyed.
Daniel 7:13-14 — Comments - Jesus Given Dominion Over All- Daniel 7:14 seems to describe the time of the Millennial Reign of Christ when God the Father will hand all dominion and power over to His Son Jesus Christ who will reign for ever and ever.



Verses 1-28 

The Vision of the Four Beasts (556-555 B.C.) - During the days of Belshazzar king of Babylon Daniel had a dream in which he saw four beasts rising out of the sea. In many passages in the Scriptures the sea represents mankind. We are told in Daniel 7:17 that the four beasts represent four kings that shall arise out of the earth, or out of the sea of people. We are told in Daniel 7:23 that the fourth beast represents the fourth kingdom. Thus, we can conclude that these beasts represent four kings and their kingdoms that are to arise out of the nations on the earth. Most commentators equate these four beasts to the same four kingdoms that Daniel interpreted in the king's dream of Daniel 2, since both visions refer to four kings that are to be overthrown by a greater and heavenly kingdom. They compare the ten horns on the fourth beast to the ten toes on the image of the man in Daniel 2. Since the image of the man in Daniel 2reveals the predestined plan of redemption for the Times of the Gentiles, its image is intended to give us an overall chronological time-line that can be followed throughout the book of Daniel , since this was the desire of the king as he fell asleep that night. Thus, it is reasonable to suggest that the images of the four beasts described in chapter 7 reveal the characteristics of these four kingdoms mentioned in Daniel 2. Another way to compare these parallel prophecies is to say that Daniel 2gives us a vision of the nations from man's perspective, while Daniel 7 gives the vision from a divine perspective.

Outline - Here is a proposed outline:

1. Daniel's Vision — Daniel 7:1-14 — 

2. The Interpretation of Daniel's Vision — Daniel 7:15-28
Modern Interpretation of Contemporary Nations- However, some modern scholars place these four beasts within the end times of the Great Tribulation period. They say that these beasts represent modern nations that are all in existence during the last days who are to play a leading role up to the coming of the Lord. Some of these scholars equate the lion to Great Britain and the USA, the bear to Russia, the leopard to Germany and terrible beast to Europe and the beast described in the book of Revelation. They suggest that these are the nations and powers that will play key roles leading up and during the time of the Tribulation Period upon the earth.

Comparison with the Book of Revelation - If we go to the book of Revelation we can easily make some comparisons to the four beasts described in Daniel 7. In Revelation 13:1-10 John describes a beast that will rise from the sea during the Great Tribulation. The sea is often used to symbolize the nations of the earth. If we compare this one beast to the four beasts described in Daniel's vision of the last days ( Daniel 7:1-28), we find a number of similarities. Daniel sees a lion, a bear, and a leopard. John the apostle sees a single beast comprising all three of these animals. This beast has almost all of the characteristics of the beasts in Daniel's vision. John's beast has seven heads. The total number of heads described in Daniel is seven; the lion had one head, the bear had one head, the leopard had four heads, and the terrible beast had one head, for a total of seven heads. Irvin Baxter, Jr. says that John's vision of one beast, which comprises the characteristics of three of the beasts in Daniel , suggests that these three nations will form some kind of alliance with the dragon during the Tribulation Period. It is descriptive of a "one-world" power under the influence of the beast and of the dragon that is described in the book of Revelation. 97]

97] Irvin Baxter, Jeremiah , A Message for the President, (Richmond, Indiana: Endtime, Inc, 1986), chapter 3.

The Use of Symbolism in Ancient Royal Images- The symbolic images of the beasts described in Daniel 7:1-28 were not foreign to the ancient world. These ancient kings wore crowns with horns, carried scepters carved as animals, and had their images engraved in stone with symbolic wings and various other symbolic objects. For example, T. G. Pinches describes an ancient bas-relief of King Cyrus the Great, saying:

"The stone shows Cyrus standing, looking to the right, draped in a fringed garment resembling those worn by the ancient Babylonians, reaching to the feet. His hair is combed back in the Persian style, and upon his head is an elaborate Egyptian crown, two horns extending to front and back, with a uraeus serpent rising from each end, and between the serpents three vase-like objects, with discs at their bases and summits, and serrated leaves between. There is no doubt that this crown is symbolical of his dominion over Egypt, the three vase-like objects being modifications of the triple helmet-crown of the Egyptian deities. The king is represented as four-winged in the Assyro-Babylonian style, probably as a claim to divinity in their hierarchy as well as to dominion in the lands of Merodach and Assur. In his right hand, which is raised to the level of his shoulder, he holds a kind of scepter seemingly terminating in a bird"s head--in all probability also a symbol of Babylonian dominion, though the emblem of the Babylonian cities of the South was most commonly a bird with wings displayed." 98] 

98] T. G. Pinches, "Cyrus," in International Standard Bible Encyclopedia, ed. James Orr (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Co, c 1915, 1939), in The Sword Project, v 1511 [CD-ROM] (Temple, AZ: CrossWire Bible Society, 1990-2008).



Verses 15-28 

The Interpretation of Daniel's Vision - In Daniel 7:15-28 Daniel is given the interpretation of his vision, which parallels many aspects of the book of Revelation. This interpretation can as well be applied to the fulfillment of Psalm 2in which God crushes the rebellion of the nations and sets His Son upon the throne. 110]

110] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), 149.

Daniel 7:22 Until the Ancient of days came, and judgment was given to the saints of the most High; and the time came that the saints possessed the kingdom.
Daniel 7:22 — "Until the Ancient of days came, and judgment was given to the saints of the most High" - Comments- Some translations read, "and judgment was given in behalf of the saints…" Thus, some scholars suggest that this phrase is a reference to Christ's first coming when He was offered in judgment on Calvary in behalf of mankind.

NIV, "until the Ancient of Days came and pronounced judgment in favor of the saints of the Most High"

Daniel 7:22 — Comments- Daniel 7:22 refers to the time of Jesus' Second Coming when He shall judge those who have persecuted the Church and the saints shall enter in the Millennial Reign with Him and shall rule and reign with Christ forever.

We find a similar description of the thrones being set up at the Great White Throne Judgment and judgment given to the saints in Revelation 20:4, "And I saw thrones, and they sat upon them, and judgment was given unto them: and I saw the souls of them that were beheaded for the witness of Jesus, and for the word of God, and which had not worshipped the beast, neither his image, neither had received his mark upon their foreheads, or in their hands; and they lived and reigned with Christ a thousand years."

Daniel 7:25 And he shall speak great words against the most High, and shall wear out the saints of the most High, and think to change times and laws: and they shall be given into his hand until a time and times and the dividing of time.
Daniel 7:25 — "and think to change times and laws" - Comments - The times refers to seasons of God's plan of redemption for mankind. During the last two thousand years, the world has been on a Roman calendar. The antichrist, also called the son of perdition, will attempt to change the times on this calendar that the world now follows. The Tribulation Period will culminate with the world being ushered into the thousand-year Millennial Reign of Christ on Earth and the times and laws will be changed. At that time God Himself will take the world into a new era and change the times and laws; for only God can do what the antichrist will attempt to do ( Daniel 2:21). The antichrist will attempt to do the same because he senses the change in seasons on the earth.

Daniel 2:21, "And he changeth the times and the seasons: he removeth kings, and setteth up kings: he giveth wisdom unto the wise, and knowledge to them that know understanding:"

Daniel 7:28 Hitherto is the end of the matter. As for me Daniel , my cogitations much troubled me, and my countenance changed in me: but I kept the matter in my heart.
Daniel 7:28 — Comments- Daniel 1-6 emphasizes Daniel's ministry to the kings of Babylon and Media. But the visions recorded in Daniel 7-12were not for the kings. Rather, they are a collection of private visions that Daniel received from the Lord regarding the Time of the Gentiles and the Last Days. Thus, he writes in Daniel 7:28 that he kept this vision in his heart.

08 Chapter 8 

Verses 1-27 

The Vision of the Ram and the Hebrews -Goat (550 B.C.) - Daniel 8:1-27 records the vision of the ram and the Hebrews -goat. The traditional view is that this vision represents the conquests of Alexander the Great, king of the Grecian Empire, over the Persians, a conquest extending down to the time of Antiochus Epiphanes, and to the calamities and desolations that he would bring upon the holy land 

Daniel 8:1 In the third year of the reign of king Belshazzar a vision appeared unto me, even unto me Daniel , after that which appeared unto me at the first.
Daniel 8:1 — "In the third year of the reign of king Belshazzar" - Comments- Nebuchadnezzar, the grandfather of Belshazzar and father of Nabonidus, ruled the Babylonian Empire from 604-561 B.C. Gleason Archer dates the first year of Belshazzar's reign in 556-555 B.C. as coregent with his father Nabonidus, 111] while John Goldingay gives a date of 550 B.C. 112] Thus, the third year of the reign of Belshazzar would be either 554-553 B.C. or 548-547 B.C. Belshazzar will be the last ruler of the Babylonian Empire, with the city of Babylon falling to the Medes and Persians later under the leadership of Darius the Mede and Cyrus the Persian in 539 B.C.

111] Gleason L. Archer, Jeremiah , Daniel , The Expositor's Bible Commentary, vol 7, eds. Frank E. Gaebelien, J. D. Douglas, Dick Polcyn (Grand Rapids, MI: Zondervan Pub. House), 1976-1992, in Zondervan Reference Software, v 28 [CD-ROM] (Grand Rapids, MI: The Zondervan Corp, 1989-2001), notes on Daniel 7:1.

112] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on Daniel 9:24.

"a vision appeared unto me, even unto me Daniel , after that which appeared unto me at the first" - Comments - In Daniel 8:1 the prophet Daniel refers to a former vision, which is generally understood as the one recorded in Daniel 7:1-28.

Daniel 8:2 And I saw in a vision; and it came to pass, when I saw, that I was at Shushan in the palace, which is in the province of Elam; and I saw in a vision, and I was by the river of Ulai.
Daniel 8:2 — Comments - Scholars are divided as to whether Daniel was physically present in the palace at Shushan or present only in the vision.

Daniel 8:3 Then I lifted up mine eyes, and saw, and, behold, there stood before the river a ram which had two horns: and the two horns were high; but one was higher than the other, and the higher came up last.
Daniel 8:3 — Comments - Daniel 8:3 describes the rise of the Medo-Persian Empire, with the Persian kings rising up to take control.

Daniel 8:4 I saw the ram pushing westward, and northward, and southward; so that no beasts might stand before him, neither was there any that could deliver out of his hand; but he did according to his will, and became great.
Daniel 8:4 — Comments - Daniel 8:4 describes the expansion of the Persian Empire.

Daniel 8:5 And as I was considering, behold, an he goat came from the west on the face of the whole earth, and touched not the ground: and the goat had a notable horn between his eyes.
Daniel 8:5 — Comments - Daniel 8:5 describes the rise of Alexander the Great. His rapid expansion is reflecting in the phrase "he touched not the ground." Within a period of four years (334-331 B.C.), he brought down the Persian Empire, establishing his rule from Europe to India. 

Daniel 8:6 And he came to the ram that had two horns, which I had seen standing before the river, and ran unto him in the fury of his power.
Daniel 8:6 — Comments - Daniel 8:6 describes the important battles fought between Alexander the Great and the Persians.

Daniel 8:7 And I saw him come close unto the ram, and he was moved with choler against him, and smote the ram, and brake his two horns: and there was no power in the ram to stand before him, but he cast him down to the ground, and stamped upon him: and there was none that could deliver the ram out of his hand.
Daniel 8:7 — Comments- It is a natural instinct for rams and goats to butt with their heads in conflict, which is what Daniel saw take place in his vision.

Comments- Daniel 8:7 describes the defeat of the Persians at the hands of Alexander the Great.

Daniel 8:8 Therefore the he goat waxed very great: and when he was strong, the great horn was broken; and for it came up four notable ones toward the four winds of heaven.
Daniel 8:8 — Comments- Daniel 8:8 describes the rise of Alexander the Great, his untimely death, and his replacement by four leading Greek generals.

Daniel 8:9 And out of one of them came forth a little horn, which waxed exceeding great, toward the south, and toward the east, and toward the pleasant land.
Daniel 8:9 — Comments - Daniel 8:9 describes the rise of one of these generals called Antiochus IV (175-164 B.C.). His exploits are described in Daniel 11:21-45.

The phrase "pleasant land" is generally understood to be a reference to the land of Israel.

Daniel 8:10 And it waxed great, even to the host of heaven; and it cast down some of the host and of the stars to the ground, and stamped upon them.
Daniel 8:10 — Comments - Daniel 8:10 describes the efforts of Antiochus IV to persecution the Jews. The reference to the stars in the heavenly host could be figurative of God's children. We find in 2 Maccabees 9:10 a statement that this wicked leader thought that "he could tough the stars of heaven."

2 Maccabees 9:10, "Because of his intolerable stench no one was able to carry the man who a little while before had thought that he could touch the stars of heaven." (NRSV)

Daniel 8:11 Yea, he magnified himself even to the prince of the host, and by him the daily sacrifice was taken away, and the place of his sanctuary was cast down.
Daniel 8:11 — Comments - The account of Antiochus IV destroying the city of Jerusalem, stopping the Temple sacrifice, and defiling its Temple is recorded in 1 Maccabees 1:29-38. 

Daniel 8:21 And the rough goat is the king of Grecia: and the great horn that is between his eyes is the first king.
Daniel 8:21 — Comments- The first king of Grecia, or Java, would be Alexander of Macedonia. 

Daniel 8:22 Now that being broken, whereas four stood up for it, four kingdoms shall stand up out of the nation, but not in his power.
Daniel 8:22 — Comments- History tells us that the kingdom of Greece broke up into four parts after the death of Alexander the Great (323 B.C.): the Seleucid (Syria), the Ptolemaic (Egypt), the Thrace-Asia Minor domain of Lysimachus, and the Macedonian-Greco merger maintained by Cassander. We know that none of these four subdivisions ever had the power of the first kingdom.

Daniel 8:23 And in the latter time of their kingdom, when the transgressors are come to the full, a king of fierce countenance, and understanding dark sentences, shall stand up.
Daniel 8:23 — "And in the latter time of their kingdom" - Comments- Some scholars suggest that the phrase "and in the latter time of their kingdom" in Daniel 8:23 takes the vision of Daniel into a giant leap of several thousand years to the Tribulation Period and the time of the second desecration of the Temple, which Jesus referred to in Matthew 24.

Daniel 8:23 — "a king of fierce countenance, and understanding dark sentences, shall stand up" - Comments- A popular interpretation regarding the fierce king that stood up in Daniel 8:23-25 is to say that it is a reference to the Syrian king of the Greek Empire named Antiochus Epiphanes, who was very hostile to the people of God during his reign. He represents a type of Antichrist, which will arise in the last days.

Daniel 8:26 — "but he shall be broken without hand" - Comments- That Isaiah , the Prince of princes shall break him without man's hands contributing to this great victory. This clearly describes the Second Coming of Jesus Christ when He shall slay the enemies of God with the sword of His mouth.

09 Chapter 9 

Verses 1-27 

Daniel's Intercession and the Seventy-Week Prophecy Regarding Christ's First Coming (538 B.C.) - In Daniel 9:1-27 we have Daniel's prayer of intercession for his people Israel and the vision of the angel who came to reveal to him a greater depth of Jeremiah's prophecy of the seventy-year captivity of Israel. Within this vision we are given the date of Christ's first coming. Because Daniel had been faithful to God in showing several kings the understanding of their dreams and visions, He was going to help Daniel understand his own visions. This is the principle of sowing and reaping. Daniel has probably heard Jeremiah as a young child or teenager speaking publicly to the Jews and giving the prophecy of the seventy years of Babylonian Captivity. Whether he ever knew Jeremiah or not, when Daniel understood from Jeremiah's prophecies that his people would be in captivity for seventy years because of their sins, he began to intercede for Israel because he understood that this time was coming to an end. Thus, while he was praying God sent an angel to show Daniel the proper interpretation of Jeremiah's prophecy, that Israel's full restoration would not take place after this seventy-year period, but after the fulfillment of a seventy-week period. This meant that Israel's return after seventy years was a partial restoration. Thus, we can understand that Jeremiah's prophecy had a two-fold application in that it refers to two separate events, a partial restoration of Israel that would take place in seventy years and a full restoration that would take place in seventy weeks of years, or four hundred ninety (490) years.

Outline - Here is a proposed outline:

1. Daniel Intercedes for His People — Daniel 9:1-19
2. Gabriel's Prophecy of Seventy Weeks of Years — Daniel 9:20-27
God Reveals His Time-line of Redemption to the Jews, the Gentiles and the Church - We know from 1 Corinthians 10:32 that God's plan of redemption for mankind involved three people-groups. He began with the Jews, then moved to the Gentiles and finally created the Church out of the Gentile nations.
1 Corinthians 10:32, "Give none offence, neither to the Jews, nor to the Gentiles, nor to the church of God."
Each of the groups of people plays an important role in man's redemption. To each one of them has been revealed God's time-line to work redemption through them. When I first began to study end-time prophecy I looked for a single passage of Scripture that gave me an outline, or structure of end-time prophecy. I did not find one comprehensive time-line, but rather, three separate time-lines, one for each people-group. Daniel 2:1-49 gives us the time-line of God's redemptive plan for the Gentile nations with the vision of the image made up of different types of metals. In addition, Daniel 9:1-27 gives a time-line for the Jews, which is explained in the Seventy-Week Prophecy. We have to go to the New Testament to find the time-line for the Church, which Jesus gave to us in His Eschatological Discourse of Matthew 24:1-46.
God revealed this time-line to King Nebuchadnezzar because he was asking for an understanding of the future events that related to him and his kingdom ( Daniel 2:29). Thus, God showed him the "Times of the Gentiles" in which there will be four periods involving four earthly kingdoms. Later in Daniel's ministry the angel Gabriel visited him and revealed to him the interpretation of Jeremiah's seventy-year prophecy of Israel's Babylonian Captivity. This was revealed because Daniel was seeking to know what was going to take place in the future for His people. When Jesus was leaving the Temple for the last time, His disciples asked Him about the future events of His Second Coming ( Matthew 24:3). This is why He explained to them the events leading up to the end of the Church Age.
Daniel 9:1-19 — Daniel Intercedes for His People - In Daniel 9:1-19 we have the prayer that Daniel prayed to God when Jeremiah's prophecy of the seventy-year captivity of Israel was to him.

Daniel 9:1 In the first year of Darius the son of Ahasuerus, of the seed of the Medes, which was made king over the realm of the Chaldeans;
Daniel 9:1 — Comments- Darius the Mede was given rule as a viceroy over the Chaldean region under Cyrus the king of Persia in 538 B.C. Darius reigns a short two years.

Daniel 5:30, "In that night was Belshazzar the king of the Chaldeans slain. And Darius the Median took the kingdom, being about threescore and two years old."

Daniel 6:28, "So this Daniel prospered in the reign of Darius, and in the reign of Cyrus the Persian."

Daniel 9:2 In the first year of his reign I Daniel understood by books the number of the years, whereof the word of the LORD came to Jeremiah the prophet, that he would accomplish seventy years in the desolations of Jerusalem.
Daniel 9:2 — Comments - The seventy-year prophecy given by Jeremiah is recorded in Jeremiah 25:11-12; Jeremiah 29:10. Jeremiah wrote letters to the Jewish captives in Babylon and sent them by the hands of Elasah the son of Shaphan, and Gemariah the son of Hilkiah ( Jeremiah 29:3). Therefore, Daniel had access to one of these prophetic letters seventy years later, towards the end of the Captivity.

Jeremiah 25:11-12, "And this whole land shall be a desolation, and an astonishment; and these nations shall serve the king of Babylon seventy years. And it shall come to pass, when seventy years are accomplished, that I will punish the king of Babylon, and that nation, saith the LORD, for their iniquity, and the land of the Chaldeans, and will make it perpetual desolations."

Jeremiah 29:10, "For thus saith the LORD, That after seventy years be accomplished at Babylon I will visit you, and perform my good word toward you, in causing you to return to this place."

Jeremiah 29:1, "Now these are the words of the letter that Jeremiah the prophet sent from Jerusalem unto the residue of the elders which were carried away captives, and to the priests, and to the prophets, and to all the people whom Nebuchadnezzar had carried away captive from Jerusalem to Babylon;"

Daniel 9:11 Yea, all Israel have transgressed thy law, even by departing, that they might not obey thy voice; therefore the curse is poured upon us, and the oath that is written in the law of Moses the servant of God, because we have sinned against him.
Daniel 9:11 — Comments - The blessings and cursings of the Mosaic Law are found in Deuteronomy 27:1 to Deuteronomy 30:20.

Daniel 9:21 Yea, whiles I was speaking in prayer, even the man Gabriel, whom I had seen in the vision at the beginning, being caused to fly swiftly, touched me about the time of the evening oblation.
Daniel 9:21 — Word Study on "the man" - Strong says the Hebrew word "man" (‘iysh) ( אִישׁ) (H 376) means, "a man as an individual or a male person." The Enhanced Strong says this word is used 1639 times in the Old Testament, being translated in the KJV as " Prayer of Manasseh 1002, men 210, one 188, husband 69, any 27, misc 143." Strong tells us that it is a contraction of the Hebrew word ( אֱנושׁ) (H 582), which also means, " Prayer of Manasseh , mortal Prayer of Manasseh , person, people," which comes from the primitive root ( אָנַשׁ) (H 605), which means, "to be weak, frail."

It is used somewhat figuratively in Daniel 9:21 to describe how the angel Gabriel held the features of a Prayer of Manasseh , but was not truly flesh and blood like himself.



Verses 20-27 

Gabriel's Prophecy of Seventy Weeks of Years - Daniel 9:20-27 gives us one of the greatest passages in the Old Testament regarding end-time prophecy. In this passage, the angel Gabriel comes to Daniel during his time of prayer and tells him the time-line by which all future events regarding the nation of Israel will occur. Note that this time-line is designed to signify the national and spiritual redemption for the nation of Israel and not necessarily for the Church. We must wait for the New Testament writings in order to receive this time-line.

Scholars teach that the seventy-week period refers to four hundred ninety (490) years. Daniel's vision divides this period of time into three parts: an initial period of forty-nine years, a second duration of four hundred thirty-four (434) years, and a final period of seven years. 

Various Interpretations- Adam Clarke proposes this prophetic period began in the twentieth year of King Artaxerxes (465 to 424 B.C.) based on ancient historical accounts, which would be around 445 B.C. 113] Wallace says Daniel's prophecy of Seventy Weeks gives us an accurate date for Jesus' Triumphal Entry into Jerusalem on March 30 of A.D 33, and gives a similar date of 444 B.C.

113] Adam Clarke says, "Abul Pharaje, in his history of the dynasties, says, that the seventy weeks of Daniel are to be dated from the twentieth year of Ardsheer Dirazdest, the Artaxerxes Longimanus of the Greeks, (called Bahman above,) and the same to whom Nehemiah was sakee, or cup-bearer. Other orientalists are of the same opinion. This shall be considered more at large when we come to the prophecy itself. Artaxerxes had the name of Longimanus, or Long-handed, from the great extent of his dominions." See Adam Clarke, Daniel , in Adam Clarke"s Commentary, Electronic Database (Seattle, WA: Hendrickson Publishers Inc.), 1996, in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), "Introduction."

"I find Hoehner's analysis (in Chronological Aspects of the Life of Christ) convincing: the prophetic clock began ticking on March 1, 444BCE, when the decree to rebuild the walls was issued (during the time of Nehemiah). Then, it continued successively for 69 weeks of prophetic years (= 360 day years), that Isaiah , for 173 ,880 days. The end of the 69th week was March 30, 33CE—the very day Jesus made his "triumphal entry" into Jerusalem (on Palm Monday). What confirms this view is that in Jesus' lament he speaks of eschatological judgment (which, in our hindsight, includes both the destruction of Jerusalem in 70 CE and Daniel's 70th week—that Isaiah , the tribulation) as does Daniel ( Luke 19:43-44; Daniel 9:26-27)." 114]

114] Daniel B. Wallace, Luke: Introduction, Outline, and Argument, in Biblical Studies Foundation (Richardson, Texas: Biblical Studies Press, 1998) [on-line]; accessed 1September 2000; available from http://www.bible.org; Internet.

Daniel 9:24 Seventy weeks are determined upon thy people and upon thy holy city, to finish the transgression, and to make an end of sins, and to make reconciliation for iniquity, and to bring in everlasting righteousness, and to seal up the vision and prophecy, and to anoint the most Holy.
Daniel 9:24 — Comments- Daniel 9:24 refers to six prophetic events that are to be accomplished during the Seventy Week period of history. These events are a part of God's fulfillment of His divine plan of redemption for mankind. These events refer to Christ's first coming as He paid for the sins of mankind and reconcile us to back to God. 

"and to anoint the most Holy" - The phrase "most holy" is made up of one Hebrew word used twice ( קֹ֥דֶשׁ קָֽדָשִֽׁים). The Hebrew word קדשׁ (H 6944) means, "sacred," and has the literal translation in Daniel 9:24 of "sacred of sacred," which is a Hebrew idiom. This phrase is translated "most sacred place" (Goldingay) 115] and refers to the inner sanctuary of the Temple where the Mercy Seat and Ark of the Covenant resided.

115] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on Daniel 9:24.

The Hebrew phrase ( קֹ֥דֶשׁ קָֽדָשִֽׁים) is used in reference to the Holy of Holies, the inner sanctuary where the Ark of the Covenant resided ( Exodus 26:33-34, 1 Kings 6:16; 1 Kings 7:50), as well as being used to refer to the articles and sacrifices of the Temple.

Exodus 26:33-34, "And thou shalt hang up the vail under the taches, that thou mayest bring in thither within the vail the ark of the testimony: and the vail shall divide unto you between the holy place and the most holy. And thou shalt put the mercy seat upon the ark of the testimony in the most holy place."

1 Kings 6:16, "And he built twenty cubits on the sides of the house, both the floor and the walls with boards of cedar: he even built them for it within, even for the oracle, even for the most holy place."

1 Kings 7:50, "And the bowls, and the snuffers, and the basons, and the spoons, and the censers of pure gold; and the hinges of gold, both for the doors of the inner house, the most holy place, and for the doors of the house, to wit, of the temple."

The burnt altar of sacrifice is called "most holy" ( Exodus 29:37; Exodus 40:10), as well as the articles of the Tabernacle ( Exodus 30:26-29).

Exodus 29:37, "Seven days thou shalt make an atonement for the altar, and sanctify it; and it shall be an altar most holy: whatsoever toucheth the altar shall be holy."

Exodus 40:10, "And thou shalt anoint the altar of the burnt offering, and all his vessels, and sanctify the altar: and it shall be an altar most holy."

The anointing of the Most Holy Place would refer to the sprinkling of the blood of Jesus Christ upon the mercy seat, an event that Ron Wyatt testifies literally took place as the blood of Jesus Christ ran down from the Cross, through the rocks that were rent, and onto the mercy seat located in a cave twenty-feet below. 116]

116] Bill Fry, "The Ark of the Covenant Including the Crucifixion Site and Tomb of Christ," [on-line]; accessed 8 November 2011; available from http://www.arkdiscovery.com/aoc-1.htm.

Daniel 9:25 Know therefore and understand, that from the going forth of the commandment to restore and to build Jerusalem unto the Messiah the Prince shall be seven weeks, and threescore and two weeks: the street shall be built again, and the wall, even in troublous times.
Daniel 9:25 — Comments- Many scholars believe that the first seventy-week period consisting of forty-nine years began with the call of Nehemiah to rebuild the city of Jerusalem around 445-444 B.C. We read in Nehemiah 2:1-10 where King Artaxerxes decreed the rebuilding of the city. Daniel 9:25 tells us that this 49-year period of rebuilding the city of Jerusalem would be troubling times. We see evidence of this in the book of Nehemiah as many adversaries stood against them. With regards to the distinction between a 7-week period and a 62-week period, there seems to be no particular historical event that takes place seven and sixty-two weeks that justifies a distinction. However, Otto Zöckler believes the first 49-years refer to a period of Jewish reform; nor does he believe that the sixty-two weeks have to commence immediately after the seven-week period. 117]

117] Otto Zckler, The Book of the Prophet Daniel , in Lange's Commentary on the Holy Scriptures, trans. James Strong (New York: Charles Scriber's Sons, 1876), 213-214.

Regarding the coming of "the Messiah the Prince" after seven plus sixty two weeks (or 69 weeks), in which a seven-day week symbolizes seven years, sixty-nine weeks reflect 483years. The Jewish year is made up of 360 days, while the Gregorian calendar consists of 365 days, which John Walvoord justifies the 360-day Jewish year by the 1 ,260 days ( Revelation 11:3; Revelation 12:6), forty-two months ( Revelation 11:2; Revelation 13:5), and time, times and half a time 3 years] ( Daniel 7:25; Daniel 12:7) predictions in the Scriptures. 118] We know that 483Jewish years equals 173 ,880 days, while 483Roman years equal 176 ,295 days, so that 483Jewish years are equivalent to 476 Roman years. If Daniel prophesied that Jesus would appear 476 Jewish years (476 Roman years) after the rebuilding of Jerusalem (445 B.C.), then the Messiah would need to appear in the year A.D 31, which is approximately the year that Jesus was baptized by John in the river Jordan in order to make His public appearance to nation of Israel. 

118] John F. Walvoord, Every Prophecy of the Bible (Colorado Springs, CO: David C. Cook, c 1990, 1999), 254.

The final week, or 7-year period, may refer to Jesus' three-and-a-half years of public ministry and Passion and Resurrection, and the final three-and-a-half years may end at the time of the stoning of Stephen and the dispersing of the New Testament Church into the nations, which effectively brought an end to the role of the Jew nation in prophetic history until the period leading up to the Second Coming of Jesus Christ. 119]

119] Bill Fry, "The Ark of the Covenant Including the Crucifixion Site and Tomb of Christ," [on-line]; accessed 8 November 2011; available from http://www.arkdiscovery.com/aoc-1.htm.

Daniel 9:26 And after threescore and two weeks shall Messiah be cut off, but not for himself: and the people of the prince that shall come shall destroy the city and the sanctuary; and the end thereof shall be with a flood, and unto the end of the war desolations are determined.
Daniel 9:26 — "And after threescore and two weeks shall Messiah be cut off" - Comments - Daniel's prophecy tells us that the Messiah will both appear and be cut off after sixty-nine weeks (7 weeks plus 62weeks), which brings us to the year A.D 31-32, so that we can justify this prophecy to refer to the three plus years of public ministry and Passion on the Cross. At this time the "Messiah" is cut off, or Crucified, in behalf of His people for their redemption. However, this calculation only works if we count using the Hebrew year, which consisted of thirty days in each month for a total of three hundred sixty (360) days in a year. 

Daniel 9:26 — "but not for himself" - Comments- The Hebrew literally reads "and not to (for) him." Thus, such a simple reading has resulted in a variety of translations and interpretations. Some understand this phrase to refer to His redemptive act on the Cross and reads, "but not for Himself." Others understand this phrase to mean that the Messiah is not given rulership over the holy city at this time of His First Coming and translate it as "and the city and the holy place are not his." 120]

120] Albert Barnes, Daniel , in Barnes" Notes, Electronic Database (Seattle, WA: Hendrickson Publishers Inc, 1997), in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), comments on Daniel 9:26.

Daniel 9:26 — "and the people of the prince that shall come shall destroy the city and the sanctuary" - Comments- Many scholars believe that the "prince" refers to Titus , the son of Vespasian and "the people" would be the Romans. 121] We know that soon after the Messiah was cut off in A.D 29 that the Romans under Titus came in A.D 70 and destroyed the city of Jerusalem and killed millions of Jews. We may see this event as the fulfillment of "the people of the prince that shall come shall destroy the city and the sanctuary." It takes place after the 62-week period is ended during an unspecified time in which the world is to wait for 2 ,000 years before the final week is to be fulfilled, which is the seven-year Tribulation Period. 

121] Adam Clarke, Daniel , in Adam Clarke"s Commentary, Electronic Database (Seattle, WA: Hendrickson Publishers Inc.), 1996, in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), notes on Daniel 9:26.

Daniel 9:26 — "and the end thereof shall be with a flood" - Comments- This phrase attempts to describe the awesome event of the destruction of Jerusalem in which the Roman soldiers slaughtered millions of Jews. 

Daniel 9:26 — "and unto the end of the war desolations are determined" - Comments- Daniel's final vision in chapters 10-12will describe a series of wars and desolations that are determined against God's people before the end of time comes.

Daniel 9:27 And he shall confirm the covenant with many for one week: and in the midst of the week he shall cause the sacrifice and the oblation to cease, and for the overspreading of abominations he shall make it desolate, even until the consummation, and that determined shall be poured upon the desolate.
Daniel 9:27 — "and for the overspreading of abominations he shall make it desolate" - Comments- Adam Clarke says the literal Hebrew translation reads, "and upon the wing of abominations causing amazement." This has always been a challenging phrase for commentators. Clarke tells us that a thirteenth century Hebrew manuscript smoothes this phrase out to read "and in the temple (of the Lord) there shall be abomination." He supports this translation by referring to similarities translations found in the Latin Vulgate, the Septuagint and the Arabic translations, as well as by Theodotion and the Syriac Hexapla. 122] Clarke says:

122] Adam Clarke, Daniel , in Adam Clarke"s Commentary, Electronic Database (Seattle, WA: Hendrickson Publishers Inc.), 1996, in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), notes on Daniel 9:27.

The Vulgate reads, "Et erit in templo abominatio," or "And in the temple there shall be abomination."

The LXX reads, "Kai epi to hieron bdelugma ton eremoseon," or "And upon the temple there shall be the abomination of desolation."

The Arabic, "And upon the sanctuary there shall be the abomination of ruin."

This translation agrees with the events of the profaning of the Temple by Antiochus Epiphanies in 167 B.C. as well as Jesus Christ's prediction in Matthew 24:15 during the End Times. 

Matthew 24:15, "When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:)"

Daniel 9:27 — Comments- Daniel 9:27 describes the work of the antichrist during the seven-year Tribulation period. He will usher in the seventieth week by making a peace treaty with many nations. But in the midst of this seven-year period he will come to the Temple in Jerusalem and defile it in much the same way as Antiochus Epiphanes did in 168 B.C. This time of defilement will continue until the end of the Tribulation Period. Paul refers to this individual as the "son of perdition" in 2 Thessalonians 2:1-12. He will sit in the Temple of God exalt himself above God.

2 Thessalonians 2:3-4, "Let no man deceive you by any means: for that day shall not come, except there come a falling away first, and that man of sin be revealed, the son of perdition; Who opposeth and exalteth himself above all that is called God, or that is worshipped; so that he as God sitteth in the temple of God, shewing himself that he is God."

10 Chapter 10 

Verses 1-13 

The Vision of Future Wars Up Until Christ's Second Return (535-534 B.C.) - Daniel 10:1 to Daniel 12:13 records Daniel's most lengthy vision about the future wars between the kings of the North and the South. The traditional interpretation of this lengthy vision is that it represents a conflict, first between Persia and Greece, and then between two kingdoms that rise up out of the Grecian Empire, the Seleucid Empire of Syria and the Ptolemaic Empire of Egypt ( Daniel 11:4-20). History records the many battles that took place. The continual wars that took place between these two powers deeply affected the Jewish people since they were situated between them. Their land would be taken and retaken in these ongoing conflicts and battles, causing many problems for them. These conflicts are believed to carry on until the time of the death of Antiochus Epiphanes, a great enemy of the Hebrew people. In Daniel 11:21-35 we are given the description of Antiochus Epiphanes and his violent acts against the Jews. 

Many scholars suggest that Daniel 11:36-45 refers to the antichrist figure that will arise during the Tribulation Period, whom Paul calls the Son of Perdition. Within this context, the king of the North would refer to Gog and his army that surrounds Jerusalem during the Battle of Armageddon, as described in Ezekiel 38-39. 

At this point the vision comes to a close with a few brief remarks about the last times and the coming of the Lord and the final Day of Judgment. Thus, the first few verses of Daniel 12tell us that this is a time of trouble, which we now call the Tribulation Period. It makes a brief refer to the Rapture of the Church and the Great White Throne Judgment.

This lengthy vision that Daniel is given takes biblical prophecy up to the Second Coming of the Messiah when the "Times of the Gentiles" will come to an end. Thus, we see how the book of Daniel deals with prophecies limited to the Times of the Gentiles. 

Outline- Note the proposed outline by William MacDonald regarding this interpretation: 123]

123] William MacDonald, Daniel , in Believer's Bible Commentary, ed. Arthur Farstad (Nashville: Thomas Nelson Pub, 1995), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), "Introduction."

1. Introduction of the Vision — Daniel 10:1-9
2. Prophecies of the Immediate Future — Daniel 10:10 to Daniel 11:35
a) Greece's Conquest of Medo-Persia — Daniel 10:10 to Daniel 11:3
b) The Decay of the Grecian Empire — Daniel 11:4-35
i) The Wars between Egypt and Syria — Daniel 11:4-20
ii) The Reign of Antiochus Epiphanes — Daniel 11:21-35
3. Prophecies of the Distant Future — Daniel 11:36 to Daniel 12:13
a) The Antichrist — Daniel 11:36-45
b) The Great Tribulation — Daniel 12:1-13


Verses 1-21 

Daniel 10:1 In the third year of Cyrus king of Persia a thing was revealed unto Daniel , whose name was called Belteshazzar; and the thing was true, but the time appointed was long: and he understood the thing, and had understanding of the vision.
Daniel 10:1 — "In the third year of Cyrus king of Persia" - Comments - Cyrus the Great was the founder of the Persian Empire, ruling over various parts of this region from 559-530 B.C, a period of twenty-nine years. His rule began in 559 B.C. in Anshan, a region of the Median Empire. His reign was extended in 550 B.C. when he overthrew the Median king, taking full control of Media. Cyrus conquered Babylon in 539 B.C, extending his reign over most of the Middle East. 124] The Old Testament references to Cyrus the Great date his reign beginning with the overthrow of Babylon in 539 B.C. ( 2 Chronicles 36:22-23, Ezra 1:1-8; Ezra 3:7; Ezra 4:3; Ezra 4:5; Ezra 5:13-17; Ezra 6:3; Ezra 6:14, Isaiah 44:28; Isaiah 45:1, Daniel 1:21; Daniel 6:28; Daniel 10:1), perhaps because his role in redemptive history did not begin until this period of history. Thus, in the first year of his reign as king ( מֶלֶךְ) over the Medo-Persian Empire in 536 B.C, Cyrus fulfilled the prophecy of Isaiah (740 - 701 B.C.), who ministered about one hundred and fifty years before this event took place, by ordering the rebuilding of the Temple in Jerusalem ( Isaiah 44:28; Isaiah 45:1), and by asking the Jews to return and fulfill this decree, thus ending the Babylonian Captivity of the Jews after seventy years, as prophesied by Jeremiah ( Ezekiel 1:1-4). During the third year of his reign (535-534 B.C.), Daniel was given the vision recorded in Daniel 10-12.

124] Jack Martin Balcer, "Cyrus the Great," in The World Book Encyclopedia, vol 4 (Chicago: World Book, Inc, 1994), 1208.

Isaiah 44:26-28, "That confirmeth the word of his servant, and performeth the counsel of his messengers; that saith to Jerusalem, Thou shalt be inhabited; and to the cities of Judah, Ye shall be built, and I will raise up the decayed places thereof: That saith to the deep, Be dry, and I will dry up thy rivers: That saith of Cyrus, He is my shepherd, and shall perform all my pleasure: even saying to Jerusalem, Thou shalt be built; and to the temple, Thy foundation shall be laid."

Isaiah 45:1, "Thus saith the LORD to his anointed, to Cyrus, whose right hand I have holden, to subdue nations before him; and I will loose the loins of kings, to open before him the two leaved gates; and the gates shall not be shut;"

Ezra 1:1-2, "Now in the first year of Cyrus king of Persia, that the word of the LORD by the mouth of Jeremiah might be fulfilled, the LORD stirred up the spirit of Cyrus king of Persia, that he made a proclamation throughout all his kingdom, and put it also in writing, saying, Thus saith Cyrus king of Persia, The LORD God of heaven hath given me all the kingdoms of the earth; and he hath charged me to build him an house at Jerusalem, which is in Judah."

Daniel 10:1 — "and the thing was true" - Comments- The word "thing" is also translated into modern English as "a revelation" (NIV), or "a message" (NASB).

Those who have entered Heaven and the spiritual realm talk of a higher level of perception and knowledge that man cannot achieve upon earth. People testify of recognizing individuals in Heaven before meeting them, of being aware of the thoughts of others, etc. When Daniel had this vision recorded in 10-12, he introduces it with a certainty that speaks from the eternal realm, a realm where only truth exists. Daniel speaks as one who is in eternity when he says, "and the thing was true." 

Daniel 10:2 In those days I Daniel was mourning three full weeks. 
Daniel 10:3 I ate no pleasant bread, neither came flesh nor wine in my mouth, neither did I anoint myself at all, till three whole weeks were fulfilled. 
Daniel 10:3 — Word Study on "pleasant" - Strong says the Hebrew word "pleasant" "chemdah" ( חֶמְדָּה) (H 2532) means, "delight, desire, goodly, pleasant, precious." The Enhanced Strong says this word is used 25 times in the Old Testament, being translated in the KJV as "pleasant 12, desire 4, beloved 3, goodly 2, precious 4."

Daniel 10:3 — Word Study on "bread" - Strong says the Hebrew word "bread" "lechem" ( לֶחֶם) (H 3899) means, "bread, grain." The Enhanced Strong says this commonly used word is found 297 times in the Old Testament, being translated in the KJV as "bread 237, food 21, meat 18, shewbread+64405, shewbread+46353, showbread 2, loaves 5, victuals 2, eat 1, feast 1, fruit 1, provision 1."

Daniel 10:3 — Word Study on "flesh" - Strong says the Hebrew word "flesh" "basar" ( בָּשָׂר) (H 1320) means, "flesh," and by extension, "body, person." The Enhanced Strong says this commonly used word is found 269 times in the Old Testament, being translated in the KJV as "flesh 256, body 2, fatfleshed + 012772, leanfleshed + 018512, kin 2, leanfleshed + 075341, mankind + 03761, myself 1, nakedness 1, skin 1."

Daniel 10:3 — Word Study on "wine" - Strong says the Hebrew word "wine" "yayin" ( יַיִן) (3196) means, "effervesce, wine." The Enhanced Strong says this commonly used word is found 140 times in the Old Testament, being translated in the KJV as "wine 138, banqueting 1, winebibbers + 054331."

Daniel 10:3 — Comments- In order to better understand the foods that Daniel set aside during fasted, it is helpful to look back at the first story of Daniel refusing the king's portion of delicacies and choosing to each vegetables and drink water. The king feasted upon meats and wine and this was the very foods that Daniel fasted from in Daniel 10:3. Thus, Daniel very likely ate some of the same simple foods during his three-week fast that he did in Daniel 1:12. 

Daniel 1:5, "And the king appointed them a daily provision of the king"s meat, and of the wine which he drank: so nourishing them three years, that at the end thereof they might stand before the king."

Daniel 1:12, "Prove thy servants, I beseech thee, ten days; and let them give us pulse to eat, and water to drink."

Daniel 10:2-3 — Comments- Daniel's Mourning and Fast- Why was Daniel seeking God and fasting in Daniel 10:2-3? The angel will later explain by saying, "…thou didst set thine heart to understand, and to chasten thyself before thy God" ( Daniel 10:12).

Daniel 10:12, "Then said he unto me, Fear not, Daniel: for from the first day that thou didst set thine heart to understand, and to chasten thyself before thy God, thy words were heard, and I am come for thy words."

The immediate context reveals that this was the third year of the reign of King Cyrus ( Daniel 10:1), and it was the first month of the Jewish year ( Daniel 10:4) in which the Passover is celebrated on the fourteenth day of this month ( Leviticus 25:3). 

Leviticus 23:5, "In the fourteenth day of the first month at even is the LORD"S passover."

During the first year of the reign of King Darius (538 B.C.), the Lord had revealed to Daniel that the Jewish captivity in Babylon was ending after seventy years ( Daniel 9:1-27). Two years later in 536 B.C. King Cyrus had given a royal decree freeing the Jews to return to Jerusalem and build the city ( Ezra 1:1-4). In the third year of King Cyrus (535-534 B.C.), Daniel is again mourning and fasting. It is very possible that Daniel , who would have understood the impact of this decree issued two years earlier, believed the Jews were not responsive enough in returning to restore Jerusalem (see Albert Barnes). The revelation that God will give Daniel in 10-12helps him to understand that Israel's full restoration will not take place until the distant future.

Daniel 10:4 And in the four and twentieth day of the first month, as I was by the side of the great river, which is Hiddekel; 
Daniel 10:4 — Word Study on "Hiddekel" - Strong says the Hebrew name "Hiddekel" "Chiddeqel" ( חִדֶּקֶל) (H 2313) refers to the Hiddekel, or Tigris River. This is one of the rivers of Eden, which made its way eastward toward Assyria ( Genesis 2:14). It is also known as the Tigris ( τίγρης), which name is found in the Old Greek Version of the LXX. Gesenius says the word "Hiddekel" contains the prefix " ח," leaving a root word Teg'er, from which is derived "Tigris." He notes that an alternative prefix חַד literally means "active, vehement, rapid." This Hebrew word is only found two times in the Old Testament ( Genesis 2:14, Daniel 10:4).

Genesis 2:14, "And the name of the third river is Hiddekel: that is it which goeth toward the east of Assyria. And the fourth river is Euphrates."

Daniel 10:5 Then I lifted up mine eyes, and looked, and behold a certain man clothed in linen, whose loins were girded with fine gold of Uphaz: 
Daniel 10:5 — Word Study on "Uphaz" - Gesenius and Strong say the Hebrew name "Uphaz" ""uwphaz" ( אוּפָז) (H 210) was a place a place known for its gold. This location is unknown, and may serve as the equivalent to "Ophir" ( אוֹפִיר) (ISBE). 125] PTW says the name "Uphaz" means "pure gold." It is found two times in the Old Testament, being translated Uphaz in both verses ( Jeremiah 10:9, Daniel 10:5).

125] Thomas Hunter Weir, "Uphaz," in International Standard Bible Encyclopedia, ed. James Orr (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Co, c 1915, 1939), in The Sword Project, v 1511 [CD-ROM] (Temple, AZ: CrossWire Bible Society, 1990-2008).

Jeremiah 10:9, "Silver spread into plates is brought from Tarshish, and gold from Uphaz, the work of the workman, and of the hands of the founder: blue and purple is their clothing: they are all the work of cunning men."

Daniel 10:6 His body also was like the beryl, and his face as the appearance of lightning, and his eyes as lamps of fire, and his arms and his feet like in colour to polished brass, and the voice of his words like the voice of a multitude. 
Daniel 10:7 And I Daniel alone saw the vision: for the men that were with me saw not the vision; but a great quaking fell upon them, so that they fled to hide themselves.
Daniel 10:7 — "but a great quaking fell upon them" - Note that Abraham had a similar experience in Genesis 15:12, "And when the sun was going down, a deep sleep fell upon Abram; and, lo, an horror of great darkness fell upon him."

Daniel 10:8 Therefore I was left alone, and saw this great vision, and there remained no strength in me: for my comeliness was turned in me into corruption, and I retained no strength.
Daniel 10:8 — Comments- Daniel's description of him alone being able to see this great vision is similar to Saul's vision on the road to Damascus. In both visions, the men fell to the earth. In both visions, only Daniel and Saul were able to see the vision ( Acts 9:7; Acts 26:14).

Acts 9:7, "And the men which journeyed with him stood speechless, hearing a voice, but seeing no man."

Acts 26:14, "And when we were all fallen to the earth, I heard a voice speaking unto me, and saying in the Hebrew tongue, Saul, Saul, why persecutest thou me? it is hard for thee to kick against the pricks."

Daniel 10:13 But the prince of the kingdom of Persia withstood me one and twenty days: but, lo, Michael, one of the chief princes, came to help me; and I remained there with the kings of Persia.
Daniel 10:13 — "But the prince of the kingdom of Persia withstood me one and twenty days" - Word Study on "prince" - Strong says the Hebrew word "prince" ( שַׂר) (H 8269) means, "a head person (of any rank or class), a chief captain." 

Daniel 10:21 But I will shew thee that which is noted in the scripture of truth: and there is none that holdeth with me in these things, but Michael your prince.
Daniel 10:21 — Word Study on "the scripture" - Strong says the Hebrew word "scripture" "kathab" ( כְּתָב) (H 3791) means, " something written, a writing, record, book." The Enhanced Strong says this Hebrew word is used 17 times in the Old Testament, being translated in the KJV as, "writing 14, register 2, scripture 1." This Hebrew word is used 12times in the books of Ezra , Nehemiah and Ester, in which it refers to a royal register, or a decree.

Comments- Thus, we have a Scriptural basis for saying that God has a royal book in Heaven in which He has written His divine plan of redemption for mankind. 

11 Chapter 11 

Verses 1-4 

Daniel 11:1 Also I in the first year of Darius the Mede, even I, stood to confirm and to strengthen him.
Daniel 11:1 — Comments- Note that an angel also strengthened Jesus in Luke 22:43, "And there appeared an angel unto him from heaven, strengthening him."

Daniel 11:2-4 — Alexander the Great's Rise to Power - Daniel 11:2-4 describes Alexander the Great's rise to power.

Daniel 11:2 And now will I shew thee the truth. Behold, there shall stand up yet three kings in Persia; and the fourth shall be far richer than they all: and by his strength through his riches he shall stir up all against the realm of Grecia.
Daniel 11:2 — "And now will I shew thee the truth. Behold, there shall stand up yet three kings in Persia" - Comments - John Gill, Adam Clarke, and Albert Barnes name the three kings of Persia spoken of in Daniel 11:2 who followed Darius the Mede. 126]

126] John Gill, Daniel , in John Gill's Expositor, in OnLine Bible, v 20 [CD-ROM] (Nederland: Online Bible Foundation, 1992-2005), notes on Daniel 11:2; Adam Clarke, Daniel , in Adam Clarke"s Commentary, Electronic Database (Seattle, WA: Hendrickson Publishers Inc, 1996), in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), notes on Daniel 11:2; Albert Barnes, Daniel , in Barnes" Notes, Electronic Database (Seattle, WA: Hendrickson Publishers Inc, 1997), in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), notes on Daniel 11:2.

(1) Cyrus the Great (559-530 B.C), nephew to Darius - This is the Cyrus who founded the Persian Empire and made the edict for the rebuilding of the Temple in Jerusalem. Cyrus ruled 29 years over Persia, 11years over Media, and 9 years over Babylon and Assyria.

or, (2) Cambyses (529-522 B.C.) - Cambyses was the son of Cyrus. He is the Ahasuerus that we read about in the book of Ezra.

(3) Smerdis the Magician (522 B.C.) - After the rule of Cambyses, Smerdis the Magician usurped the throne for seven months, but he was overthrown and the throne given to Darius Hystaspes. He was the Artaxerxes of Exra Daniel 4:7. Some scholars do not reckon his reign in Daniel's prophecy. However, others count the three kings as Cambyses, Smerdis and Darius Hystaspes, calling them Ahasuerus, Artaxerxes, and Darius.

or, (3) Darius Hystaspes (521-486 B.C.) - Darius was called Hystaspes because he was the son of a Persian king named Hystaspis. This is the King Darius that is referred to in Ezra 4:5, Haggai 1:1, and Zechariah 1:1. He is the king who enabled Jeshua and Zerubbabel to rebuild the temple at Jerusalem.

There were other kings who reigned over Persia until the empire was overthrown by Alexander the Great in 334 B.C, but none benefited the Jews as did these three kings. John Goldingay lists the Achaemenid kings who ruled the Persian Empire from 560-330 B.C.

"[T]he Achaemenid kings were Cyrus (560/59-530 b.c.), Cambyses (530-522), Smerdis (522), Darius I (522-486), Xerxes I (486-465), Artaxerxes I (465-424), Xerxes II (424), Sogdianos (424-423), Darius II (423-405/4), Artaxerxes II (405/4-359/58), Artaxerxes III (359/58-338/37), Artaxerxes IV (338/37-336), Darius III (336-330) (Cook, Persian Empire, 266)." 127]

127] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on Daniel 11:2b. See also John Manuel Cook, The Persian Empire (London: Dent, 1983), 266.

Daniel 11:2 — "and the fourth shall be far richer than they all" - Comments- The fourth king that arose over the Persian Empire was Xerxes (485-465 B.C.), the son of Darius Hystaspes. He exceeded his predecessors in wealth because of the riches that had been hoarded up by them. Cyrus had collected much wealth from the nations he had conquered, especially Babylon. Cambyses increases these riches. Darius, the father of Xerxes, was known by the Persians as "the Hoarder" because of the heavy taxes he placed upon the people while hoarding it up. 128]

128] Albert Barnes, Daniel , in Barnes" Notes, Electronic Database (Seattle, WA: Hendrickson Publishers Inc, 1997), in P.C. Study Bible, v 31 [CD-ROM] (Seattle, WA: Biblesoft Inc, 1993-2000), notes on Daniel 11:2.

Daniel 11:2 — "and by his strength through his riches he shall stir up all against the realm of Grecia" - Comments - John Gill says having this great wealth at his disposal, Xerxes I marked the first three or four years of his reign by preparing to march into Greece, having been moved to do so by a Mardonius, a relative of his who wanted to be commander of his army. Having hired forces from all of the known world, Xerxes I embarked on a military campaign into Greece beginning in 483 B.C. Justin says that his army consisted of 700 ,000 of his own, and 300 ,000 auxiliaries. Others count around 2 ,641 ,000 men. 129]

129] John Gill, Daniel , in John Gill's Expositor, in OnLine Bible, v 20 [CD-ROM] (Nederland: Online Bible Foundation, 1992-2005), notes on Daniel 11:2.

Having marched into Greece and performed much damage, the people of this region rose up together against him and defeated him at Salamis in 480 B.C. Xerxes I immediately withdrew himself from this campaign and returned to Persia. This campaign was called off a year later. Xerxes I seems to have spent the rest of his reign in Persia in a simple lifestyle, which in which he is known to have been a cruel monarch. He was finally murdered by his own officer in 465 B.C. 130]

130] Burton Scott Easton, "Xerxes," in International Standard Bible Encyclopedia, ed. James Orr (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Co, c 1915, 1939), in The Sword Project, v 1511 [CD-ROM] (Temple, AZ: CrossWire Bible Society, 1990-2008).

John Gill says the phrase may read, "he shall stir up all, even the realm of Grecia," referring to the fact that the Grecians came together to defeat Xerxes I, and to the fact that they never forgot his evil deeds against them, until Alexander the Great is raised up and destroys the Persian Empire. In his Letter to Darius, Alexander writes, "Your ancestors invaded Macedonia and the rest of Greece and did us much harm, though we had done none to them; I have been duly appointed Commander-in-Chief of the Greeks, and invaded Asia desiring to take vengeance on Persia; but it was you who began the mischief." (Arrian, Anabasis 2144) 131]

131] Arrian, Arrian With an English Translation, vol 1, trans. E. Iliff Robson, in The Loeb Classical Library, eds. T. E. Page, E. Capps, W. H. D. Rouse, L. A. Post, and E. H. Warmington (London: William Heinemann Ltd, c 1929, 1967), 177.

Daniel 11:2 — Comments - The prevailing view is that Daniel 11:2 refers to the first four individuals who ruled the Persian Empire (Cyrus, Cambyses, Smerdis, and Darius). However, John Goldingay offers an alternative view, explains how this verse may refer to the Achaemedid kings collectively and to their accumulated riches. 132] If the statement "three kings…and the fourth" is interpreted as a numerical collection, as found in ( Job 5:19; Job 33:14, Proverbs 6:16; Proverbs 30:1-33, Ecclesiastes 11:2, Amos 1-2), then Daniel 11:2 may refer collectively to the thirteen kings who rule Persia from 560 to 330 B.C.

132] John E. Goldingay, Daniel , in Word Biblical Commentary: 58 Volumes on CD- Romans , vol 30, eds. Bruce M. Metzger, David A. Hubbard and Glenn W. Barker (Dallas: Word Inc, 2002), in Libronix Digital Library System, v 21c [CD-ROM] (Bellingham, WA: Libronix Corp, 2000-2004), comments on Daniel 11:2.

Daniel 11:3 And a mighty king shall stand up, that shall rule with great dominion, and do according to his will.
Daniel 11:3 — Comments- The "mighty king" referred to in Daniel 11:3 was Alexander the Great, who came to power in 336 B.C. No one was able to stand up to him in battle. John Gill says Jerome describes his rule of great dominion by saying "having conquered the Illyrians, Thracians, Greece, and Thebes, he passed into Asia; and, having put to flight the generals of Darius, he took the city of Sardis, and afterwards India." 133] Alexander the Great dominated much of the known world of his day. Thus, he did according to his own will.

133] John Gill, Daniel , in John Gill's Expositor, in OnLine Bible, v 20 [CD-ROM] (Nederland: Online Bible Foundation, 1992-2005), notes on Daniel 11:3.

Daniel 11:4 And when he shall stand up, his kingdom shall be broken, and shall be divided toward the four winds of heaven; and not to his posterity, nor according to his dominion which he ruled: for his kingdom shall be plucked up, even for others beside those.
Daniel 11:4 — "And when he shall stand up, his kingdom shall be broken" - Comments- At the peak of his power Alexander the Great dies of sickness, leaving a kingdom that was seized by his military generals.

Daniel 11:4 — "and shall be divided toward the four winds of heaven" - Comments- Four generals divided up the kingdom. Ptolemy reigned in Egypt to the south; Antigonus in Asia to the north; Seleucus in Babylon and Syria to the east; and Cassander in Macedonia to the west.

Daniel 11:4 — "and not to his posterity" - Comments- Alexander the Great bore two sons. At his death he had one son named Hercules by Barsine, the daughter of Darius. After his death, there was born to him a son named Alexander by Roxane, but neither son was destined for their father's throne.

Daniel 11:4 — "nor according to his dominion which he ruled" - Comments- None of these four generals ruled an empire as big as Alexander the Great had ruled, for it was now divided into parts.

Daniel 11:4 — "for his kingdom shall be plucked up, even for others beside those" - Comments- Alexander the Great's two sons were slain and his kingdom given to others. There were later lesser kings who took dominion over parts of his domain.



Verses 5-20 

The Syrian Wars between the Ptolemaic and Seleucid Kingdoms - Daniel 11:5-20 describes the on-going power struggles between Egypt and Syria, or the Ptolemaic and Seleucid kingdoms referred to in this passage of Scripture as the kings of the South and the kings of the North. This passage will cover the period from the time of the division of Alexander the Great's empire (323 B.C.) until the time of Antiochus Epiphanes, who ruled the Seleucid kingdom from 175 to 164B.C.



Verses 21-45 

The Reign of Antiochus Epiphanes - Daniel 11:21-45 describes the wicked reign of Antiochus Epiphanes of the Seleucid Kingdom in Syria. His reign is marked by the most aggressive oppression of the Jewish people during the inter-biblical period. Many scholars believe the latter part of this passage of Scripture serves as a dual prophecy of the Antichrist because Daniel 11:31 refers to an event called the "abomination of desolation" mentioned by Jesus in His Eschatological Discourse ( Matthew 24:14) and because Daniel 12:1-3 alludes to events of the last days, such as the Tribulation Period and the resurrection of the saints. 

Matthew 24:15, "When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:)"

Daniel 11:32 And such as do wickedly against the covenant shall he corrupt by flatteries: but the people that do know their God shall be strong, and do exploits.
Daniel 11:33 And they that understand among the people shall instruct many: yet they shall fall by the sword, and by flame, by captivity, and by spoil, many days.
Daniel 11:32-33 — Comments - God's People Will Do Mighty Exploits- Daniel 11:32-33 suggests that there will be a great team of bold Christians who will be witnessing during the Great Tribulation with a mighty anointing. They will testify of salvation through faith in Jesus Christ and perform many miracles to support their testimony. However, along with this mighty revival will come a great persecution against these bold Christians.

Daniel 11:37 Neither shall he regard the God of his fathers, nor the desire of women, nor regard any god: for he shall magnify himself above all.
Daniel 11:37 — "Neither shall he regard the God of his fathers" - Comments- In the Hebrew phrase "the God of his fathers" ( אֱלֹהֵ֤י אֲבֹתָיו), the word translated "God" is actually in the plural form in Daniel 11:37. For this reason many modern translations render this phrase "the gods of his fathers" (ASV, NIV, RSV, etc.).

Daniel 11:37 — "nor the desire of women" - Comments- Some scholars interpret this phrase to mean that the antichrist that is to rise to power will be a homosexual without the desire for women. Others suggest that the phrase "the desire of women" refers to child birth. Thus, he will be for abortions and even forced birth control. Note that most countries in the world today have embraced some form of legalized abortion, and in China today the government controls the size of the family by controlling how many children a woman is allowed to have.

12 Chapter 12 

Verses 1-13 

Daniel 12:1 And at that time shall Michael stand up, the great prince which standeth for the children of thy people: and there shall be a time of trouble, such as never was since there was a nation even to that same time: and at that time thy people shall be delivered, every one that shall be found written in the book.
Daniel 12:1 — Comments - Depending upon the interpretation of the preceding passage of Scripture, scholars interpret Daniel 12:1 as either a reference to the Jewish persecutions under Antiochus Epiphanes, who is extensively described in the preceding passage (Goldengay), or to the Tribulation Period preceding the Second Coming of Christ Jesus.

Daniel 12:2 And many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to shame and everlasting contempt.
Daniel 12:2 — Comments - Daniel 12:2 refers to the first resurrection of the saints and to the second resurrection of the unjust. There are a number of Scriptures that refer to both resurrections.

Daniel 12:2, "And many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to shame and everlasting contempt."

John 5:28-29, "Marvel not at this: for the hour is coming, in the which all that are in the graves shall hear his voice, And shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of damnation."

Acts 4:2, "Being grieved that they taught the people, and preached through Jesus the resurrection from the dead."

Acts 24:15, "And have hope toward God, which they themselves also allow, that there shall be a resurrection of the dead, both of the just and unjust."

Hebrews 6:2, "Of the doctrine of baptisms, and of laying on of hands, and of resurrection of the dead, and of eternal judgment."

There are a number of Scriptures that refer specifically to the first resurrection of the just.

John 11:24, "Martha saith unto him, I know that he shall rise again in the resurrection at the last day."

Romans 6:5, "For if we have been planted together in the likeness of his death, we shall be also in the likeness of his resurrection:"

1 Corinthians 15:20-23, "But now is Christ risen from the dead, and become the firstfruits of them that slept. For since by man came death, by man came also the resurrection of the dead. For as in Adam all die, even so in Christ shall all be made alive. But every man in his own order: Christ the firstfruits; afterward they that are Christ"s at his coming."

1 Corinthians 15:42, "So also is the resurrection of the dead. It is sown in corruption; it is raised in incorruption:"

Philippians 3:11, "If by any means I might attain unto the resurrection of the dead."

1 Thessalonians 4:14, "For if we believe that Jesus died and rose again, even so them also which sleep in Jesus will God bring with him."

Hebrews 11:35, "Women received their dead raised to life again: and others were tortured, not accepting deliverance; that they might obtain a better resurrection:"

Revelation 20:5-6, "But the rest of the dead lived not again until the thousand years were finished. This is the first resurrection. Blessed and holy is he that hath part in the first resurrection: on such the second death hath no power, but they shall be priests of God and of Christ, and shall reign with him a thousand years."

There are a number of Scriptures that refer specifically to the second resurrection of the unjust.

Revelation 20:12-14, "And I saw the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life: and the dead were judged out of those things which were written in the books, according to their works. And the sea gave up the dead which were in it; and death and hell delivered up the dead which were in them: and they were judged every man according to their works. And death and hell were cast into the lake of fire. This is the second death."

Daniel 12:3 And they that be wise shall shine as the brightness of the firmament; and they that turn many to righteousness as the stars for ever and ever.
Daniel 12:4 But thou, O Daniel , shut up the words, and seal the book, even to the time of the end: many shall run to and fro, and knowledge shall be increased.
Daniel 12:4 — Comments- The time of the end will be characterized by two events, a rapid increase in mobility and in knowledge. We have seen this take place in the last half of the twentieth century. The discovery and development of fossil fuels have made it possible for man's mobility to increase at a tremendous rate. The computer has made it possible for knowledge to increase rapidly. We also see in Daniel 12:4 the order in which these two discovers will follow; for the discovery of fossil fuels will precede that of computers. This is the order given in this verse.

Daniel 12:5 Then I Daniel looked, and, behold, there stood other two, the one on this side of the bank of the river, and the other on that side of the bank of the river.
Daniel 12:5 — Comments - The river referred to in Daniel 12:5 would be the Euphrates River.

Daniel 12:6 And one said to the man clothed in linen, which was upon the waters of the river, How long shall it be to the end of these wonders?
Daniel 12:6 — Comments - The man clothed in linen is first mentioned in Daniel 10:5-6, "Then I lifted up mine eyes, and looked, and behold a certain man clothed in linen, whose loins were girded with fine gold of Uphaz: His body also was like the beryl, and his face as the appearance of lightning, and his eyes as lamps of fire, and his arms and his feet like in colour to polished brass, and the voice of his words like the voice of a multitude."

Daniel 12:7 And I heard the man clothed in linen, which was upon the waters of the river, when he held up his right hand and his left hand unto heaven, and sware by him that liveth for ever that it shall be for a time, times, and an half; and when he shall have accomplished to scatter the power of the holy people, all these things shall be finished.
Daniel 12:8 And I heard, but I understood not: then said I, O my Lord, what shall be the end of these things?
Daniel 12:8 — Comments - In Daniel 12:8, Daniel asks the angel when these prophetic events will take place. This is the same question that the disciples asked Jesus when He mentioned the destruction of Jerusalem along with His Second Coming and the establishment of the Kingdom of Heaven.

Matthew 24:3, "And as he sat upon the mount of Olives, the disciples came unto him privately, saying, Tell us, when shall these things be? and what shall be the sign of thy coming, and of the end of the world?"

